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Ethic's Principles of Quarterly

Articles sent to the Quarterly should be the result of scientific studies of the author or
authors.

The author's specifications of the article should are carefully listed and must be avoided
from providing unrelated names.

If was used the contents of other publications and books, the source of the contents
should be in the correct format and in accordance with the standards provided in the
Quarterly Journal Guides section. Any inappropriate use of the content of other's articles
and the lack of proper source references will result in the article being withdrawn from
the arbitration process.

The sent articles, hasn't published in any of the internal and external publications or
articles of seminars and scientific assemblies or simultaneously submitted to other
journals. Four months after sending article to this quarterly, do not submit it to other
journals. Otherwise, in addition to removing the article from the arbitration process, the
Quarterly will not accept the author's next articles.

The author, whenever finds any error and mistake in his article, should tell it to journal
and either makes corrections it or get the article back.

Quarterly has the right to reject, accept, edit, tabulate, or modify the received articles.
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Problem Statement

Among the issues that are considered in
understanding religious texts and dealing with
these texts is paying attention to linguistic and
metalinguistic factors. "Linguistic factors" mean
familiarity with vocabulary, lexical connotations,
understanding text combinations, evidence
governing the text, correct understanding of the
text structure, style of expression, selection and
arrangement of the text, and similar issues.
"Metalinguistic factors" mean issues such as
familiarity with the personality of the speaker, the
personality of the narrators/translators, text
validation, identification of the status of
revelation, the reason for issuance, the space of
issuance, the audience, the cultural-social
environment governing the speaker and narrators,
1dentification of similar verses, and the formation
of the hadith family, each of which is effective in
understanding the text and plays a very important
role in presenting a correct reading of the text.

Religious texts, like other texts left over from the
past, are part of a cultural-social environment,
and the effort to understand them from beginning
to end should not be limited to analyzing words
or validating their documents, but should also
address important issues, including linguistic and
meta-linguistic elements related to them. These
elements are like status parallels and reflect the
social-historical-cultural conditions of the era in
which the text was issued, and paying attention to
them and using other human knowledge will
ultimately lead to a correct and complete
understanding of the text (Masoudi, 2005, p. 19).

Although sources related to religious studies
emphasize the understanding of these sciences
and attempts have been made to collect and
analyze this historical and social information as
much as possible using various methods (see
Masoudi, 2009, pp. 76-178), there are still gaps in
this field and the rules and logical, step-by-step
process of understanding religious texts have not
been explained completely and comprehensively.
The necessity of emphasizing this issue is that
without using appropriate methods as specialized
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tools for textual research, it is not possible to
comprehensively  understand  them  and
consequently, their rich content cannot be used in
the direction of scientific theorizing.

The prerequisite for a correct and comprehensive
understanding of religious texts in order to move
towards scientific theorizing is to first understand
who? About what? In what place? At what time?
For what audience? And why? has stated the
issue. Paying attention to these issues, which is
the reverse process of forming and creating a text,
is called "analysis" which is realized in different
layers and levels. In this paper, an attempt has
been made to present, with a methodological
approach, a comprehensive model of the process
of understanding religious texts in the three steps
of understanding text, content and discourse
using interdisciplinary research methods, which
will definitely result in a move towards scientific
theorizing from research findings. For this
reason, it was tried in this research to express the
different layers and levels of analyzing a text in
the triple process of using the three research
methods of "textual analysis", "content analysis"
and "discourse analysis", each of which is used in
a specific field of science.

1. Introduction to the “Textual Analysis”
Method

Among the research methods that can be used in
the field of textual studies is the “textual analysis”
method, which analyzes a text into its main
components and elements. Although textual
analyses were initially used in literary fields, they
were quickly transferred to other fields of
humanities, and were especially used in relation
to the sciences of the Quran and Hadith. For
example, in the initial encounter with the text of
Quranic verses and narrations, one can first
analyze it textually without using historical
assumptions, etc., and discover its linguistic
elements and literary structure.

The purpose of textual analysis is to examine the
linguistic structure and intertextual vocabulary of
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the hadith and the way they are combined
together in the form of sentences. Every
language, in every period of its history, has its
own vocabulary, morphological rules, and
principles. Hadith, as a text, is no exception to
this rule. Therefore, examining the textual words
of the hadith in terms of what they mean? How
are they placed together? What is the connection
between them? Is there consistency between the
words of the hadith text? Is the intertextual
coherence of the hadith visible? Was it possible to
express these words at the time mentioned?
Could the hadith text have been developed at the
time mentioned? Has the speaker of the hadith
also used these words in his other hadiths? Were
the audiences familiar with and understood these
words? etc. are among the critical and
interrogative questions in the field of textual
analysis of hadith jurisprudence (Pakatchi, 2013,
pp. 311-312).

The use of identifying keywords in a written or
spoken text is based on the psychological
principle that everyone uses words and messages
in their communication and conversation with
others that their mind is focused on and that are
the main messages in the speaker's or writer's
mind. The frequency of using a word or a
message in a person's conversations and
correspondence indicates that that message is in
the highest levels of the speaker's or writer's mind
and has received the most attention. Therefore,
clarifying and re-emphasizing a point, and even
using specific terms and repeating them, are very
important, and each word has its own coefficient
(or ratio).

One of the most important processes necessary to
identify and discover the meanings of a text is to
pay attention to the science of terminology and
the linguistic aspects of words. This process,
which is used as one of the principles and
foundations of rationalism in discovering the
meaning of the speaker, is also true for religious
texts and has a special place and importance,
especially for non-Arabic speakers. In the textual
analysis method, which tends more towards
"role-oriented linguistics", the text and its internal
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components are examined and scrutinized in
order to extract the meaning of the text from it. In
examining words using the textual analysis
method, two important steps must be taken:

Deriving the meanings of divine words and the
words of the infallibles in accordance with the
understanding of the era of revelation has always
been one of the concerns of Quranic researchers,
because many words have undergone semantic
transformation and development throughout
history and have lost their original meaning. It is
wrong to deal with the verses of the Holy Quran
and the hadiths of the Imams (a. s.) without fully
explaining their true meanings. Therefore, the use
of linguistic studies, especially "etymology", is a
new achievement that has come before Quranic
researchers. This method is also considered one
of the effective methods for correcting and
refining the words of linguists.

Etymology is the science of the historical study
of words and seeks to examine issues such as
which linguistic family a word belongs to, which
languages it has entered over time, and what
changes have occurred in its structure (form) and
meaning during these processual developments,
and ultimately what its original and true meaning
was? (Crystal, 1996, p.149).

The Latin term Etymon is derived from ancient
Greek and means "the true meaning of a word"
and in Arabic it is called "figh al-loghah" or "ilm
al-asma" (See Pakatchi, 2008, p.125).

For example, the etymology of the word "Quran"
in ancient languages shows that the root of this
word undoubtedly came from the root "qara"
(read) and not from "qaran", because this word
was not used in the Semitic language at all in
which has two meanings of "horn" or "hundreds
of years” and cannot be related to the issue of
collecting the verses of the Quran and reciting
and reading them. The etymology of the word
"qara" in the languages of the Semitic family
shows that this word was previously used for
reading the holy books, and the use of this term
in the initial verses revealed to the Prophet
Muhammad (PBUH) (See: Al-Muzamil: 1-5)
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emphasizes that these revealed texts are a sacred
and divine text and should be read like other holy
books. Based on etymological studies, the oldest
construction of the triad "qara’" is from the binary
"gara" meaning "to call" and "calling", which
could be the starting point of two chains of

meaning formation:

a) Calling > inviting (to a party) > hosting / to
host

b) Calling > reading / studying (a writing) >
singing

Although the first chain has been used more in the
Afro-Asiatic branch of languages, the second
semantic chain has been found only in the North,
Central and South Semitic language family, and
especially in the Arabic language, which shows
that it had a structure belonging to the same place.
In addition, since the construction of the meaning
of "singing" from the meaning of "studying and
reading" was the product of the simultaneous
occurrence of these two meanings during the
reading of sacred texts, the basis has been
provided for the construction of the word
"Qaryana" to mean "the Holy Book" itself (See:
Janipour and Izadi, 2013, pp. 21-39).

In the field of words, linguistic knowledge deals
with the form and structural form of words and
linguistic elements, and in the field of content, it
deals with the meaning of words, which is called
the science of "semantics". Semantics is one of
the new methods in linguistic studies that
attempts to extract the meaning hidden in the text
and discover its semantic layers through the
scientific study of meaning (Safavi, 2000, p. 19).
For this reason, on the one hand, it decomposes a
key concept into its inherent elements and
components (semantic components) and on the
other hand, it brings together each key concept
with its surrounding concepts to present a
complete picture of it.

A look at semantic studies in recent Quranic and
Hadith research shows that this science, by
providing systematic solutions for this type of
research, in addition to providing a precise
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definition of the concepts under study and
explaining the position of that concept among
other religious concepts, has succeeded in
discovering new layers of a concept and has
played a valuable role in deepening the meanings
extracted from them. In the semantics of religious
text words, the Bonn School semantic method is
mainly used, which has a context-oriented
approach and tries to give meaning to the word
within the text and discover the figurative
meaning used by the author. Examining the usage
of the word in the text in question and identifying
its co-occurring and substitute words are part of
these efforts.

For example, the semantics of the word "power"
in the Holy Quran shows that this word has a
specific division and consists of wise and
meaningful layers that are considered by the Holy
Quran in two relationships with God and
humanity, and a special and new meaning has
been used from it. This word, from the root
"gadara", is mentioned about 132 times, with
different structures and is associated with the
words knowledge, guidance, dignity, will, insight
and victory. In addition, the words sultan,
wilayah, qowwah, istita’a (affordability) and
government are also synonymous with this word
and is antonym to the words weakness and tyrant
(Taghut).

2. Introduction to the "Content analysis"
method

Following the attention paid to semiotics and
non-verbal communication in linguistic and
textual studies in the 1960s, the "content
analysis" method, as the best combined
quantitative and qualitative method, entered the
field of scientific research by researchers. In this
method, "quantity" and in general, the
"quantitative perspective” to the text is
considered the main key to solving the puzzle of
text understanding, which paves the way for
entering the field of qualitative analyses and
provides a suitable platform for combined textual
studies. “Lawrence Barden” points out in his
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book "Content Analysis" that "content analysis is
in fact an objective, principled, and quantitative
research technique for interpreting and analyzing
content, and the fundamental idea of content
analysis is to place the components of a text
(words, sentences, paragraphs, and the like in
terms of units that are selected) into
predetermined categories" (Barden, 1996, p. 29).
Krippendorff also introduces a framework for
using this method in his book "Fundamentals of
Content Analysis Methodology" which has three
prescriptive, analytical and methodological
functions (Krippendorft, 1999, p. 31).

To better understand this method, it should be
said that conventional social surveys are usually
based on questionnaires, that is, what is analyzed
by the researcher is the answers given to the
questionnaire questions. However, in the content
analysis method, the opposite is done and for this
reason this technique is also called the "Inverse
Questionnaire" technique. The questionnaire is
unknown and the implicit goal is to find this
questionnaire based on the answers that have
been given in advance in news, papers and
stories, or in other words, in this method, spoken
documents are analyzed as if they are the answers
to the questionnaire questions (Firozan, 1981, p.
211).

The "content analysis" method is one of the
interdisciplinary research methods that can be
used as a new tool to analyze religious texts,
including the Holy Quran and Hadiths, and
identify their evidence. However, in order to use
this method, its theoretical literature must first be
defined in accordance with the subject of
religious texts, and finally its various techniques
must be localized. Obviously, the issue of
applying the research method and the localization
process and its implementation regarding the
research subject are of great importance, and if a
researcher can properly implement and
operationalize the intended method, he will
undoubtedly achieve a deep understanding and
pave the way for a major transformation in the
field of Islamic studies, which will be further
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attempted to explain the localization process and
its application (See: Etrat Doost, 2023).

1.2 Application of the "Content Analysis"
method in understanding religious texts

Regarding the technique selected for analyzing
the content of religious texts, it should be said that
after studying the various techniques of the
content analysis method that have been
introduced in various references (See: Holisti,
1994, pp. 47-93; Etrat Doost and Zahid, 2002, pp.
27-57), for such research, firstly, an inductive
approach is proposed and secondly, the technique
of "thematic content analysis" in the form of
"open coding" with primary emphasis on
"vocabulary" and secondary emphasis on the
"expression format" of each theme is proposed.
Emphasis on keywords, attention points,
directions, themes, concepts, categories,
expression formats and theoretical notes, is
considered as an important part of the proposed
process for analyzing thematic content in order to
understand these texts, which will be explained
more in the following.

1.1.2 Segmenting the text into content
sentences

Based on the fact that each sentence has its own
message or idea that is independent of other
sentences in the text, the text of a hadith can be
segmented into multiple sentences. In general, the
following criteria have been introduced for
segmenting the text into sentences, and the
criterion proposed by the author in order to
localize the content analysis method for
understanding religious texts is the third criterion:

a) The "literary structure" of the text, considering
the formation of the sentence from the structure
of the adjective and subject in noun sentences or
verb and subject and object in verb sentences.

b) The 'rhetorical structure" of the text,
considering where the speaker or author of the
text himself completed and discontinued the
sentence.
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¢) The "content structure" of the text, considering
that each sentence has a specific content or
message that, despite its connection with other
sentences in the text, can also be expressed
independently.

It is also suggested that in order to make optimal
use of the research results, all the hadiths of an
Imam or a topic should be compiled and
segmented in appropriate specialized software
such as "EXCEL" or "MAXQDA" and use the
features of these software. It should be noted that
today, several specialized software has been
designed for text analysis, each of which has
specific capabilities and is selected according to
the topic and scope of the research.

2.1.2 Extraction of main keywords

Each sentence has one or more main keywords,
the extraction of which is very important for
measuring the quantitative frequency of their use
in understanding the literature used by the
speaker. The information in this section is directly
related to the first stage of the "text"
understanding process and complements each
other's results in a round-trip operation. For this
reason, despite the simple appearance of this
stage, accuracy in extracting keywords and
measuring their quantitative frequency is very
important and will reveal important results at the
end of the research.

Quantitative analyses are the entrance to
qualitative analyses, so the results of quantitative
and frequency charts are non-frequency
indicators that allow the researcher to draw
inferences from the text. Studying the set of key
words used in a Surah or a collection of hadiths
of one of the Imams (a. s.) and measuring their
frequency clearly shows what the main topic of
the text was and what issues were most
emphasized (See: Janipour, 2012, pp. 45-70).

2.1.3 Coding and discovering themes

After the text is segmented into multiple
sentences based on the criterion of "content
structure", the main idea and message of the
sentence that comes to the mind of the audience
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according to the rule of "_JJ contextuality" is
mentioned as a short news sentence as the main
"theme" of the sentence. In some research method
books, this action is interpreted as "labeling" or
"coding", while it should be noted that there are
two types of coding in the content analysis
method that are selected based on the main
research approach:

a) "Packed coding": This means that the analyst
uses fixed phrases and patterns specified by
others to analyze the text and select themes. This
type of coding is selected when adopting an
"deductive" approach that aims to identify and
code only those that are similar to and opposite to
those patterns based on a set of specific
predetermined information. Most of the research
conducted in the analysis of educational texts in
schools or literary criticism of works has been
with a deductive approach and packed coding,
and for this reason, a quantitative perspective
prevails in them.

b) “Open coding”: This means that the analyst
uses innovative titles and phrases to analyze the
text and select themes, and records everything he
or she has taken from the text. This type of coding
is chosen when adopting an “inductive”
approach, which aims to study the text without
any presuppositions - which is actually a kind of
“conscious disregard”. Most of the interpretive
and reflective research in the field of religious
texts or the phenomenology of historical and
social events has been with this approach and
open coding, and for this reason, a qualitative
perspective prevails in them.

For this reason, it is also recommended to use an
inductive and open coding approach to analyze
the content of religious texts, so that we can
achieve a deep understanding of the text by a
consciously disregard. This technique seems to be
more in agreement with the Quranic basis of the
“principle of contemplating” in the verse “A
blessed Book We have revealed to you, that you
may contemplate on its verses and that those of
understanding may remember” (p. 29) and also
the method proposed by the Imams (a.s.) for
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understanding religious texts in the hadith “That
is the Quran, so recite it, and it will not recite it to
you” (Kulaini, 1707 AH, vol. 1, p. 61). For
example, in examining the prayers of Imam Reza
(AS) using the method of content analysis, which
have been collected in a book called
"comprehensive ~ Razaviyeh ~ Sahifa". A
noteworthy point in this list is that the request for
the destruction of the enemies of the Ahl al-Bayt
(AS) and the request to be gathered with the Ahl
al-Bayt (AS) are two of the most important
prayers of that Imam (AS), which shows that he
tried to point out the high and important position
of the Ahl al-Bayt (AS) in the Islamic society in
the form of a prayer and at the same time
emphasize the fight with their enemies (See:
Janipour and Sarvari Majd, 2014, pp. 53-79).

2.1.4 Discovering the focal points of each
sentence

Although each sentence naturally has a main
message and content, since the subject of research
in the field of Islamic sciences is the text of
religious texts of the Quran and Hadiths, which
were issued by wise theologians, knowledgeable
about all the needs of humanity and aware of the
principle of universality of the religion of Islam,
it is possible that beyond the main content, other
messages or ideas can be extracted from the
sentence that come to the human mind as a result
of establishing a connection with the text and
practicing reading them. A hadith can also have
multiple themes, the sum of which expresses the
totality of the environment that governs the
hadith. In the proposed content analysis method
for understanding religious texts, this ability has
been added that other themes of the text can be
recorded in a separate column under the title of
"attention point" or "sub-themes" and taken into
account in the final analysis of the text (See:
Hosseini Zadeh, 2016, p. 87).

2.1.5 Discovering and explaining the direction
of sentences

Upon discovering the content and attention points
of each sentence, in the next step we must identify
and explain the type of "direction" of these texts
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with the field of the principles and branches of
Islam. The necessity of this step is because the set
of Islamic teachings expressed in religious texts
must, rationally and logically, be in line with one
of the topics of the principles of religion
(monotheism, prophecy, imamate, justice,
resurrection) or branches of religion and, as a sub-
branch of those topics, they should discuss a topic
in that field. In the meantime, the presentation of
ethical and mystical topics also has its special
place, which has been explained in some studies
(See: Janipour, 2011, p. 138).

For example, in historical and hadith sources,
three different texts are mentioned as the Ghadir
Sermon, which differ in some themes and
phrases. Although several documentary and
textual studies have been conducted on them,
there is still ambiguity as to which of these texts
is the original Ghadir Sermon. For this reason, a
study using the content analysis method has
examined the stratification of these three texts,
and finally, the relationship between these texts
and their hidden layers has been identified.

Another of the numerous results of this research
has been the identification of the direction of
these three texts in order to prove the longitudinal
relationship between these texts. All these
sermons ultimately have three main directions:
explaining monotheistic beliefs, explaining the
position of prophecy, and explaining the position
of Imamate in Islamic society. It seems that the
Holy Prophet (PBUH) intended to make people
understand in this sermon that the prerequisite for
believing in God and the divine prophets is
accepting the guardianship of Imam Ali (PBUH),
and these principles are connected to each other
in a chain. The issue of getting confession from
the people, which is very evident in these texts, is
also in this direction and is an attempt to explain
the knowledge that the Holy Prophet (PBUH) is
teaching and expressing. In addition, the attempt
to explain the legitimacy and general
acceptability of Imam Ali (PBUH) to the people
and warning them to respect the position and
dignity of Imam Ali (PBUH) is in this direction,
and form other main themes of these sermons that
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are all in line with the three directions of
monotheism, prophecy, and Imamate (See: Itrat
Doost and Qahari, 2022, pp. 25-54).

2.1.6 Recording theoretical transcripts

One of the most important actions of the analyst
during interrogative reading and text analysis,
which plays an important role in drawing
conclusions from qualitative and descriptive
analyses, is recording the questions and notable
points of each hadith as “theoretical transcripts”.
The purpose of this action is to record the
questions, points, and initial descriptive analyses
that came to the analyst’s mind during the
analysis process and, although they have not been
proven, can ultimately be a guide for the
researcher in qualitative analyses. Paying
attention to these points brings critical thinking in
understanding hadiths and paves the way for
serious discussions in this regard (See: Janipour,
2015, pp. 250-265).

2.1.7 Reviewing and taxonomy themes

After completing the coding process and
extracting themes and attention points, and before
classifying the research findings, it is necessary
to review all the written themes again.
"Reviewing themes" means taxonomy common
and related themes in order to: a) unify the titles,
and b) organize them under each other as main
themes and sub-themes. In the first stage, it is
tried to edit the written literature of the themes
under the same and similar titles. Therefore, we
may have to revise them again in some cases to
improve the structure of the themes. In the second
stage, it is tried to taxonomy the themes under
each other in the form of a tree diagram, so that
the main and general themes can be distinguished
from the sub-themes and minor themes.

2.1.8. Classification of themes and discovery of
categories

"Classification" is the act of dividing and
organizing a certain set of objects that leads to a
comprehensive  grouping into  equivalent
categories that also mutually prevent each other
from entering and are, so to speak,
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comprehensive and preventative of each other.
The most important difference between the two
stages of "taxonomy" and "classification" is that
in the taxonomy stage, themes extracted from a
specific part of text were organized and arranged
under each other as main and sub-themes, but in
the classification stage, firstly; only the main
themes are considered and an effort is made to
identify the causal relationship between them and
the type of relationship they have with each other,
and secondly; by combining some main themes
that have a common relationship with each other,
a term or phrase called "category" is produced,
which in fact, expresses the main and
fundamental nature of the hadith text.

This stage is of great importance because by
changing each of the main themes from one
category to another, a large volume of coded
hadith themes and texts are transferred to that
new category and, in a way, receive a new nature.
Therefore, at this stage, it should be very careful
whether the category selected as the main
category has the ability to tolerate and accept a
large volume of coded themes under it or not?
And whether, in the continuation of the
qualitative and descriptive analysis, we can claim
that that part of the themes lies under that
category or not? This action ultimately led to the
creation of a thematic collection of hadiths, and
the most important function of using the content
analysis method is to understand the vast volume
of scattered hadith information from the Imams

(a.s.).

For example, the classification of the all of
themes extracted from the content analysis of the
correspondence between Imam Ali (AS) and
Muaviyah shows that the category of “advice”
has the highest frequency in the Imam’s speech,
which indicates his great emphasis on this issue.
The first hypothesis derived from this result is
that Imam Ali (AS) considered the best solution
and response to Muaviyah’s nonsense and
rebellion and his reformation to be advise him. A
brief look at the table of citations of these advices
(See. Janipour, 2011, p. 128) shows that ethical
issues were very important to Imam Ali (AS) and
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in his political relations with Muaviyah, he
emphasized ethics and observance of Islamic
ethics more than any other issue. For example, in
a letter addressed to Muaviyah, he says: “Wake
up from your sleep of neglect and return to your
Creator, and stop doing this and prepare yourself
for what has been revealed to you! So, for what
will meet you, get ready and do not let the devil
to do whatever he wants to do with you.
(Mangqari, 1991, p. 88; Ibn Abi al-Hadid, 1996,
vol. 3, p. 410).

2.1.9. Descriptive analysis and presenting
theories (theorizing)

Finally, upon completing all the stages of
analysis, a qualitative or descriptive analysis can
be conducted and theories can be presented
regarding the research findings. In fact, these nine
matters show the application of the content
analysis method and the researcher's performance
in Quranic and Hadith research, which this paper
attempted to briefly introduce and localize.

For example, among the descriptive analyses
resulting from the content analysis method is the
discovery of the structure and system governing
a set of texts. As a result of classifying themes and
categories, it is possible for the analyst to
discover and explain the structure governing
those texts. For example, the classification of all
themes and categories extracted from the content
analysis of a total of 32 letters -each of which
refers to a specific topic and raises different
issues- of Imam Ali (AS) to Muaviyah during his
4-year govern indicates the fact that these letters
were written based on a specific order and
pursued a main goal, the diagram of which is as
follows.

As can be seen, this structure represents a series
of arguments that Imam Ali (AS) presented in
response to Muaviyah's accusations and
criticisms. He initially tried to present his
acceptance as the leader and ruler of the Islamic
community by presenting arguments about the
generality of people's allegiance to him, and then
he tried to present his legitimacy for this
responsibility by presenting evidence and
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documents from the Quran and Sunnah. In the
third stage, he explained the issue of killing
Uthman by presenting various arguments and
argued that he was innocent in this incident and
that Muaviyah was guilty. Finally, by presenting
other arguments, he denied the rule of an
individual like Muaviyah over the Islamic
community and considered the true nature of his
war with Muaviyah to be a war of truth and
falsehood, and thus explained the truth of the
Battle of Siffin (See: Janipour, 1390, pp. 113-
120).

3. Introducing the "discourse analysis"
method

One of the most important methods of
metatextual criticism, which begins its journey
from the text and then, by utilizing numerous
social-environmental propositions, attempts to
provide a deep understanding of the text, is the
"Discourse Analysis" method, which seems to be
an appropriate and wusable method for
understanding and criticizing religious texts, as
texts recorded in the context of specific
historical-social conditions. Since discourse is
formed in the process of social flows and by
utilizing various linguistic and meta-linguistic
methods, and in a specific temporal and spatial
context, therefore, in every period, era, society
and for every social and political stage, there is a
specific discourse that reflects the structural and
ideological characteristics that govern the
individual and society (See: Fairclough, 1379, p.
8; Van Dijke, 1382, p. 27).

Although the discourse analysis covers numerous
and different scientific fields and branches, since
one of the most important issues related to these
disciplines is spoken language and systematic
studies of the structure, function and process of
producing speech and writing and the meanings
of words, therefore, "text", as the most external
and tangible manifestation of discourse systems,
is of great importance (Sojudi, 2008, p. 177).
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Among the methods of text analysis, the
discourse analysis method attempts to address the
issue of "texture" and the temporal and spatial
contexts of text production, and by recognizing
and applying extralinguistic implications such as
familiarity with the personality of the speaker and
his thoughts, the historical, social, cultural and
geographical situation of the author, as well as
interlinguistic implications such as superficial
and underlying meanings of the text, ultimately
discover the relationship between the text, the
context and the author (Bullock & Stallybrass,
1981, p. 175).

Since in this paper we are only looking to
introduce the application of these methods in text
criticism and understanding, we will skip the
definitions and directly explain the operation of
implementing this method (Macmillan, 2006, p
72).

the "Discourse
understanding

3.1 Application of
Analysis" method in
religious texts

Various methods have been proposed for
discourse analysis of a text. The "Fairclough"
method (1995), the "Van Dijke" method (1997),
and the "Ernesto Laclau and Chantal Moufte"
method (1985) are among the most important of
these methods, each of which has a specific
approach. However, Dr. Hassan Bashir is one of
the contemporary scholars who has explained in
his works a new method called the "Practicle
Discourse Analysis Method " or "PADAM",
which is a method of understanding the text,
context, and metatext and tries to represent a kind
of objectivity in the text, like quantitative
analyses, and distance himself from subjective
analyses. In the introduction to his book, he
writes: “The Padam method, which this author
proposes to get out of the forms of subjectivism
and to use subjectivity and objectivity in a
proportionate manner to understand more
meanings and to develop a specific process for
carrying out all the stages related to the analysis
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of media texts, is one of the simplest and most
practical methods of discourse analysis” (Bashir,
2013, Vol. 1, p. 10).

He believes: “What has been written so far about
the method of discourse analysis has operational
ambiguity. The analyses that have been published
more or less so far indicate a great deal of
generalization and personal perceptions, one of
the reasons for which is the possibility of
completely different analyses of a text by
different people using the same common
methods. Of course, it must be accepted that the
nature of discourse analysis is fluidity and
difference that can exist in the analysis of
different people. But a kind of reasonable validity
and reliability must also be ensured in this regard.
Graduality in thinking, perceptions based on a
kind of rational order that is based on the text and
metatext during analysis, and ultimately linking
the meanings obtained from the text and metatext
in an analytical process, is what "Padam" is trying
to do (Bashir, 2013, Vol. 3, pp. 11-12).

Since religious texts are mainly presented to
determine or explain a religious duty, their
meaning is to a large extent explicit and obvious,
because otherwise they could not be the source of
action despite their ambiguity. Paying attention to
this important point indicates that in the analysis
of narrative texts, semantic fluidity does not exist
to a large extent and there is no possibility of the
analyst reading the text independently because
the narrative text is produced in the context of
legislating specific rulings, on a specific topic, for
specific audiences and by a specific Imam, which
constitute the contexts and environment for
understanding the text and its intertextuality. For
this reason, the author believes that the
operational method of discourse analysis
(PADAM) is more suitable for entering the
environment of jurisprudence of the Quran and
Hadith. In this method, five levels have been
determined for analyzing texts.

3.1.1 Discovering the structural environment

In the first stage of linguistic structures,
grammatical relations and effective rhetorical
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factors of the text are considered. Therefore,
identifying co-occurring and substitute words in
the text is initially of particular importance
because linguistic structure is strongly influenced
by environmental and temporal conditions.
Therefore, by identifying common linguistic
structures and comparing them with each other,
one can find out the identical time or conditions
of their issuance. This is the concern that has led
some scholars in the field of linguistics to use the
discourse analysis method in understanding the
text.

3.1.2 Discovery of semantic space

In the second stage, attention is paid to the
superficial and underlying meaning. This
meaning is not only hidden in the appearance and
interior of words and sentences, but also in the
components and overall meaning of the text. This
space reflects the directions of the text to achieve
discursive goals and explains a kind of context
that is considered as the "context for creating a
narrative". This entry certainly requires religious
understanding in addition to having religious
knowledge because without having them, one
cannot become familiar with the true meaning
and concept of the text. In this section, the
identity of the text and its semantic layers are
analyzed, in such a way that the meanings
developed and identified from words and
sentences over time and the process of moving
from primary to secondary meaning are identified
and ultimately the perspective of meanings in the
discursive  space is drawn. Certainly,
understanding this space requires empathy
between the current human and the human being
in the historical period of the text's issuance.

3.1.3 Discovery of the communicative space

In the third stage, the intertextual relationships
between the structure and meaning in the text and
external structures and meanings are examined.
Discovering these relationships is perhaps the
most important stage to consider in the discourse
analysis of hadith. Since the intertextualities
within and outside the text explain the various
contexts of why, how, and what the discourse is
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created, the “structural space” explains the
discourse language, the “semantic space” outlines
the discourse direction, and the “communicative
space” also determines the spirit of the discourse,
which explains the overall situation and the
conditions governing the creation of that
discourse. This relationship is mainly in three
forms: completely related and connected,
completely unrelated and disconnected, or
relatively related. Through their analysis process,
we can learn about the misprinting, inappropriate
segmentation of the hadith, the possibility of
forging the hadith, or the epenthesis (insertion) of
several hadith texts into each other.

3.1.4 Discovery of discourse space

In the fourth stage, the historical conditions and
active hegemonies in society, which are the most
important effective elements in creating the
discourse of hadiths, are studied. These
conditions determine the discursive approach of
narrative texts. This space, beyond the specific
narrative discourse, represents a discourse that is
a function of the ruling power in various
scientific, intellectual, interactive and conflictual
aspects. Therefore, the discursive space
represents a context for the necessity of
proposing different narratives that can be
presented in such a space.

Obviously, discovering the relationships between
a narrative and other aligned narratives
determined for analysis can be very influential in
understanding the discursive space and is of great
importance in the final analysis. In fact, the
researcher assumes that the narrative text is not
an independent text in the sense of having a
semantic break with other narratives. Narration,
means a part of religious texts that has a “textual
scope” or “textual process” which “appears
semantically” in different times, places,
conditions and situations and is manifested in the
form of words with a specific linguistic structure.
Obviously, this unified textual identity is rooted
in the unified identity of the Islamic religion.
Therefore, despite apparent and structural
differences between the narrations of the Imams
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(a. s.), they have a unified metadiscursive space,
as stated in the prayers: “All of you are one light”.

3.1.5 Discovery of the metadiscursive space

In the fifth stage, the relationship between the
discursive space and the narrative discourse
should be discovered at the synchronous and in
time (ad-temporal) levels. This space, rather than
paying attention to the synchronous level of
discourse, pays attention to the ad-temporal level,
in other words, to the process of discourse
evolution in different eras. This space outlines the
different conditions for the emergence of
different narrative discourses in different eras, the
discovery of which greatly helps in understanding
other narrations of that Imam (a. s.) or other
Imams (a.s.). When the discursive relations of a
narration are examined with similar discourses of
other narrations, and finally the resulting
metadiscourse  is  studied  with  other
metadiscourses of religious texts. With such an
approach, in fact, we are faced with a kind of
"semantic expansion" of the text and not
"different readings of the text".

Since in this study we do not intend to talk only
about its method and processes and are more
interested in its application in the field of
jurisprudence of hadith, we will limit ourselves to
this minimum and refer readers to the original
references (See: Bashir, 2013, vol. 1, pp. 5-20;
Bashir, 2014, pp. 102-150).

Conclusions

In this paper it was tried to firstly explain the
necessity of using appropriate interdisciplinary
research methods in a combined manner to
understand religious texts, and thereby open a
new window to this important and valuable
source. Secondly, since the methods introduced
each have different techniques and approaches,
the localization of these methods in the field of
understanding religious texts was addressed and
their application was outlined using various
examples. Thirdly, an attempt was made to
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explain the model of the three-step process of
understanding religious texts in order to develop
the groundwork for presenting new theories and
hypotheses and moving towards theorizing in the
field of various sciences. The research findings
indicated that:

1. Using the "text analysis" method, an attempt is
made to identify the main elements and
components of religious texts and to accurately
understand and explain the main terms.
Etymology of words and semantics of terms are
two important steps of this method.

2. Using the "content analysis" method, an
attempt is made to identify the main themes,
attention points and directions of the text and to
obtain the main categories of the text by their
taxonomy so that the structure governing the text
can be finally explained. The nine processes of
implementing this method in accordance with the
understanding of religious texts were explained in
the main text of the paper.

3. Using the "discourse analysis" method, an
attempt is made to identify the relationship
between the text and other similar and coherent
texts, as well as other competing and parallel
flows and the historical-social conditions of text
production were identified so that we can answer
the six questions of understanding the text and
ultimately achieve a deep understanding of
religious texts. Discovering the structural,
semantic, communicative, discursive and
metadiscursive spaces constitute the most
important steps of the method proposed by the
author in this paper.
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Problem Statement

Studies of the Quran history are one of the most
important topics in Quranic sciences and one of
the most important topics that affect some
important interpretive foundations, such as the
authenticity of the appearances of the words of
the Holy Quran and the validity of the context in
interpretation (Mirmohammadi Zarandi, 1420, p.
283). For this reason, most jurists and
commentators have dealt with this issue in their
works in a brief or expanded manner. Studying
the history of this book from the day it was
expressed by the Prophet Muhammad (PBUH) as
the word of God to the present day, when it is
recited from the Musahif in Islamic societies, is
the task of the science of “the history of the Holy
Quran”. Topics such as collection and collection,
writing, calligraphy, and readings of the Quran
are examined in this science (Mohammadi, 2006,
18; Maarif, 2004, 21). It is clear that the most
important challenges in the Quran history are
related to the Quran collection in the first and
second centuries of the Hijri (AH).

The first book entitled History of the Quran is the
work of German scholar Theodor Noldeke.
Although some issues had been raised about the
Quran history before, in works titled "Al-
Musahif", "Jum'ul-Quran" and "Fada'il Al-
Quran", the starting point of these studies should
be considered after the 18th century (Ma'arif,
2004, 20). The legacy that has been available on
the subject of the history of the Quran collection
in the last century has suffered from various
damages that make it necessary to criticize these
texts.

This study identifies necessary and efficient
approaches in the studies of the history of the
Quran collection and seeks to answer the
question: What approaches are efficient in
resolving the ambiguities and challenges of the
studies of the history of the Quran collection?
And what criticisms are there on the methods of
the studies of the Quran history?

Regarding the background of the research, it
should be said that comprehensive research with
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this approach has not been organized in the Quran
history, but among the works and books with
these approaches, some works can be mentioned
such as the Streamology of studies on the Quran
history in the West by Saeed Shafi'i Khozani, the
article entitled The role of Zahari in the narrations
of the Quran collection by Muhammad Nasih,
Zayd ibn Thabit and his role in the history of the
writing of the Quran by Ali Reza Zakizadeh, and
the article entitled The Quran collection by
Harald Motsky, in the criticism of the chain of
narrations of the Quran collection. In these
articles, the weakness of Zayd ibn Thabit and the
issue of the uniqueness of the chain of narrations
of Zahari have been mentioned. in addition, an
article by Morteza Karimi Nia, an interview,
entitled "Quranic Studies in our Today's Iran" has
been published, which has briefly discussed the
lack of new approaches and methods in Quranic
studies.

However, so far, firstly, no research has been
conducted on the validation of the book of “Al-
Musahif”, “Fada’el Al-Quran” and the weakness
of the branch narrations. Secondly, no research
has been organized on the results of a critical
approach to these sources.

1. Research Method

The method of this study is a library study of
historical research approaches and a comparative
study of these approaches with the history of the
Quran collection as a historical and social event.
The approach is a general theory and perspective
that is adopted in facing with a specific problem
or situation. An approach is the collective view of
scholars in a field of knowledge (Parsania, 2009,
118-126). The historical method and approach are
two sides of the same coin and complement each
other (Mehrabi, 2018, 319). Research method is
an idea for the method of understanding and may
not be universally accepted (Moftakheri, 2012,
76). Research method deals with the quality of
application of data collection tools, description,
judgment and understanding of theory and
methods of producing science in the field of
science and human knowledge (Parsania, 2001,
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10). However, approach is a type of research
method that is accepted by a large number of
scientists due to its basis on correct theoretical
foundations and must be considered in any study
as a necessity. Therefore, in studying the history
of the Quran collection, two structuralism and
critical approaches can also be used.

2. Explanation of the structuralism approach
in historical studies

Structuralism is an approach that considers
phenomena in a field as a coherent whole with
mutual influence (Group of Authors, 2014, 353-
381). Various elements such as politics,
intellectual tendencies, historical actions that play
their role in a structure. This theory has
transformed many existing theories in the
humanities, including  historical  studies
(Kowtharani, 2012, 219). In the past, historians in
general, both Muslims and non-Muslims,
considered divine will and providence as the
main factor in the occurrence of historical events
and did not feel the need to state any other cause.
This approach was called “Determinism”, or the
main denial of causality. Early Muslim historians
focused on describing biographies, wars, etc., and
paid less attention to religious, cultural, and
social issues and their impact on historical events,
and more attention was paid to the role of
individuals in events (Taha, 2004, 97). In these
works, historical criticism was limited to
criticizing hadith documents at most (Mala’i
Tavani, 2007, 152 and 156). However, modern
historians examine the causes and motivations of
an event. They consider things such as economy,
climate, race, historical figures, religion, etc. to
be among the factors influencing historical
events. Today, in scientific historical study, it is
not enough to simply describe the facts; rather, it
is also necessary to recognize the contexts and
premises of an event, the real causes and roots of
social changes (Mala’i Tavani, 2007, 167).

Today, deterministic historical study is an
outdated method, and according to contemporary
historians, what causes an event is a change in
social structures. The way people think and their
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actions are the most important drivers and factors
of historical events, and in the study of history,
the relationship of historical events with
fundamental infrastructures, especially culture,
must be considered. Today, paying attention to
this approach in a historical study is essential
(Hoffer, 2006, 133; 261; Stanford, 2005, 373;
Methodology Group, 2014, 358-359; Piaget,
2005, 14).

In this study, the historical study of the collection
of the Holy Quran is done using a structuralism
approach.

2.1 Historical study of the Quran collection
with a structuralism approach

In the structuralism approach, the infrastructure is
the laws and structures on which general affairs,
developments, and social and structural order are
based, and without paying attention to it, a correct
interpretation of the superstructure issues cannot
be made (Kowtharani, 2012, 219). Islamic
civilization has been established based on two
foundations. Because the Quran and the Sunnah
are actually the same laws and structures on
which general affairs, developments, and social
and structural order in the Islamic society were
based during the lifetime of the Holy Prophet
(PBUH). The Holy Prophet (PBUH) himself, in
an authentic narration, introduces the two
infrastructures of Islamic civilization as the
Quran and his Sunnah (Saffar, 1404, 412/1).

By careful look at the history of Islamic
civilization and the starting point of this
civilization and the historical stages of its
formation it is indicated that the foundation of
religious thought arising from the Quran and the
Prophet Sunnah in the formation of the structure
of Islamic civilization (Sobhani, 1418, 11/1;
Kowtharani, 2012, 219). Although this
foundation can be examined as the most
important and major fundamental factor in the
events of the history of Islamic civilization, this
study does not claim the stability and lack of
change of the foundation or the exclusivity of the
foundation to the Quran and Sunnah; rather, the
focus is on the fact that in studying the Quran
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history, the relationship of this foundation with
the structure of Islamic civilization and the other
foundation, namely the Family (Atrat) or the
Prophet Sunnah, should be considered. Failure to
pay attention to these two foundations leads the
researcher and historian to errors and illusions
both in understanding the events related to the
Quran and the Prophet Sunnah and in
understanding the events of the history of Islamic
civilization. Most important events of the first
century AH in the structure of the history of
Islamic civilization are completely related to the
foundation of the Quran and the Atrat.

With this explanation, a few examples of the
issues of Quranic collection will be presented,
which studying with a structuralism approach has
an important impact on understanding and
resolving its ambiguities.

2.1.1 Example 1: The order to abstract the
Quranic Musahif from the Prophet Sunnah

After the death of the Holy Prophet (PBUH),
Umar ibn al-Khattab reduced the texts of Sunnah
by issuing a government order prohibiting the
transmission and writing of hadith and ordering
the abstraction of the Musahif from the
narrations, and made ijtihad al-ra’i (Judgment of
opinion) a new source for government
jurisprudence (Ibn Abdul-Barr, 2019, 121/2; Ibn
Asakir, 1415, 26/382). His action in this regard
stemmed from his view regarding the lack of
revelation and authenticity of the Prophet Sunnah
(Amil al-Kurani, 2000, 390). The elimination of
this important foundation from Islamic
civilization led to the substitution of opinion,
analogy, and ijtihad of the companions instead of
referring to the Prophetic Sunnah (Aameli, 1426,
302/1; Ayyub, 1416, 324). Based on the verses of
the Holy Quran, such as “The Prophet does not
speak from his own desire. It is only a revelation
revealed to him” (Najm:4); “Obey Allah and obey
the Messenger” (Nisa:59), etc., the words of the
Holy Prophet (PBUH) were, like the Holy Quran,
proof and must be followed. The words of the
Holy Prophet (PBUH) were often written in
Musahif and sometimes in separate pages of
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hadith (Najjarzadegan, 1424, 453). Most of these
narrations were jurisprudential narrations on the
subjects of Hajj, Jihad, Marriage, etc. Therefore,
it should be noted that the Quran and the Prophet
Sunnah were recorded in a single collection
(Ahmadi Miyanji, 1998, 481/1).

2.1.2 Example Two: A scientific approach to
understanding the narratives of the Quran
collection

The lack of effort to discover the common line
and path and the connection between the attitudes
of the three caliphs and the structuralism
approach to the history of Islam and the Quran is
the cause of the lack of explanation of the process
that took place in connection with the Quran
collection during this period. One of the actions
of the historian is to discover a generalizable
pattern and the connection between historical
events (Mehrabi, 2018, 113). When faced with
conflicting narrations on the issue of the Quran
collection, Quran scholars have presented
different opinions; some have believed in a fall,
citing the conflict in the narrations. Some have
also tried to justify the Quran collection by
making it a staged process, considering the rule
of “Addition is preferable to subtraction
whenever possible”. The first stage was
memorization in the hearts during the time of the
Holy Prophet (PBUH), the second stage was
writing on the pages during the time of Abu Bakr,
and the third was compiling the official version
during the time of Uthman (Research Group,
2014, 28; Authors' Committee, 2001, 54). These
justifications are not based on any historical
evidence or reason, and the only way to overcome
conflicting reports is to collect the Quran. The use
of two methods of collecting between reports or
omissions in historical study is a methodological
flaw. The narrations of collecting the Quran
should be studied with a structuralism approach
and the method of historical study. If the subject
of collecting the Quran is studied with a
structuralism approach, it cannot be imagined
that these multiple collections are unrelated to
each other. While the conditions of Uthman's
caliphate mention following the tradition of the
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two sheikhs (Malti, n. d., 104; Ameli Kurani,
1426, 144/3; Amadi, 1402, 207/4). This indicates
the existence of a generalizable pattern in the
religious thought of the three caliphs, which
should also be considered in the Quran collection.

2.1.3 Example Three: Studies on the
manuscripts of the first century AH Qurans

A structural study of the history of the Hadith and
the Quran can also answer the reason for the
erasure of the lower layer of the first century AH
Musahif, such as the Sana’a Musahif, and the
cutting of the margins of these Musahif at the end
of the first century AH, i.e. the years of Al-
Hajjaj’s reign, which is one of the unanswered
questions of orientalists in the study of the
manuscripts of the first century AH. One of the
issues that emerges from the study of the first
century manuscripts and the Sana’a Mosque
Musahif is that the edges of these Musahif were
cut because a sufficient margin was not provided
for the Quran. That is, despite sufficient distance
between the words and lines, there is not enough
margin for the pages of these Qurans, and it
cannot be imagined that this happened to save on
paper costs, because there is a lot of space
between the lines and words. In these Musahif,
there is an underlying layer that indicates the
existence of synonymous words, explanations,
and interpretations in the Quran, which have been
erased for unknown reasons [to orientalists]
(Daroush, 2015, 124). With a structuralism
approach and attention to the approach of the
Umayyad government to the Prophet Sunnah, the
reason for this deletion from the Musahif of the
first century AH is understandable. Hajjaj ibn
Yusuf Thagafi, in a government action during his
reign, had ordered the abstraction of the Musahif
from the Prophet Sunnah and the necessity of
following the Ottoman Musahif, which was a
Mushaf free from any interpretative explanation,
and had forbidden Muslims from transcribing and
writing the Prophet Sunnah. For this reason, he
has been called the destroyer of the Prophet
Sunnah (Balathari, 1417, 391/13).
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Description:

1. The underlying layer that has been removed
from the first century Qurans (Musabhif).

2. The material around the pages has been cut out
so that the Quran has no margins.

3. The Syriac (Nabati) script with which the
Quran is written.

The abstraction of the Musahif from the
jurisprudential texts of the Prophet Sunnah was
initially prohibited by the three caliphs due to its
conflict with the method and vision of
governance, and was vigorously pursued as a
government policy due to its compatibility with
the type of governance of the Umayyad caliphs.
During the Umayyad rule, the most severe
treatment was given to jurisprudence and jurists,
and if anyone expressed a word of the Prophet
Sunnah alongside the Quran, the punishment was
death (Tastari, 1422, 333/1; Nowwi, 13929/50;
Aini, n. d., 90/10; Ibn Asakir, 1425, 160/12; Jahiz,
n. d., 285).

Pursuing this policy during the time of Hajjaj was
essential. In particular, in the method of
conquering countries and the rules of war and the
division of spoils, which certainly spread and
practicing based on the Prophet Sunnah, was an
important obstacle to implementing this type of
governance. Because the Prophet Sunnah limited
religious war, and the Prophetic jurisprudence did
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not allow for the conquest of a country under the
pretext of jihad and this type of division of the
public treasury (Deraz, 2003, 63). Therefore, the
policy of formalizing the Ottoman Qurans
(Musahif) was pursued with all seriousness.

In the structuralism approach, when the study of
historical sources, with a deconstructive and
critical approach, shows the possibility of
distorting historical truth, it is necessary to
reconstruct history based on identifiable
documents and structures. Critical study of
historical sources themselves provides the
historian with a lot of documents and evidence to
reconstruct history. In this reconstruction, or
construction, the historian must use rational,
structuralism thinking, test the results, and use
valid and reliable information as support to avoid
falling into the trap of bias and assumptions
(Mukala, 2016, 67).

Here, one of the results of the structuralism study
is presented. If the issue of the Quran collection
is viewed with a structuralism approach and
attention to the fundamental differences between
the thoughts of Imam Ali (AS) and Omar ibn al-
Khattab, it becomes clear that the term
“collection” should be interpreted in accordance
with the attitude of these two people. Because the
word "collection" means the joining of similar
matters or objects (Hasan Jabal, 2010, 890).
When the expression "the Quran collection" was
used in the first century AH, considering the
conditions of the Quranic manuscripts (Musahif)
at that time, three possibilities are at least
conceivable: First: the collection of scattered
verses of the Quran into a single collection.
Second: Collecting and separating the verses of
the Quran from other things that were mixed with
it and preparing the Quran in an independent
collection. Third: Collecting the verses of the
Quran with a collection that is consistent with it;
that is, the narrations of the Prophet Muhammad
(PBUH), which are also of the revelations’ type
and have unity with the Quran.

In order to understand the type of collection that
has been spoken of in the sources of the Quran
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history, attention must be paid to fundamental and
structural thinking. There are various narrations
and documents that indicate that the Holy Quran
was collected between the two ends (Ma bey Al-
Daftayn) during the lifetime of the Prophet
Muhammad (PBUH) and the Quran was not
scattered. The only evidence that indicates the
scattering of the verses of the Quran is the
narrations of Zaid bin Thabit.

In the opinion of Omar bin Al-Khattab, the
Prophet Sunnah lacked authority, so his goal in
collecting was to separate the verses of the Quran
from the collection mixed with the Prophet
Sunnah, and this policy continued during the time
of Uthman and Al-Hajjaj, when the Musahif free
from the Prophet Sunnah became official and
mandatory in all Islamic countries. And since, in
the view of Imam Ali (AS), the words of the Holy
Prophet (PBUH) were revealed and in terms of
authenticity, they were no different from the
Quran, therefore, Imam Ali (AS) gathered the
Quran and the Prophetic Sunnah into a single
Thobe (material).

3. Explanation of the critical approach in
historical studies

Another necessity of historical studies is the use
of a critical approach in the study of the Quran
history. The critical study approach is also based
on a structuralism approach in historical study,
but this time the history narrated by historians is
deconstructed according to the structure that the
historian has in that field. In critical thinking, the
effect of power on the type of historical report
must be examined and history must be studied
with a critical and deconstructionist approach.
Deconstructionism is a type of text reading in
which an attempt is made to discover the
assumptions within a text. In deconstructionism,
the understanding of history is based on the
historian's understanding and insight into history,
which is derived from his social context,
motivation, and assumptions (Mukalla, 2008, 43;
Radavi, 1400, 29-53). The term deconstruction
was first used by Jacques Derrida, a post-
structuralism philosopher who believed that there
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is no certainty in language-based texts. According
to the deconstructionisms’ view, no reality is free
from historians’ assumptions and interpretations
(Manslow, 2015, 72).

Deconstructionist historians, with a critical
approach, believe in the influence of the primary
historian’s motivation and the influence of power
and society on historical reporting. According to
this approach, historical explanation and meaning
are influenced by the motivation based on the
historian’s assumptions. The historian expresses
his interpretation and explanation of historical
reality by citing documents that are based on
knowledge, insight, and assumptions. Historical
reality only comes into play when the historian
interprets it, and the historian interprets it based
on his own assumptions arising from knowledge,
emotions, interests, methods of reasoning,
cultural context, etc. It is the historian who
decides which documents are presented and in
what structure and order (Manzello, 2015, 157;
Stanford, 2005, 60). Assumptions cause the
historian’s motivation to arise, and motivation
guides the historian to an effective understanding
of the external world. Motivation is found in the
questions that historians ask of the documents,
and it is not always the case that the historian's
motivation is the same as the interests of the
ruling class, but often the early Muslim historians
wrote history under the influence of the interests
of the ruling class. Therefore, in a
deconstructionist study, the historian's mental
world, that is, those who created the historical
sources or the power and culture in which the
historical text was formed, must be identified and
the historical documents must be evaluated in a
new construction, or at least its evaluation must
be left to the reader (Maneslow, 2015, 157-164;
Makala, 2008, 48).

3.1 Historical study of the Quran collection
with a critical approach

The need for a critical approach to the Quran
history is important because the first sources of
the history of the Holy Quran were written
completely under the supervision of the ruling
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class, and only documents are presented in these
books that are in harmony with the interests of the
ruling class and political tendencies. Topics such
as: the lack of collection of the Quran during the
lifetime of the Holy Prophet (PBUH), the means
of writing the Quran, the motivation of the three
caliphs for the act of collecting the Quran, the
justification of the act of burning the Quran by
Uthman ibn Affan and the coordination of the
companions with him, etc.

The five main narrators of the narration
documents of the Quran collection are all people
who were influenced by political and religious
motives and, with specific motives, have
reflected only those aspects of the truth of the
Quran history that are compatible with the
interests of the ruling power and the religious
foundations of the Sunni sect. These people
include; Zaid ibn Thabit, Ibn Shihab Zuhri,
Shu'bah ibn Hajjaj, Abu Ubaid Qasim ibn Salam,
Ibn Abi Dawood Sijistani.

3.1.1 Critical study of the narrations of Zayd
ibn Thabit

The only reporter of the decision-making sessions
for the Quran collection by Abu Bakr and Uthman
is “Zayd ibn Thabit” (Sajistani, 2007, 40). “Zaid
bin Thabit narrated to him: Abu Bakr sent to me
the news of the killing of the people of
Yamamah”, that is Zayd ibn Thabit is the only
witness and present in many narrations of the
collection of Abu Bakr and Uthman”. It is
essential to deconstruct the premise and
motivation of Zayd ibn Thabit in describing the
historical event of the Quran collection. Due to
his coexistence with the Jews (Sajistani, 2007,
57), Zayd ibn Thabit was influenced by the
jurisprudential and religious thinking of the Jews
and Pharisees, such as Ka’b al-Ahbar, and was a
believer in opinion. According to recent research,
some have even suggested that he was a Jew
(Najjar, 2013, 121). He was a Nasibi, therefore,
there is a possibility that he distorted historical
statements in a way that would question the
authenticity of the Quran or protect the interests
of the ruling class (Zakizadeh, 2019, 31). Zayd
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ibn Thabit is famous for his enmity with Imam
Ali (AS) (Mamgani, 1431, 29/131). It is clear
that, considering the Sirah of Imam Ali (AS), this
enmity is not a personal enmity arising from
jealousy or anything else, but rather this
confrontation is related to a clear difference
regarding fundamental issues such as the
authenticity or lack of authenticity of the Prophet
Sunnah and the issue of the sufficiency of the
Quran. In a narration from Imam Bagqir (a.s.), it is
stated: “The ruling is of two type: the ruling of
God and the ruling of the pre-Islamic period. And
God has said: What ruling is better for the
believers than the ruling of God?” Imam Baqir
(a.s.) testified that Zaid ibn Thabit was the one
who ruled based on the ruling of the pre-Islamic
period” (Astarabadi, 1422, 5/290; Ameli, 1415,
231/1).

Therefore, the narrations of Zaid ibn Thabit, who
is the only narrator present in the Quranic
narrations, can be criticized from various aspects.

First: The use of the term collection for an act that
was actually the abstraction of the Qurans
(Musahif), because according to the texts of the
Ahl al-Bayt (a.s.), the real collection was carried
out only by Imam Ali (a.s.). As Imam Bagqir (a.s.)
said: “Except for the successor of the Holy
Prophet (PBUH), no one collected the Quran, and
whoever claims to have collected the Quran has
lied” (Ibn Shahr-Ashhub, 1956, 41/2; Qomi,
1404, 451/2; Saffar, 1404, 1/194; Kulayni, 1407,
1/228). And the first person who used the term
collection for the act of abstraction was Zaid ibn
Thabit.

Second: The lack of explanation of the real
reasons and motivations for his act of abstracting
the Quran (Musahif). Because these narrations
indicate the aversion and turning away of Abu
Bakr and Zayd and their lack of courage at the
beginning of the matter.

Third: The narrations do not mention the political
aspects and the three-person agreement that was
made between them about the quality and how to
implement this plan. While certainly, in order to
eliminate the Prophet Sunnah, a plan had to be
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made, and this work had opponents among the
companions, and the implementation of such a
process was not easily possible. On the other
hand, making a decision about such an important
matter was not within the competence of these
three people, and it was necessary to use other
great companions to implement it. And other texts
also indicate the objection of some great
companions to this arbitrary action (Ibn Asakir,
1415, 33/138).

Fourth: In Zayd's report, it is stated that; two
witnesses had to testify in order to record verses
in the Mushaf (Sajistani, 2007, 52). Knowing
Zayd's personality and his political orientation,
one cannot trust the existence of such a condition
for recording verses of the Quran, because there
is no other document of the testimony of the
companions for recording verses in the Musahif,
while it is impossible that there is no report of
such a great and important process.

Assuming the existence of such a condition, it
should be considered a strategy to collect the
Musahif from the companions and gain their
trust. Because in another place, a similar issue is
raised, namely that Umar ibn al-Khattab ordered
the collection of the Musahif under the pretext of
compiling a single Prophet Sunnah and then said;
I feared that a book like the books of the Jews
would appear and burn all the Musahif (Ibn Sa'd,
1415, 5/188). Changing to such a contradictory
view in a short period of one month is
unacceptable. Perhaps such a justification would
be acceptable to early historians who had a
deterministic approach to history, but for a
historian with a structuralism and critical
approach, it is a matter of reflection. In the view
of a critical historian, his statement was either
made to create the illusion of distortion in the
Quran, as some have interpreted this narration in
this way, or it should be considered a strategy for
collecting the Qurans (Musahif).

3.1.2 Critical Study of the Narrations of ibn
Shihab Zuhri

The common thread in the narrations of the Quran
collection by Abu Bakr and Uthman is
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Muhammad ibn Shihab Zuhri. He served the
Umayyads, especially Omar ibn Abdul Aziz, and
his policy of convergence (Jassoos, 1416, 15-50;
Sharbasi, 1374, 669-675). He had close ties to the
court during the reign of Abdul Malik ibn
Marwan to Hisham ibn Abdul Malik, during
which he held important positions such as judge,
tax collector, and head of the police (Dhahabi,
1413, 5/341). It should be noted that in a
structuralism study, a ruler, or an individual in the
government, cannot act outside his cultural
framework. Every individual is forced to act
within the cultural framework of his society
(Islamic History Research Institute, 2014, 320).
In the ideological system of the Umayyad
government, the three caliphs were just and the
door to any objection to them, especially Uthman
ibn Affan, was closed. The political orientation of
the Umayyad government was the Ottoman
orientation, and the indicator of the Ottoman
orientation was the love of the three caliphs and
the hatred of Imam Ali (AS) (Hedayat Panah,
2009, 30). Therefore, Zuhri also had sufficient
motivation to distort historical facts, especially
the motivations of Quran collection and justifying
the actions of Uthman ibn Affan (Ghayb Harsawi,
2014, 179-230; Nasih, 2016, 167-190). He has
been weakened in the eyes of most Shiite
scholars. Some Shiite scholars who are more
familiar with Sunni narrators have called him an
enemy, which can perhaps be considered among
the most severe words of weakening (Tusi, 1994,
119; Helli, 1402, 250). It should be noted that
Muslim  historians  believe that in the
historiography of the Umayyad or Abbasid
governments, political awareness did not exceed
the interests of the state and public order
(Mehrabi, 2018, 98; Zayn al-Abidini, 2009, 149).
Therefore, it is clear that Zuhri's report will not be
outside this scope.

The study of the narrations of the Quran
collection, especially the collection narrations of
Uthman, of which Ibn Shihab al-Zuhri is the
common link, must be done with a critical
approach. In the study of these narrations, it
should be noted that what they have stated is not
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the entire collection of texts, but only a part that
was approved by the ruling class. In a critical
study, attention should also be paid to texts that
are inconsistent with these narrations. For
example, texts that indicate the disagreement of
the reciters and companions with Uthman's action
regarding the Quran. Texts that indicate that
Uthman forbade this action by the companions,
or texts that explicitly introduce the burning of
the Quran by Uthman as the cause of people's
anger against him. The critical reader should pay
attention to other texts in history that indicate the
opposition of the companions to the collection act
of Uthman and his burning Qurans. A new
reconstruction of the Quran history, consistent
with the structuralism approach, must be
presented through the method of critical study. A
picture in which the result and consequences of
the innovation of abandoning the Prophet Sunnah
and removing it from the infrastructure of Islamic
civilization can be predicted.

Relying only on the Quran and attention to the
ijtihad of the companions’ opinions, instead of
paying attention to the Prophet Sunnah (Mungqari,
1404, 490), created an illusion for a group of
companions that they could issue a ruling on the
Caliph and his action in burning the copies of the
Holy Quran (Musahif). They did not refer to
Imam Ali (a.s.) as the explainer of the Prophet
Sunnah to receive God’s ruling, and despite Imam
Ali’s (a.s.) opposition and relying on their own
ijtihad and opinion, they executed him. They left
him in the grave and did not pray over his body
(Maliki al-Andalusi, 1405: 1/225). Some of them
even did not consider it permissible to offer
condolences and pray for him. These texts clearly
indicate the ruling of Uthman’s apostasy and
departure from Islam among some companions.
Otherwise, no sinful Muslim would be dealt with
in this way (Taha Hussein, 140; see: Alawi Ali
Abadi, 1401, pp. 148-172). However, Sunni
theologians, in the following centuries, used this
argument to justify the actions of this group of
companions and to resolve the contradiction
between the silence of the companions on the
murder of Uthman and the justice of all
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companions, which was raised by the Shiites
(Tabari, 1415, 676; Asqalani, bi-ta, 164; Mufid,
1424, 499). They called the murder of Uthman a
sedition that the companions were obliged to
remain silent about (Halabi, 1417, 292) and they
justified Uthman's action of burning the Quran in
order to resolve the differences in readings
(Baqalani, 1407, 534; see: Alawi Ali Abadi, 1401,
33-70). The justification of burning the Quran on
the pretext of resolving the differences between
the copies of the Quran (Musahif) was first put
forward by Ibn Shihab Zuhri. He justified many
of the other actions of the three caliphs, Aisha,
Muawiyah and even Yazid. In all these narrations,
the chain of narrations is unique in his name and
his narrations often contain conflicting
narrations. In this matter, the justification that
was presented by him caused the emergence of
complex problems in the Quran history.

3.1.3 Critical study of the narrations of
Shubah ibn Hajjaj (160 AD)

The common thread of narrations that introduce
the collection of Uthman and his burning of the
Quran as approved by all the companions,
especially Imam Ali (AS), has a unique chain of
narration in Shubah ibn Hajjaj (Sajistani, 2007,
51). Shubah ibn Hajjaj is one of the hadith
scholars and a companion of Imam Sadiq (AS).
Some have considered him a Batri and a Zaidi;
however, Shiite jurists consider him weak
(Mamgani, n. d., 2/85). During the time of
Shubah, Aban ibn Abi Ayyash, the narrator of the
book Asrar Muhammad’s family (PBUH),
objected to the general recitation of the Quran by
Muslims and the neglect of the Quran of Ali (AS)
and claimed that the Quran collected by Uthman
was a distorted and incomplete Quran (Hilali,
1405, 2/659). In order to end the old dispute
between Shiites and Sunnis over the book of Ali
(AS), instead of understanding the exact origin of
the disagreement, Shubah made two claims,
which were claimed only by him in history and
no one else made such a claim, and were
considered as the definitive, certain and
unquestionable principle after him.
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First: The recitation of Abu Abd al-Rahman
Salmi is only from Imam Ali (AS) and he did not
take his recitation from anyone else. While the
narrations before him do not show such a
limitation. It is stated in Tabagat as follows; " Abu
Abd al-Rahman Al-Salami, whose name is
Abdullah bin Habib, narrated on the authority of
Ali, Abdullah, and Othman. Shubah said that Abu
Abdul Rahman Al-Salami did not hear from
Othman, but he heard from Ali" (Ibn Sa'd, 1410,
6/171). Shubah's claim that Salami's recitation
was limited to Imam Ali (a.s.), although there is
no historical evidence for this, according to a
contemporary scholar, was intended to silence the
contemporary Shiites who objected (Madrasi
Tabataba'i, 2001, 41-78).

Second, he claimed for the first time that Imam
Ali (a.s.) had said that if he had been in Uthman's
place, he would have done the same thing as
Uthman, and that none of the companions
opposed Uthman's burning of the Quran, and that
Uthman's burning of the Quran was approved by
the elders of the companions. " Shu’bah told us...
Ali said in the Masahif: If Uthman had not made
it, I would have made it” (Sajistani, 2007, 51).
While this narration does not appear in any other
hadith source from the Shiite or Sunni hadith
collections. In addition to the fact that his
narrations  contradict numerous authentic
narrations and historical evidence, the chain of
these narrations is unique in the name of Shubah.
The Shubah's statement is related to a religious
dispute in the second century AH with Aban ibn
Abi Ayyash. Shubah believed that if he drank
animal urine or committed adultery, it would be
better than narrating the narrations of Aban Ibn
Abi Ayyash (Jurjani, 1409, 1/381). Although
Shubah is a well-known and trustworthy narrator
among the Sunnis, there are sufficient reasons to
distrust his report for three reasons. First: the
uniqueness of the chain of transmission of these
narrations in him, second: the existence of many
conflicting narrations, and third: his reputation as
a popular and fanatic narrator among the Sunnis.
Fourth: the permissibility of expedient lies among
them.
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Ifthe issue of the Quran collection by Uthman ibn
Affan is studied with a structuralism and critical
approach, it becomes clear that this action had
nothing to do with the issue of differences in
readings in the sense that Ibn Abi Dawud and
Qasim 1bn Salam later claimed, but was a
government policy with a history. This
government action was accompanied by a strong
reaction from a group of Muslims. In this case,
new studies should be conducted on the Quran of
Ali (a.s.) and its contrast with the Ottoman
Musahif. This contrast was not related to
interpretative additions or the quality of words,
but to the legal and jurisprudential charter, which,
according to the Ahl al-Bayt (a.s.), was the only
authority with the authority to govern and
prevented the conflict in the Islamic nation.

The result of a critical historical study is the
rejection of the idea that Shubah was in a position
to establish. This idea is that Imam Ali (AS)
agreed with Uthman's action and that Hafs'
narration from Asim agrees with Imam Ali's (AS)
reading. While both ideas are open to criticism.
These two ideas, which have been considered as
certain matters by most Muslims, have led to the
emergence of a complex historical deconstruct
that has placed the truth of what happened with
the Quran in a halo of ambiguity in the following
centuries. The era of Shubah ibn Hajjaj is a period
when only one official reading of the Quran is
known, and that is the reading of the Uthman
Mushaf, but there was still an objection among
the Shiites to the abandonment of Ali's (AS)
Quran (Salim ibn Qays, 247; Mufid, 1424, 499).
Shubah ibn Hajjaj, regardless of the beginning of
the semantic change of the term '"recitation",
during the period of Hajjaj's Emirate, considered
the recitation of Muslims to be consistent with the
recitation of Imam Ali (AS). However, the point
of dispute was not the recitation of the verses of
the Quran, but rather the abstraction of the Quran
from the Prophetic Sunnah.

3.1.4 Critical Study of the Book of Al-Musahif
by Ibn Abi Dawud Sijistani (336 AD)
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Abdullah ibn Sulayman ibn al-Ash’ath, or Ibn
Abi Dawud Sijistani, is the author of the Book of
Al-Musahif, in which most of the narrations of
the Quran collection were first mentioned. He
was known in Isfahan as a Nasibi. His father (the
author of the Book of Sunan) said: “This son of
mine is a liar. The hadith scholars have
considered him to be full of mistakes and
unreliable and have said about him “His
narrations should be viewed with suspicion” (Ibn
Asakir, 1415, 29/85). The Alawis were enemies
of him (ibid.). In such circumstances, one cannot
rely on the narrations of an individual Uthmani
and Nasibi, because in accepting a historical
narration, one must pay attention to the reliability
and trustworthiness of the historian (Mehrabi,
2018, 52). The book of al-Musahif was written
with a clear orientation, not to express the
phenomenological history of the Quran, but to
justify the burning of the Quran by Uthman and
in response to the protesting Shiites.

3.1.5 Critical study of the book of Fada’il al-
Quran by Abu Ubaid Qasim ibn Salam (224
AD)

The book of Fada’il al-Quran, written by Qasim
ibn Salam Harwi Azdi al-Khuza’i, includes
another part of the narrations of the Quran
collection. The author was also a Sunni narrator
and a Nasibi (Shushtari, 1410, 8/471-472). His
father was a Roman slave from Herat (Qifti,
1406, 3/12), his kunya is Abu Ubaid (Ibn Sa’d,
1410, 7/355), his tribe had a treaty of allegiance
with the Umayyads or the Azdi tribe (Ibn Hibban,
1975, 9/17). He was in charge of the judiciary in
Tartous for eighteen years and served in the
Abbasid government (Namazi Shahroudi, 1419,
5/225). He would give every book he wrote as a
gift to Abdullah ibn Tahir, who would pay him ten
thousand dirhams monthly (Safadi, 1420, 24/93).
Abdullah ibn Tahir (d. 230 AH) was the son of
Tahir ibn Hussein, the third Amir of Tahir, and
one of the Iranian generals of Ma’mun Abbasid.
He first consolidated Ma’mun’s power in those
regions by suppressing the rebels in Syria and
Egypt, and during the reign of Ma’mun and even
Mu’tasim, he was one of the most powerful
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political and military characters after the Caliph
(Sam’ani, 1408, 4/33). It is clear that this book
was written to serve the goals and policies of the
Abbasid rulers, and the policy of the Abbasid
government, in terms of religion, continued the
policy and religious attitude of the Umayyads.
Undoubtedly, when Qasim ibn Salam received a
salary for his works from the Tahiri rulers who
were servants of the Abbasids, he cannot be
considered an influential historian without any
presuppositions or motivations. With these
premises, his history can be considered a kind of
court writing and he narrated history in the way
the Abbasid rulers allowed. He has also been
counted among those who, after the Messenger of
God (PBUH), believed in the superiority of
Uthman over Ali (PBUH) (Ahmad ibn Faris,
20006, 41).

Critical study should make wus doubt the
correctness of Ibn Abi Dawud and Qasim ibn
Salam's interpretation of the terms "recitation"
and "reciter". This incorrect interpretation of the
terms "recitation" and "reciter" had already begun
in the late first century AH, and this semantic
evolution was completed in the third and fourth
centuries AH. A study of the Quran history shows
the change and semantic evolution of the terms
"recitation" and "reciter" in the first centuries AH.
The actions of Hajjaj ibn Yusuf Thagafi in
insisting on the abstraction of the Quranic texts
from the Prophet Sunnah, formalizing the
Uthman Mushaf, paying attention to the
recitation of the words and letters of the Quran,
and abstracting the Quran from jurisprudential
texts, as well as the special attention of Ma'mun
al-Abbasid to literature and music in the third
century AH, especially in the recitation of the
Quran (Ibn Khaldun, 1408, 1/764) caused the
change in the semantic term of recitation and
reciter and its emptying of its implicit and
associated meaning, namely the concept of
jurisprudence and jurist, Bahuti says: "The reason
that jurists were called reciters was because the
reciters of the Quran read and understood its
meanings and for this reason they were
distinguished from other people" (Bahuti, 1418,
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4/249). It is clear that one cannot ignore this
semantic evolution in understanding the book of
Al-Musahif and Fadael Al-Quran. Ibn Abi Dawud
and Abu Ubaid Qasim ibn Salam, both were
scholars of the science of recitation in the third
and fourth centuries AH, and did not pay attention
to semantic evolution in their works and
imagined that the difference in recitation,
meaning the difference in the quality of the
pronunciation of words and letters, had existed
since the first century AH, while there is no
reliable document on the existence of this
difference in the first century.

If the narrations of the Quran collection are
studied with the critical study method and with
regard to the assumptions and motivations of
historians, it becomes clear that many of the
perceptions and deconstructions can be criticized
and reconstructed based on new documents and
approaches. In this section, only a part of these
reconstructions has been briefly discussed, and it
is clear that these reconstructions can also be
criticized. However, the start of such movement
presents a picture of the history of the Holy Quran
that is less influenced by the assumptions and
motivations and also benefits from other
historical documents and insights.

3.1.6 Critical study of the documents of the
lack of Quran collection during the time of the
Holy Prophet (PBUH)

In the critical approach, many propositions must
also be re-read. The historian must pay attention
to the many motives that have existed to distort
the facts of Islamic history, especially the damage
to the credibility and authenticity of the Quran
and the Prophet Sunnah, and set aside the
deterministic attitude. The issue of the Quran
collection during the time of the Prophet
Muhammad (PBUH), considering the historical
facts of the Hijaz in the sixth century AD, is not
far-fetched (Rajabi Qudsi, 2019, 38; Zaino Saegh,
2011, 31; Saleh Atiyeh, 2001, 29; Asgharpour,
1399, 114; Ameli Kurani, 2020, 126; Qadravi,
2003, 18). Especially since the transmission and
preservation of the Quran, based on the text of the
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Holy Quran, was one of the concerns of the
Prophet Muhammad (PBUH) and Muslims, and
Ibn Saad has emphasized in the oldest narration
the Quran collection during the time of the
Messenger of God (PBUH) (Ibn Saad, 1410,
2/271).

What causes doubt about the Quran collection
during the lifetime of the Holy Prophet (PBUH)
are the documents and evidence that indicate the
collection of the Holy Quran by the four caliphs.
Therefore, the appropriate way to understand the
truth of the Quran collection during the lifetime
of the Holy Prophet (PBUH) is to critically study
the statements that prove the idea that the Quran
was not collected during the lifetime of the Holy
Prophet (PBUH).

Some have tried to prove, by studying documents
and evidence such as Arab memory, the efforts of
the Companions and the Holy Prophet (PBUH) to
learn and recite the Quran, the number of
memorizers, the Musahif of the Companions, etc.
(Ali Sagheer, 1420, 86; Hussaini Zadeh, 2013,
45) that it is impossible that the memorization,
recording, and collection of the Holy Quran, as
the most important concern and mission of the
Holy Prophet (PBUH), was not carried out during
his lifetime and was left to later periods. This
important task was certainly carried out during
his lifetime and the Quran was collected then.
Many of the early scholars also believed in the
Quran collection during the time of the Prophet
Muhammad (PBUH), including Ibn Qutaybah-
Dinuri (276 AD), Abu Jafar Nahas (338 AD),
Baghalani (403 AD), Seyyed Morteza (436 AD),
(Tabatabai, 1982, 19; Ayazi, 1999, 22-35;
Asgharpour, 2020, 134).

This approach is appropriate in studying the
Quran history in this section, but it cannot be
considered complete, because the statements that
prove the opposite of this issue should be
evaluated with a critical study approach. Among
these cases is the issue of the instrument used to
write the Quran and the number of scribes of the
Quran.
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An issue that should be paid close attention to in
the history of the Quran collection is that;

First: Was the collection of the Holy Quran in the
first century AH based on a written method or
was the written method one of the methods of
memorizing/preserving the Holy Quran? What
was the motivation for the monopoly of the
method of memorizing and collecting the Quran
in a written method that was first proposed by
Noldeke, and have historians of the Quran history
paid attention to this issue or not?

Second: Why is there an obvious attempt in the
narrations of the Quranic collection to portray the
instrument of writing the Quran as a primitive
instrument (Mubhaisin, 1400, 136; Ali-Sagheer,
1420, 74; Mohammadi, 2006, 156; Khalili, 2013,
64; Mahdavi, n. d., 82; Ershad, 1989, 23; Ashiqar,
n. d., 63) and to portray the scribes as few people
and incapable of writing the Quran, and also an
attempt has been made to say that many scribes
and memorizers of the Quran were martyred and
there was a fear of the destruction of the Quran?
And because the instrument of writing was
primitive, the Quran was recorded only in
memories (Attar, 1996, 169).

All the points mentioned can be criticized and re-
read with the approach of historical study. For
example, in the study of Arab history before
Islam, the issue of illiteracy and the lack of
writing tools is completely criticizable. Mecca
and Medina are on the trade routes from southern
Yemen to the Mediterranean countries, through
which perfumes, spices and Indian fabrics were
transported to Egypt, Syria and Europe, and
papyrus paper and etc. were traded to Yemen and
India on the other side (Rajabi Qudsi, 2019, 31).
Mecca and Medina have always had the best
markets in the world throughout history, the most
diverse, highest quality and cheapest goods have
always been traded in the markets of Mecca and
Medina (Saleh Atiyah, 2001, 13) to the extent that
the Holy Quran itself refers to the issue of the
movement of trade caravans as the most reliable
historical document and witness: "The familiarity
of the Quraysh is the journey of winter and
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summer" (Quraysh: 1). How is it that the scribes
of the Holy Quran, who always expected the
revelation to come, could not have a notebook
ready for this purpose in their four-legged bags?
In the sixth century AD, in the Hijaz region, there
were various types of paper suitable for writing
the Quran, including parchment, scroll, paper,
green leaf, leather, silk, cloth, cotton, etc. (Rajabi
Qudsi, 2019, 38; Zaino al-Saegh, 2011, 31; Saleh
Atiyeh, 2001, 29; Asgharpour, 2020, 114; Ameli
Kurani, 2000, 126; Hamad, 2003, 18).

What does it prove to hear that the Quran was
written on a camel's shoulder bone, a stone, or a
date leaf? Why did these undocumented and
unreliable narrations attract Noldeke's attention?
Were those who, in order to question the
authenticity of the Quran's revelation, created the
legend of Gharaniq and Waragah ibn Nawfal in
order to deny the authenticity and divinity of
revelation (Allaf, 2001, 1/228) incapable of
creating such statements that are the illusion of
the destruction of the Quran? Why have these
false statements been presented as a means of
writing the Quran in books on the Quran history
without any criticism?!! Some orientalists have
concluded from this information that although the
Quran was collected during the time of the
Prophet Muhammad (PBUH), due to the
primitiveness of the script and writing tools, part
of the Quran has undoubtedly been lost (Berton,
1400, 152) and although this Quran was the legal
Quran of Muslims, it was not the original Quran
(Reynolds, 2012, 82).

It should be noted that the narrator of the
narrations that say that the Quran was not
collected during the lifetime of the Prophet
Muhammad (PBUH) and was scattered on stones
and bones, etc. is Zaid bin Thabit, who has
sufficient motivation to distort the historical
event of the Quran collection and doubt the
quality of the reliable and complete transmission
of the Quran (Ameeli, 1998, 70). On the contrary,
many statements can indicate the existence of
literacy among the Arabs (Ahmad ibn Hanbal;
6/225; Waqidi, 2/868; Rajabi Qudsi, 2019, 35).
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Moreover, the memorization and recording of the
Quran among the Arabs was not only dependent
on writing, rather, the oral transmission of the
Quran was more important than the writing of the
Quran, and the exaggeration of the issue of
writing the Quran in the Quran history by
Noldeke was not without reason (Daruzah, 2004,
p. 36). According to some researchers, the
exclusiveness of the Quran history to the history
of the written Quran is a methodological error in
studying the Quran history (Badr al-Din, 2018,
32; Kurdi, 1953, 39; Abdul Saboor Shahin, 2003,
38). Noldeke considers the verb "qgara" to mean
reading from the written text. Therefore, he limits
the Quran history to the written transmission of
the Holy Quran and does not pay attention to the
oral transmission method in the first century AH
(Noldeke, 2004, 13).

Another important point in this regard is that
despite the existence of Arabic script, Zayd ibn
Thabit used the Nabatacan or Syriac script
without any correction in writing the Quran.
Some orientalists have considered the Quran to
be non-Arabic and adapted due to this type of
adapted writing (Bertan, 1400, 152; Reynolds,
2012, 150; Group of Writers, 2008, 14). While
Imam Ali (AS), at the same time, took steps to
correct the Nabataean script in a way that would
remove this doubt and used the Kufic script,
which was a script with higher accuracy and
clarity, in writing the Quran (Rafi’i, 2015, pp. 14-
37).

This important step in writing the Quran, which
proves the surviving manuscripts of the Quran
from the first century AH, is the most important
evidence of the motivation of people like Zayd
ibn Thabit to raise doubts about the Quran being
adapted and not being authentic. How could a
new Muslim with a Jewish background, such as
Zayd ibn Thabit, Ka’b al-Ahbar, Abu Hurairah,
etc., be trusted to such an extent? In other words,
it should be said that proving the authenticity and
legitimacy of the text of the Holy Quran and the
Prophet Sunnah, as a source that proves the
illegitimacy of many of their actions, could not
have been a proper concern. It is natural that some
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steps have been taken by the ruling class to doubt
this authenticity and legitimacy. Therefore, it is
necessary to restudy many of the Muslim
narrations and statements in the history of Quran
with a critical and structuralism approach.

Results

The Holy Quran is a spiritual phenomenon with
social dimensions. Islamic civilization has been
created around the Quran and the Prophet
Sunnah, and the Quran is one of the two
important foundations of Islamic civilization.
Despite the time gap and lack of information, at
the same time, due to the extent of the impact of
this text on Islamic civilization, it has the ability
to be known historically. However, in order to
correctly understand the history of this
phenomenon, scientific study methods must be
used.

It should be noted that what is available as
narrative and material sources of the Quran
history can lead to a phenomenological and
systematic study. To achieve such an important
achievement, it is necessary; in the first stage that
the Quran history be studied with a structuralism
approach, meaning that the Quran should be
considered as a social phenomenon and the
foundation of the structure of Islamic civilization.
In the second stage, in the study of the Quran
history, considering the two important trends of
the entry of Israelite and the exaggeration and
motivation of historians, the documentation of
the sources of the Quran history should be studied
with a critical and structuralism approach.

Criticism of Quranic history studies is a necessity
to improve the accuracy of information, due to the
importance of the Quran in Islamic civilization,
which has not been given due attention. Different
types of Quranic history studies can be criticized,
especially in the field of historian's motivation
and information collection method. The most
important methodological flaw in Quranic history
studies is the use of sources quoted by historians
who have reported the Quran history under the
influence of political-theological motivations.
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The most important and oldest sources of Quranic
history, namely the two books Al-Musahif and
Fada'il Al-Quran, were written by two Sunni
Nasibis. In addition, most of the narrations of the
Quran collection in their chain of transmission
are unique to a common thread named Ibn Shihab
Zuhri and Shubah bin Hajjaj, who is a historian
of the Umayyad court and a fanatical narrator of
Sunnis. It is clear that their narration of history is
influenced by the interests of the ruling class or
assumptions such as the justice of the
companions. This issue is especially important in
the report of Uthman bin Affan's action regarding
the Holy Quran. On the other hand, a critical
study of the narrations of the first source
reporting the issue of collection, Zayd ibn Thabit,
is essential.

Criticism of approaches to Quranic history
studies shows that due to the importance of the
subject of Quranic history, it seems necessary to
form a committee of historians and Quranic
scholars to write Quranic history with a
phenomenological and realistic approach,
without being influenced by the insights of
atheistic or heretical historians, which can lead to
the production of knowledge and increase the
credibility of knowledge of Quranic history.

The Holy Quran is the infrastructure of Islamic
civilization, and an important deviation that
occurred in this structure in the first century AH
had  important  consequences for  the
superstructure and history of Islamic civilization.
Lack of attention to this important issue has
caused historians to face challenges in analyzing
some important historical events of the first
century AH, such as the murder of Uthman, the
Battle of Siffin, the uprising of Mukhtar, the
actions of Hajjaj, etc.

The official narrations of the Quran collection
were written under the direct supervision of the
rulers and caliphs and only reveal the picture
approved by them. This history is full of
ambiguity and contradictions, somehow reducing
it to an insignificant and unrecognizable
knowledge. While the Quran history and Hadith
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is an important part of the history of Islamic
civilization, and its correct identification has an
important impact on understanding the
phenomena and social trends of the first
centuries.
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The Holy Quran, the miracle of the Prophet Mohammad, and
the challenge to it are mentioned in numerous verses.
However, scholars have disagreed on the qualitative and
quantitative aspects of the challenge. In the present study,
which was written in response to the question of the wisdom
beyond the difference in the content of the verses of challenge,
which was written using a descriptive-analytical method, upon
quoting and analyzing the existing ideas, by rereading the
verses of challenge and emphasizing the context, which is one
of the most well-known tools for understanding the meaning
in understanding the Quran, it was revealed that there was no
challenge in Surah Isra'. The challenge in Surah Yunus is with
another Surah in terms of explaining the generalities of other
divine books, the challenge in Surah Hud is the repetition of
the news of the past in different styles and different Surahs
without any difference, the challenge in Surah Tur is the
repetition of content whose recitation not only does not cause
boredom but also causes trembling of the hearts and peace of
the hearts of the believers, and the challenge in Surah Al-
Baqarah is with a Surah whose contents, while being gradually
revealed, confirm each other without any contradiction from
an illiterate person, and finally the challenge in Surah Al-
Qasas is a challenge with a book containing beliefs, rules, and
morals that will guide mankind in this world and the hereafter.
In addition to being consistent with the context of the verses,
Mukhtar's view does not have the challenges in descending
logic and can be combined with the narrations of the order of
revelation.
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Problem Statement

The issue of challenge is one of the main issues
in the field of miracles of the Holy Quran, which
plays a fundamental role in the definition of
miracles, as some researchers have considered it
to be part of the essence of the miracle definition
(Helli, 1997, 193; Siyuti, 1421 AH, 238/2). It
should be noted that the word challenge is not
used in the Holy Quran, but rather it emerged in
the third century with the status of theologians
and became famous in the fourth century and has
remained until now (Shaker, 1423, pp. 23-28).

According to the Quran scholars, the Holy Quran
has invited its opponents to challenge in five
verses from Surahs Al-Bagarah, Yunus, Hud, Al-
Isra’ and At-Tur, and there are significant
differences in the wisdom of the difference in
challenge, how they indicate challenge, and the
aspects of challenge. Meanwhile, some have
considered the wisdom of the difference between
the verses of the challenge from more to less
(Fakhr Razi, 1420 AH, Vol. 17, p. 324). The main
reason for their tendency is the weakness of the
narrations of the order of revelation, the lack of
consideration of the evidences present in the
verses, and the clarity of the descending logic.
Others have not ignored the narrations of the
order of revelation and consider the process of
challenge from difficult to easy (Misbah, 1385
AH, Vol. 1, p. 122) or based on the difference in
the aspects of challenge (Rashid Reza, 1414 AH,
Vol. 12, p. 33).

In contrast to this group, some have not
considered any order for the verses of challenge
and have considered the difference in the
challenge logic to be different time conditions
according to the demands of the polytheists
(Sayyed Qutb, 1412 AH, Vol. 4, p. 1861) or like
most of the ancient commentators, without
answering the secret of the various challenges in
the verses, they have only interpreted them and
have typically considered the aspects of challenge
in all the verses of challenge to be eloquence and
rhetoric. Therefore, the present study aims to
answer the question of the wisdom beyond the
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difference in the content of the verses of
challenge, by accepting the difference in the
challenge aspects of the verses, to criticize and
analyze the existing ideas of the commentators in
this field, and, by taking into account the context
of the verses, to present Mukhtar’s opinion that,
in addition to being in harmony with the evidence
and context of the verses, does not have the
problems of descending logic, and can be
combined with the narrations of the order of
revelation regardless of their reliance.

In the specific background of the present study,
we can refer to papers such as the criterionology
of similitude in verses of challenge
(Najjarzadegan and Shahmoradi, 2012, Quranic
Sciences and Hadith No. 88), the study of the
descending process of challenge in verses of the
Quran (Qazizadeh, 2015, Quranic Research No.
3), the secret of various challenges of the Quran
from the perspective of Misbah (Sultani, 2012,
Quran Knowledge No. 2), the study of the
descending process of challenge verses
(Bahjatpour, 2015, Qabsat No. 77), the secret of
various challenges of the Quran based on the
perspective of Izutsu (Saneepour, 2015, Research
Journal of Quranic Sciences No. 22), and the
analysis of the criterion of challenge in the Quran
and the criticism of descending logic (Javaheri,
2016, Quranic Research No. 2), but no case was
found with the approach of the aforementioned
article.

1. The concept of challenge

Challenge comes from the root "Hady" of the
infinitive of Tafa’ol which means singing a camel
herder when he sings on the back of a camel
(Farahidi, 1409 AH, Vol. 3, p. 279; Johari, n. d.,
Vol. 6, p. 2310); because the one who challenges
seems to be pushing and driving the other party
to do what he wants; and is a conflict in a matter
to overcome others (Ibn Manzoor, 1410 AH, Vol.
14, p. 168). Therefore, challenge occurs when
there is conflict and hostility. In the Persian
dictionary, challenge means the intention and
rhythm of doing something, to equalize in a
matter and to call the enemy ahead and overcome
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him, to ask someone to compete in a matter until
his inability appears, and to equalize in battle
(Dehkhoda, 1372 AH, Vol. 4, p. 5660). In
expression, it also means calling on the deniers of
prophecy to bring a similitude for a miracle (Tust,
n. d., Vol. 5, p. 416).

2. The concept of context

Context, in the practice of commentators, refers
to a speech that has a single exit and contains the
goal, that is, the main intention of the speaker, and
its components are arranged in a single system
(Shafe'i, 1414 AH, p. 58). Context is one of the
most well-known tools for understanding
meaning, which has been discussed a lot in the
methodology of understanding the Quran, and is
one of the greatest clues indicating the speaker's
intention. The principle of context being
symmetry and its influence on determining the
meaning of words and the content of sentences is
one of the rational principles of conversation that
is valued in all languages, and commentators and
scholars of Quranic sciences, while using it to
determine the meaning of words and the purpose
of verses, have also emphasized its significant
effect on understanding the content of Quranic
verses (Zarkeshi, 1410 AH, vol. 2, p. 313).

Context can be divided into the context of words,
sentences, and verses. The symmetry of the
words’ context and its effect on determining and
limiting the meaning of words is one of the
strongest evidences of context because it is
certain that God does not intend incompatible
meanings from the words with which He makes
sentences under any circumstances, and He
intends for each word a meaning that is
compatible with the meaning of other words in
such a way that a word is formed from their sum
that expresses a complete meaning and indicates
that meaning to the people of that language
(Rajabi, 2008, p. 100). In the Holy Quran, this
type of context exists in many cases and has given
words a special appearance and as a result has
determined their meaning. The purpose of the
context of sentences is that one sentence of the
Holy Quran is symmetrized to another sentence
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in the same verse and influences on determining
the meaning of the other sentence. In addition, the
sequence of verses also causes the emergence of
the context of verses. It is worth noting that the
context exists in the same surah when it is called
a continuous verbal symmetry (Hamo, 2008, pp.
91-101), and to find the meaning of the verse, one
must search for the context in another surah when
it can be named as a discontinuous verbal
symmetry (Hamo, 2008, p. 148).

3. Examining the challenging verses and
criticizing views

In this part, upon expressing the opinions of the
commentators regarding the verses of challenge,
they are criticized and then, Mukhtar's opinion is
presented with regard to the context of the verses.

3.1 Surah Isra verse 88

Say, "If mankind and the jinn are gathered
together to produce like Qur'an, they could not
produce, even if they were to each other
assistants”.

According to a famous narration, Surah Al-Isra is
the fiftieth Meccan Surah (Zarkeshi, 1410 AH,
Vol. 1, p. 281) and was revealed during a period
when the greatest pressure from the polytheists
and opponents was exerted on the Prophet
Mohammad (PBUH). Pressures that could not be
endured except with the help of trust in God.
Therefore, in addition to the four key words of
Tasbih, Tahmid, Towheed, and Takbir, the word
Quran as the mediator between God and man and
the word “man”, with all his negative
characteristics and weaknesses, are considered
key words of the Surah (Bazargan, 1996, vol. 1,
p- 312). Each of the verses in which the word
"Quran" appears, according to the context of the
different parts of the Surah, refers to one of the
truths of the Quran, such as its guiding status (9),
the characteristics of people in dealing with the
Quran (41), the reason why people deny the
Quran (46) and commands the Prophet (PBUH)
to seek refuge in the Quran and its recitation in
order to resist evil (78) because the Quran is
remembrance, mercy and healing (82). Therefore,
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if the jinn and humans join hands, they cannot
bring like Quran (88), but despite all these
qualities, most people are ungrateful to it (89).

The vast majority of commentators consider this
verse to be the first verse of challenge that
challenges the entire Quran. Then, they disagree
about the properties of the "parable", as some
believe in the miracle of eloquence, rhetoric, and
order (Tusi, n. d., 517.6), brevity and lack of
contradiction despite the abundance of stories and
news, the goodness of the wording, and the
combination of many meanings in few words
(Tabarani, 2008, Vol. 4, p. 136). Some do not
accept the miracle of order because they believe
that the audience of the verse are Arabs, non-
Arabs, jinn and humans, while non-Arabs are not
capable of this order, so it is correct to say that its
miracle in terms of meanings and observance of
its order is less than the order of words (Jassas,
1985, Vol. 5, p. 34). Allama Tabataba'i considers
the challenge in this verse to be certain and
considers the gathering of jinn and humans to
represent a challenge in all the characteristics and
perfect attributes of the Quran (Tabataba'i, 1417
AH, 13 Vol. 13, p. 201). Some other
commentators have not explicitly stated that this
verse is one of the challenge verses (Ibn Kathir,
1419 AH, Vol. 5, p. 108) and some others believe
that these verses are not one of the challenge
verses (Rashid Reza, 1414 AH, Vol. 12, p. 44).

In the criticism of those who support the
challenge of the aforementioned verse, it should
be said: First, in this verse, unlike other challenge
verses, the imperative verb of addressee or
absent, which indicates the command to
challenge, is not included, but rather it is
expressed in the form of a condition that the
possibility of its implementation is ruled out in
the event of punishment. Second, in the verses of
this surah, we do not witness words that indicate
the falsity of the Quran, such as Taqol (at-Tur:
33), iftira (Yunus: 37; Hud: 13), Rayb (al-
Bagarah: 23) and Zan (Yunus: 36), which are seen
in other challenge verses. Third, what is the
meaning of "this Quran" in this verse? Does it
mean the 50 surahs that had been revealed till
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then? Can this number of surahs be considered
equivalent to the entire Quran? Can the addressee
have a complete understanding of a collection
before it being complete? Although there is no
problem in the understanding of those who were
present at the time of the revelation of this verse,
and if they were able, they would have attempted
to bring only the same number of surahs, what
about after the end of the revelation of the Quran?
On the other hand, the word Quran has gradually
become scientific and it is not clear whether it
was scientific at the time of the revelation of this
verse (Misbah, 2008, Vol. 1, p. 168). As in the
verses of the Quran, this word has been used in
the infinitive meaning of reading (Al-Isra: 78)
and the infinitive noun of reading (Al-Zukhruf:
3). In addition, in some other verses, the word
Quran has been used, while the entire Quran is
not meant (An-Nahl: 98, Taha: 114). Therefore, it
is not possible to refer to a specific volume or
quantity, but ultimately it can be said: "Al" in "Al-
Quran" refers to a speech of the type of the Quran,
not the entire Quran. Fourthly, the presence of the
word "say" (qol) in the verse and the narration of
the words of the disbelievers in the following
verses indicate that the verse was revealed earlier
in the disbelievers’ claim, showing the prevailing
atmosphere against the Prophet (PBUH) as the
divine messenger and the Quran, such that the
polytheists of Mecca did not consider the Quran
to be a divine book and criticized it, saying that
developing a book like the Quran is easy for us.
This is confirmed by the words of Tabarani, who
states: This statement is the denial by Nadr ibn
Harith, who said: If we wish, we can bring
something like it (Tabarani, 2008, Vol. 4, p. 136),
and the Quran says this in an attempt to answer
them. Fifthly, in the verses before the other verses
of challenge, the denial of the deniers (Al-
Qasas:48, Yunus:37, Hud:13, Tur:33, Al-
Bagqarah:23) and after them the punishment of the
disbelievers is clarified (Al-Qasas:50, Yunus:39,
Hud:16, Tur:45, Al-Baqarah:24). However, in
this Surah, before the mentioned verse, the
discussion of the soul (Al-Isra:85) and after that,
it deals with the illogical demands of the
polytheists (Al-Isra:90-93). Therefore, it can be
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said that this verse is not a challenge verse, but
rather is a negation of any kind of competition
and is only a declaration to the readers of the
Quran that this book is from God, because no one
is capable of confronting it.

3.2. Surah Yunus Verse 38

Or do they say, “He has slandered it?” Say, “Then
develop a surah like it and call upon whomever
you can besides Allah, if you should be truthful.”

Surah Yunus, according to famous narrations, is
the fifty-first surah in the order of revelation
(Zarkeshi, 1410 AH, vol. 1, p. 281). This surah is
a threat to judgment and a definitive decision
between the Messenger and the nation. The
emphasis is on the frequency of the verb "judge"
(qada) in this surah compared to other surahs of
the Quran and the repetition of the word "mujrim"
(guilty) in the plural structure, which refers to the
class opposed to the Messengers (see: Abdul
Baqi, n. d., Al-Mu'jam Al-Mufahris). Among the
characteristics of this Surah is the argument and
polemical tone of the verses that are expressed
against the deviant beliefs of the polytheists and
their imaginary claims. The polytheists had no
answer to the strong logic and clear argument of
the Messenger except denial and slander. They
considered the revelation and the book to be made
by the Prophet (PBUH) and magic, so the
derivatives of the word "slander" (Iftira) in this
Surah have the highest frequency after Surah Hud
(see: Abdul Baqi, n. d., Al-Mu'jam Al-Mufahris).
Thus, the entire Surah is full of logic, evidence
and teachings based on thought and reasoning,
and verse 38 of the Surah is included in a section
of verses in which the accusations of the
disbelievers about God, the Quran and the
Messenger are answered.

The verse is started with "um" (do), which
indicates a question of denial, surprise and
preparation for challenging the polytheists
(Rashid Reza, 1414 AH, Vol. 11, p. 369). "Iftra"
also means in the literal sense of “slandering a
lie” (Ibn Manzur, 1410 AH, Vol. 15, p. 152) and
inventing something (Qarashi, Bi Ta, Vol. 5, p.
171), which according to Raqib is used in
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corruption and righteousness, but its use is more
in corruption, as it is used in the Quran regarding
lies, polytheism and oppression (Raghib, Bi Ta, p.
634), and the verb "fa’tu" (develop) indicates a
threat and challenge (Tusi, n. d., Vol. 5, p. 457).
Some grammar scholars have stated: The
meaning of the verse is "So develop a surah like
its surah" (Tabari, 1412 AH, vol. 11, p. 82) or "a
surah like the word of the book" (Ibn Atiyah,
1422 AH, vol. 3, p. 120) or "a surah like the book"
(Zamakhshari, 1407 AH, vol. 2, p. 347) or "a
surah like him a human being" which refer to the
Messenger (Abu Hayyan, 1420 AH, vol. 6, p. 58).
However, according to the opinion of most
commentators, the pronoun "ah" in the words
"iftirah" and "mislah" refers to the Quran, and
since the pronoun in "mislah" indicates the
meaning of the surah not its appearance,
“mislaha” is not mentioned (Zamakhshari, 1407
AH, vol. 2, p. 347).

Commentators have also disagreed on the aspect
of the Quran's similitude. Some consider it
miraculous in terms of rhetoric (Tusi, n. d., vol. 5,
p- 378), order (Zamakhshari, 1407 AH, vol. 2, p.
347), and the brevity of the Quran in defining
facts (Beyzavi, 1418 AH, vol. 3, p. 113). The
unseen news and rulings are also other
miraculous aspects of the Quran that
commentators have referred to (Alusi, 1415 AH,
vol. 7, p. 30). From the perspective of Allamah
Tabataba'i, the use of the challenge and the lack
of restriction on eloquence and God's description
of the Quran with attributes such as light, mercy,
guidance, wisdom, preaching, proof, explanation
of everything, detail of the book, and healing of
the believers makes the challenge in the
mentioned verse a to be challenge to a surah in
terms of expressing a comprehensive purpose of
divine guidance purposes, a statement that
distinguishes truth from falsehood (Tabataba'i,
1417 AH, vol. 10, p. 66).

In the terminology of commentators, a "surah" is
a section of the Quran that has a beginning and an
end (Tusi, n. d., vol. 5, p. 378). However, this
definition does not seem clear because in this
case, why would one surah end with 3 verses and
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another with 286 verses? Therefore, some
commentators have added the clause of purpose
to it and said: What is meant by a surah is a
collection of verses that have a single aim and
purpose (Tabataba’i, 1417 AH, Vol. 15, p. 78),
even if they are not separated by the Besm Allah
(in the name of God) (Makarim, 1995, Vol. 9, p.
44). Because in some verses where "surah" is
mentioned, the meaning is not a complete surah,
as in the verse: "The hypocrites are warned that a
surah may not be revealed to them, informing
them of what is in their hearts..." (At-Tawbah:
64). The hypocrites were not afraid of the
revelation of a complete surah, but rather they
were afraid that some verses might be revealed
and their secrets would be revealed, as in the
verse: "And when a surah is revealed, that
Believe in Allah and strive with His Messenger...
(At-Tawbah: 86) no Surah has been revealed
regarding faith in Allah and Jihad, rather verses
have been revealed regarding this (Jawahiri,
2016, p. 127). In response, it should be said that
the frequency of the word "Surah" in the Quran is
9 times, 4 of which are in Surah At-Tawbah
(Abdul-Baqi, n. d., Al-Mu'jam Al-Mufahris) and
most commentators have not interpreted "Surah"
in these verses as "verses" because if the meaning
of "Surah" was a collection of verses, the word
"verses" should have been mentioned and not
"Surah". Secondly, interpreting the word contrary
to its apparent meaning requires evidence
(Zarkeshi, 2012, vol. 3, p. 108), while no
evidence has been provided. Thirdly, since most
of the surahs of the Quran were revealed at the
same time, the initial audience of the Quran had a
complete understanding of the surah; hence, it
can be said that the meaning of "surah" is a
collection of verses that, in addition to a
beginning and an end, have a single purpose.

The definition of the Surah is also one of the
topics that has attracted the attention of
commentators. Some have considered the surah
being indefinite to be an indication of veneration
and the meaning of the surah to be a long surah
like Surah Yunus that includes discussions of the
principles of religion and promises and warnings,
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or a type of surah that contains stories of prophets
and news of warning, because slander is related
to news, not creation (Rashid Reza, 1414 AH,
Vol. 11, p. 369). In response, it should be said that
first, the polytheists did not mean a specific part
of the Quran by "slander", but rather they meant
the entire Quran. Second, slander is not specific
to news and includes creation as well. Therefore,
attributing slander to both categories of verses is
a denial of the word of God Almighty (Tabatab'i,
1417 AH, Vol. 10, p. 65). Third, the discussions
of the principles of religion and promises and
warnings are general characteristics of the
Meccan surahs and are not the only advantages of
Surah Yunus and since there is no evidence
between "mesl" and the pronoun "ha" in the
definition of the word "surah", the Quran's
challenge to create a surah is a challenge to a
surah with the characteristics of the Quran
(Javadi Amoli, 2010, Vol. 2, p. 421), not a specific
surah.

It is worth considering that, taking into account
the previous verse where God says: “This Quran
could not have been produced by other than
Allah, but it is a confirmation of what was before
it and a detailed explanation of the book - about
which there is no doubt - from the Lord of the
worlds” (Yunus: 37), meaning that the Quran is
not a slander, but rather, in accordance with the
evidence of "before it", it confirms the heavenly
books-the Torah and the Gospel-(Ibn Abi Hatam,
1419 AH, vol. 6, p. 1952) and is a proof of the
good news that the People of the Book have given
about it (Tabarsi, 1993, vol. 5, p. 168). The
meaning of "book" is also, as the context implies,
the type of heavenly books revealed by God to the
prophets, and the meaning of " detailed
explanation" is creating a gap between its parts,
which God has separated them from each other
by clarifying and explaining (Tabataba’i, 1417
AH, Vol. 10, p. 64). In fact, the Holy Quran
explains matters that were briefly mentioned in
other heavenly books, which are also referred to
in numerous verses (Al-Ma'idah: 15 and 19, Al-
Isra: 12, Al-An'am: 114, Al-Naml: 76). God
further explains that the reason for the polytheists'
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denial and non-belief is their lack of knowledge
and ignorance of religious teachings: “Rather,
they denied that which they had not been
surrounded with in knowledge” (Yunus: 39),
because in the Holy Quran there are true
teachings and real sciences that their knowledge
and understanding do not encompass, and
therefore they were unable to confront the Quran.
From what mentioned above it can be said that
the challenge in this verse is a challenge that
respects the complete specifications of a Surah in
terms of explaining the generalities of the
existing divine books.

3.3 Surah Hud Verse 13

“Or do they say, “He has slandered (made) it?”
Say, “Then slander (make) ten surahs like it and
call upon whomever you can besides God, if you
are truthful.”

Surah Hud, which according to scholars is the
fifty-second surah in the order of revelation
(Zarkeshi, 1410 AH, vol. 1, p. 281), was revealed
in a situation when the Prophet and the Muslims
were in their most difficult conditions. The high
frequency of the word "slander" and its
derivatives (see: Abdul Baqi, n. d., Al-Mu'jam Al-
Mufahris) emphasizes the point and expresses the
threat and torture of the unbelievers. In this
Surah, God pays attention to the illogicality of the
disbelievers in their opposition to the contents of
the Quran and the mission of the Prophet, and
justifies the Prophet (PBUH) for how to confront
them. Therefore, in order to teach Muslims and
console the Prophet (PBUH), He tells the stories
of seven Prophets-Noah, Hood, Salih, Lut,
Ibrahim, Shu'aib, and Moses-and indicates the
small number, denial, and ridicule of the
disbelievers, and explains their general plan on
the axis of monotheism (Tawheed). However, in
Surah Yunus, instead of mentioning the stories of
the seven prophets that are described in detail in
Surah Hood, He only mentions briefly the first
and last of them - Noah (PBUH) and Moses
(PBUH)- and also from their entire story with
their people, mainly focuses on the destruction
and extinction of the people by divine
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punishment. Therefore, it can be said that Surah
Yunus is more specific than Surah Hood.

The word "slanders” (muftariyat) is the object
noun of iftia'l in the descriptive meaning of
slanders (lies), as Sheikh Tusi has stated: he
slandered, fabricated, invented, infiltrated if he
lied (Tusi, n. d., vol. 5, p. 457). Misbah Yazdi
considers the secret of "similitude" singularity
that each and every one of the slanders must not
be similar to the Quran, but rather all ten surahs
must be similar to the Quran, because each of the
surahs of the Quran has characteristics in several
dimensions, but none of the ten man-made surahs
have all the characteristics of one surah of the
Quran, so each one is a slander (Misbah Yazdi,
20006, vol. 1, p. 122).

Commentators have given various opinions on
the challenge aspect of the verse. Some consider
the challenge aspect to be in terms of the clause
of slanders, the order of the verses, which is
ultimately an expansion, while in Surah Yunus,
there is a challenge to a Surah with all its
miraculous aspects (Ibn Atiyah, 1422 AH, Vol. 3,
p. 155). However, if this is the case, firstly, it
would be inconsistent with the context of the
verse, because after challenging ten Surahs and
proving the inability of the polytheists, God
considered the reason for it to the Quran be
originating from God's knowledge and says: " If
they do not respond to you, then know that it was
revealed with the knowledge of God" (Hud: 14).
In other words, divine knowledge is more in line
with the content than with words and style
without content (Misbah, 2006, Vol. 1, p. 184).
Secondly, it is not correct for God to argue with
the following verse and say “Had it been from
other than Allah, they would have found within it
much contradiction” (An-Nisa’, 84), because the
appearance of the verse expresses the absolute
negation of disagreement, while most
disagreements are related to the content and
meaning of the words rather than the words
(Tabataba’i, 1417 AH, Vol. 10, p. 164). Others
have considered the challenge aspect with the
slanders’ evidence to be Eloquence, and have
cited it as follows: The eloquence of an eloquent
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person is evident from his words, whether they
are false or true (Fakhr-e Razi, 1420 AH, Vol. 17,
p. 324). In response, it should be said that if this
1s the case, i.e. slander is combined with miracles
in meaning, but it is not combined with miracles
in eloquence, it is unacceptable because the
polytheists considered the Quran to be slandered
in terms of its attribution to God and did not
differentiate between meanings and words
(Misbah, 2006, Vol. 1, p. 179). Some believe that
the polytheists thought that the Quran was like the
stories of the pre-Islamic period and their lies,
hence the restriction on slanders was developed.
Therefore, regardless of the meanings of the
verses, the "similitude" refers to its rhetoric and
eloquence (Alusi, 1415 AH, Vol. 6, p. 222).
However, if this were the case, the challenges
would be out of the natural order, because it does
not seem correct to first challenge the Arabs to
bring one Surah like the Quran, then to bring ten
Surahs like it. Allamah Tabataba'i does not accept
this view, because in that case he should have
said: Seek help from specialists in poetry and
literature, while he says: Seek help from anyone
other than God whom you can call upon
(Tabataba’i, 1417 AH, Vol. 10, p. 163). However,
in response to Allamah Tabataba’l, it should be
said: First, " from anyone whom you can call”
does not have application and is limited to those
who have the dignity of challenging, because one
of the conditions of challenge is that the
challenger challenges in the area of his expertise
and challenges people who are experts in the
same area or at least claim to be experts. On the
other hand, what is wrong with accepting the
application intended by the Allamah and saying
that Arabic speakers can seek help from others in
creating eloquent and rhetoric speech, just as it is
possible to seek help from non-eloquent Arabs in
such a way that make them familiar with the
Arabic language and then they can rush to the aid
of the combatants. Therefore, the challenge with
the above general term does not necessarily mean
a challenge to the conceptual scope of other than
expressive techniques (Qazi Zadeh, 1995, p.
214). Some other interpretations also do not see
much difference between "Quran", "Surah" and
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"ten Surahs" in terms of lexical meaning, because
all of these refer to a collection of verses of the
Quran. Therefore, it must be said that the
challenge of the Quran is not to one word and one
sentence, but rather a challenge everywhere is a
collection of verses that pursues an important
goal (Makarim, 1995, Vol. 9, pp. 45-44). While if
this is the case, why did God not use verses
instead of the word Surah? And certainly, there is
no conceptual equivalence between ten Surahs
and one Surah, therefore what is asked in the
challenge to ten Surahs is different from one
Surah. Therefore, Allama Tabataba'i considers
the challenge to ten surahs as containing a form
of creativity, that is, presenting one matter in
several forms of expression, which is itself a
definitive proof that the Quran was not created by
chance (Tabataba'i, 1417 AH, vol. 10, pp. 168-
169).

Some commentators have considered "ashr" (ten)
as an allusion to plurality (Fadel Lankarani, 2017,
pp- 33-34), while others have considered it as a
number and introduced ten surahs. As narrated
from Ibn Abbas: The meaning of the ten
mentioned surahs is Al-Baqarah, Al-Imran, An-
Nisa, Al-Ma'idah, An-An'am, Al-A'raf, Anfal, At-
Tawbah, Yunus, and Hud (Fakhr-e Razi, 1420
AH, Vol. 17, p. 324). In addition to the fact that
these ten surahs do not have any characteristics
that we should accept, this narration is rejected
because Surah Hud is Meccan and some of the
surahs in this set are Medinan, so challenging
surahs that have not yet been revealed does not
make sense (ibid.). Rashid Reza considers this
surah to include Al-A'raf, Maryam, Al-Qasas,
Taha, Al-Shu'ara', Al-Naml, Al-Qamar, Al-S,
Yunus, and Hud. From his perspective, the
challenge is the repetition of a subject that is
thought to be slandered, such as Al-Qasas,
without any disagreement or conflict (Rashid
Reza, 1414 AH, Vol. 12, p. 34). Explanation to
this is that the slander by the polytheists comes
from two areas: the entire Quran (Al-Furgan: 5)
and its stories (Al-Furgan: 6) and the slanderous
news in the Quran is either related to the past
unseen news, which includes the stories of the
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prophets and the news of creation, the latter
which is not the subject of the dispute of the
polytheists, or it includes the future unseen news,
which includes the resurrection and the Quran's
foresight of the victory of the Messenger and the
believers and the humiliation of the enemies. This
category, too, cannot be a subject of dispute, since
its truth is dependent on its occurrence. However,
it must be said that the purpose of the slanders is
the stories of the prophets, because this news had
occurred and the polytheists either heard them
from the People of the Book, such as the stories
of Moses (PBUH) and Jesus (PBUH), or they had
them with them, such as the stories of Aad and
Thamud, provided that the totality of the verses is
such that it can be called a story, not just 3 or 4
verses. Therefore, Surah Al-Isra, which refers to
the story of Moses (AS) in verses 101-104,
despite the fact that it was revealed before Surah
Hud, is not included in this collection (Hamo, vol.
12, pp. 32-43). Therefore, what he meant was not
just the long Surahs, which the author of Tafsir
Al-Mizan has questioned it and said: The verse is
absolute and there is no mention in it of the length
or shortness of the Surah and this is mere control,
because the infidels have attributed slander to the
Messenger of God (PBUH) regarding the entire
Quran, whether the long or short Surahs
(Tabataba’i, 1417 AH, vol. 10, p. 165). In
addition to the order mentioned by Rashid Reza
for the aforementioned surahs, Allama Tabataba'i,
in addition to the fact that it is a single, did not
consider it to be free from weakness because the
exegetical discussion cannot be based on its likes
(ibid.). This is despite the fact that he accepted the
Mukhtar’s order in his interpretation and based on
it, he has criticized and explained the sequence of
the verses of the challenge (Ibid., vol. 10, p. 163).
On the other hand, due to the abundance of these
narrations and the existence of many
commonalities among them and the trust of
Quran scholars in them, relative confidence is
gained from the narrations, and at least the
commonalities among them can be trusted.

It is worth mentioning that in several verses from
the perspective of the polytheists, the Quran has
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been presented as the legends of the ancients (Al-
Anfal: 31, Al-Nahl: 24, Al-Mu'minun: 83)
because, according to the reason for the
revelation of the verse: "Until when they come to
you to argue with you, those who disbelieve sa:
This is nothing but legends of the ancients" (Al-
An'am: 25), the Prophet moves his tongue and
speaks of the legends of the ancients (Ibn Jowzi,
1422 AH, Vol. 2, p. 17). Therefore, the polytheists
claimed that the Quran is not only not a miracle,
but also false writings and false stories (Zubaidi,
n. d., Vol. 6, p. 519) and brainless legends of the
ancients (Qurayshi, n. d., Vol. 3, p. 265), which
we can also say the same (Al-Anfal: 31).
Therefore, it can be said that the meaning of
"slanders" (moftariyat) is the same Quranic
stories that the Meccan Surah is full of. The
adverb "ashr" (ten) also indicates the repetition of
these stories, which includes both the word and
the meaning, because in the next verse, God
considers the lack of response and the inability of
the polytheists to be the origin of the Quran from
divine knowledge (Hud: 14), and that is the
unseen to which no one other than God can enter
except by His permission, as this is mentioned in
other verses (An-Nisa: 166, Hud: 49), and in
divine knowledge, both the content and the words
are observed.

In fact, in this verse, God asks the opponents to
bring a story from the past that is slanders in their
eyes, in different styles, in the form of several
Surahs, whether short or long. Finally, it can be
said that "ten" is an allusion to the high repetition
and does not mean that if someone was able to
recite nine surahs, he did not challenge, because
the difference lies in repetition of "from other
than Allah" (An-Nisa: 84).

3.4. Surah At-Tur Verse 34

“Let them produce a hadith like it, if they are
truthful”.

According to the narrations of revelation, Surah
At-Tur is the seventy-sixth Surah of the Meccan
ones (Zarkeshi, 1410 AH, Vol. 1, p. 281). In this
Surah, God first takes five oaths to prove the truth
of the Resurrection and introduces the position of
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the disbelievers and the pious in the Hereafter
(afterlife) (1-28). Then, He criticizes the actions
and beliefs of the polytheists in response to the
accusations they made against the Prophet
(PBUH) (29-30) and raises fifteen questions (29-
43). The high frequency of the letter "Am" in
these verses indicates the polemical style and
context of the Surah in relation to the deviations
of the polytheists. At the beginning of the absent
interrogation, he questions their reprehensible
characteristics and thereby proves their lack of
patience (31), rebelliousness (32), lack of faith
(33), lack of honesty (35) and lack of certainty
(36). Then, he raises the level of interrogation to
a higher level and, in order to show their low level
of thought, raises the three issues of creation (35-
36), sustenance (37) and knowledge (38) which
are specific to God. He once again raises the
deviant characteristics of the polytheists
regarding the division of female children for God
(39), the idea of the reward of the prophethood
(40), mental claims (41) and planning against the
Prophet (PBUH) and the denial of his
prophethood (42). Finally, he considers the root
of all deviations to be deviation from monotheism
(43) and finally He recommends the Prophet's
duty towards them, which is to give them the
freedom and authority to carry out their actions
(45-49).

In the verse: " Or do they say, “He slandered it”?
Rather, they do not believe” (At-Tur: 33), God
considers the polytheists' excuse for their lack of
faith to be "Taqul" about the Quran, which
literally means false speech (Jowhari, 1987 AH,
Vol. 5, p. 1806) that is accompanied by the pretext
(Tusi, n. d., Vol. 9, p. 414) that is attributed to
someone else (Ibn Atiyah, 1422 AH, Vol. 5, p.
192), i.e the Prophet (PBUH) slandered the Quran
himself and falsely attributed it to God. In the
following verses, God asks the disbelievers, in an
absent manner, to bring a hadith like it if they
believe that the Quran is false (At-Tur: 34).
"Hadith" is the opposite of old (Ibn Manzur, 1410
AH, Vol. 2, p. 131) and means new and novel
(Farahidi, 1409 AH, Vol. 3, p. 177), whether it is
an act or a word (Qarshi, n. d., Vol. 2, p. 111).
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Raqib considers the Hadith as an unprecedented
existence and any speech that reaches a person's
ears while awake or asleep (Raqib, n. d., p. 222).

In the aforementioned verse, commentators, in
addition to differing in the type of challenge, have
also presented various opinions in terms of the
quantity of challenge. Some have considered the
aspect of challenge to be rhetoric (Tusi, n. d., vol.
9, p. 414), order (Ibn Jowzi, 1422 AH, vol. 4, p.
179), the accuracy of meanings and unseen news
(Abu Hayyan, 1420 AH, vol. 9, p. 574), and
another has stated: Challenge is made to new and
unknown sciences and knowledge that is
fundamentally different from human knowledge
(Qazvini, 2008, pp. 200-199). It should be said
that, considering the narrations of the order of
revelation, which consider the revelation of Surah
At-Tur after Surah Yunus and Hud, what could be
the meaning of this challenge? And what is the
difference between this verse and other verses of
challenge? From Ibn Ashur's perspective,
"hadith" is the reporting of events, and events are
new events, then they are given a semantic
expansion, and old events are also called hadith,
just as absolute news is first called hadith, then it
is expanded, and speech, even if it is not news, is
called hadith. Therefore, "Let them bring a hadith
like it," meaning "Let them bring a speech like it,"
meaning let them bring a speech like the Quran
that serves one of the purposes of the Quran. Of
course, it is permissible for "hadith" to also mean
news, meaning "Let them bring news like the
stories of the Quran," because the infidels
considered the Quran to be the legends of the
first/ancients. In this case, challenge has been
made easier because speaking about news is
easier than speaking in invention for the purposes
of the Quran, and the meaning of "Misl"
(similitude) is in its eloquence and rhetoric (Ibn
Ashur, n. d., vol. 27, pp. 78-77).

Allama Tabataba'i considers a speech to be a
hadith that, in addition to the eloquence and
miraculousness in its phrases and words, contains
an important purpose. He goes on to state: Since
"hadith" includes one surah, ten surahs, and the
entire Quran, then the challenge in this verse is
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more general than the previous three challenges,
that is, to bring an absolute statement that has the
characteristics of the Quran (Tabataba'i, 1417
AH, vol. 10, p. 169). Some consider the non-use
of "surah" and the use of the word "hadith" to
indicate that the polytheists are not limited to the
surah in the challenge and in this respect are
expansive in the amount of text (Sane’i pour,
2015, p. 179). Others consider the indefinite form
of "hadith" as evidence for this claim, meaning
that an amount of speech is sufficient in which the
stylistic characteristics of the entire Quran is
evident (Modaresi, 1419 AH, vol. 14, p. 122). In
this view, the amount of the challenge is unknown
and it is not clear how many verses the challenge
is carried out with. Therefore, some have
considered this amount to be a surah or a portion
of a long surah (Fadel Lankarani, 2017, p. 44) or
the entire Quran (Rashid Reza, 1414 AH, vol. 12,
p. 44), and some believe that in this verse, the
challenged aspects have been reduced and is just
limited to the statement, which is usually referred
to as the hadith. Based on this aspect, God has
reduced the number of surahs in the statement
from ten to one surah in the statement (Jawaheri,
2016, pp. 125-126). However, in addition to the
reasons stated in rejecting the aspect of observing
words without meanings in Surah Hud, on what
basis is the quantity of the hadith one surah in the
statement?

By referring to the verses of the Quran, we find
that the frequency of the word hadith is 27 cases,
4 of which are in the plural form and 23 in the
singular form, meaning the Quran (Al-A’raf:
185), speech (An-Nisa: 78), story (Dhariyat: 24),
and dream (Yusuf: 101). Commentators have
discussed the meaning of the Quran as hadith,
such as “the Quran is the word of God”, and
speech is also called hadith (Tabarsi, 1993, vol. 8,
p. 773), because it has come after all heavenly
books, therefore it is a (new) hadith (ibid.), or
because the Prophet (PBUH) spoke about it
(Qartabi, 1985, vol. 16, p. 249), and the fact that
it speaks of events in it (Meybodi, 1992, vol. 9, p.
464).
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God has introduced the Quran as "the best of
hadith" and says: "Allah has sent down the best
of hadith, a Book whose verses are consistent,
repeated, from which the skins of those who fear
their Lord shiver. Then their skins and their hearts
soften at the remembrance of Allah...” (Al-
Zumar: 23). This verse expresses the quality and
characteristics that the text of the challenge must
meet in order to be considered the same as the
Quran. "Kitab" is the substitute or condition for
the phrase "Ahsan al-Hadith" (the best of hadith)
(Tabarsi, 1998, vol. 5, p. 371). That is, a
collection that was written in its place by the
command of the Prophet (PBUH) as a book of
revelation (Ibn Ashur, n. d., Vol. 24, p. 67) whose
verses are well-organized, reliable in their
evidence, eloquence and rhetoric (Ibn Atiyah,
1422 AH, Vol. 4, p. 527) and whose rulings and
exhortations are similar to each other (Tusi, n. d.,
Vol. 9, p. 21). It is also similar to the previous
heavenly books, although it is more
comprehensive, beneficial, and complete than
them (Tabarsi, 1993, Vol. 8, p. 773). Despite the
fact that the news, stories, and rulings in it are
repeated, there is no contradiction or difference in
it, and even if its recitation is repeated, it does not
cause boredom or fatigue (Tha'labi, 1422 AH,
Vol. 8, p. 230), and those who fear their Lord,
their skin shrinks from hearing it, and at the same
time their hearts are filled with His remembrance.
From what has been said, it can be said that the
challenge in this verse is with a collection whose
content, despite the similarity of its words
regarding good order, eloquence, etc., would be
free of any difference, and not only does it not
cause boredom, but also, by reciting its contents,
both shakes and calms the hearts of the believers.

3.5 Surah Baqarah Verse 23

“And if you are in doubt about what We have sent
down upon Our Servant, then produce a surah the
like thereof and call upon your witnesses other
than Allah, if you should be truthful”.

Surah Bagarah is the first Madani Surah that was
revealed in Medina in the first year of Hijra
(Zarkeshi, 1410 AH, Vol. 1, p. 281). This Surah
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begins with the glorification of the Book that is
beyond doubt, and then introduces the pious (1-
8) and the hypocrites (9-20) in terms of guidance
and faith in the messages of the Quran, and shows
that only the pious are exposed to the guidance of
faith, and the way to attain piety is to prepare the
soul to carry out the commands that the Creator
has introduced. Therefore, in verses 23 and 24,
which have the aspect of a challenge and threat to
the hypocrites, the speech goes back to the
guiding role of the Book, by the Prophet (PBUH)
(PBUH) and clarifies the inability of humans to
bring like it. In these verses, the Prophet (PBUH)
is praised with the adjective "Abd" (servant) to
both express the role of servitude on the path to
perfection and to prevent polytheism and praise
humanity and deviation from monotheism. Since
the above verse ends with a warning to the
hypocrites and disbelievers about the fire
prepared for those who deny the Quran, the
following verses begin with the glad tidings of
eternal paradise for believers, where they will
enjoy abundant blessings. Thus, two different
destinies are presented in the end of lines of faith
versus disbelief and hypocrisy (24-29), then it
tells the story of Adam (PBUH) and then the story
of the People of the Book.

Commentators have three views on the reference
of the pronoun "mithlah" (similar to it). Some
believe that the pronoun refers to "ma" in "mima
nazalnah" (from what we have revealed) meaning
the Quran (Tabarsi, 1993, vol. 1, p. 158). It means
like the Quran in terms of order, eloquence,
qur’anic unseen, safe from distortion, rulings and
sermons, stories, and ultimately, being of the
Arabic language (Fakhr-e Razi, 1420 AH, vol. 2,
p. 350). Some refer to ancient books such as the
Torah, the Gospel, and the Psalms (Ibn Atiyah,
1422 AH, vol. 1, p. 106), but before these verses
there is no mention of the People of the Book to
be used as a reference. Some also refer the
pronoun to "abduna" (our servant), meaning a
path similar to the path of an uneducated human
being who did not sit with scholars, or in terms of
the fact that he is a magician and poet (Abu
Hayan, 1420 AH, vol. 1, p. 171). However, some
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do not accept the third aspect because it is stated
in Surah Yunus “With a surah like it” (Yunus: 38)
and it is clear that the meaning of the surah is the
Quran and not the person to whom the Quran was
revealed. Therefore, it is appropriate that the
pronoun refers to the Quran, which is consistent
with other verses of challenge (Tabari, 1412 AH,
Vol. 1, p. 128). On the other hand, the Quran is a
miracle and indicates prophecy, not that the
Prophet is a miracle (Tusi, n. d., 104/1). If the
pronoun refers to the word “Abd”, this verse does
not include a challenge to the non-Ummi, but if it
refers to “We”, it includes a challenge to one or
more individuals, both Ummi and non-Ummi
(Abu Hayan, 1420 AH, Vol. 1, p. 170). In
response, it should be said that considering the
differences between this verse and other verses of
challenge, it is clear that the verse is trying to
express a different point, and harmony cannot be
confirmed and preferred in all circumstances
(Misbah, 2006, Vol. 1, p. 160). On the other hand,
sometimes the miracle of revealer is based on its
characteristics and  sometimes on the
characteristics of the person revealed at, in other
words, what is most important in a miracle is to
establish its miracle in the best possible way so
that any doubt about the prophethood and miracle
of the Quran is eliminated, as the polytheists once
questioned and doubted the Quran (Yunus: 38)
and once about the prophethood and the Prophet
(At-Tur: 29-30). Therefore, although being
illiterate (Ummi) in the miracle of the Quran is
not an essential thing, it had a very important
place among the people at the time of revelation,
and contrary to other accusations that the infidels
made against the Prophet, such as a magician,
poet, and priest, and they themselves did not
believe in it, "Illiterate" was an adjective that, in
addition to being believed in by the infidels, it
was also mentioned in the divine books of the
People of the Book (Al-A'raf: 157-158).

According to the verses of the Quran, "Ummi"
(illiterate) means both uneducated (Al-Baqarah:
78) and non-People of the Book (Al-Imran: 20)
and if there is no evidence, it is assumed to have
both meanings, as mentioned in Surah Al-A'raf.
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This is an important denial that the Prophet
(PBUH) did not take the contents of the Quran
from the Torah and the Gospel, because he was
neither a person of those two books nor was he
literate to read and write. Therefore, "Min" (from)
can be considered the beginning of the end,
meaning " A surah from a man like the
Messenger" (Ibn Jawzi, 1422 AH, Vol. 1, p. 43).
Therefore, the noble verse seeks to draw attention
to the fact that, considering the illiterate nature of
the Prophet (PBUH), there is no room for doubt
or suspicion in the divine nature of the Quran, as
this is mentioned in the verse: “O People of the
Book, there has come to you Our Messenger
making clear to you much of what you used to
fear concerning the Book...” (Al-Ma’idah: 19),
because the illiterate Prophet narrates matters
from previous divine books that no one except the
experts among the scholars of the People of the
Book was aware of. On the other hand, the verse
does not indicate limitation and merely seeks to
express the inability of an illiterate person to
bring the like of the Quran and does not contradict
it, even though a non-illiterate person cannot
bring the like of the Quran.

It is worth considering that, based on the context
of the initial verses of Al-Baqarah, which are
about the central role of the Quran in guidance,
the pronoun mentioned can be referenced to the
Quran and, in terms of the difference between this
verse and the verse of Surah Yunus, it can be said
that with regard to the word "nazalna" (we
revealed) which is absolute revelation (Abu
Hayan, 1420 AH, Vol. 1, p. 168) or indicates a
gradual revelation (Zamakhshari, 1407 AH, Vol.
1, p. 96), and since one of the objections of the
disbelievers to the Quran, which was guided by
the People of the Book, is why the Quran was not
revealed at once (Al-Furqan: 32). On the other
hand, regarding the complete revelation of Surah
Al-Baqarah, which lasted for several years, it can
be said that there was a challenge in this verse to
the type of revelation of the Quran, which was
revealed to the Prophet (PBUH) in a gradual
manner, without any differences or contradictions
between its contents, in which case "min" is
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explained and it is an adjective for "Surah", i.e.
"with a Surah like the one who is like it"
(Zamakhshari, 1407 AH, Vol. 1, p. 98)
emphasizes the point of the following verse, in
which God says “And call upon your martyrs
besides Allah”. "Martyrs" is the plural of Shahid,
meaning witness (Tabarsi, 1998, Vol. 1, p. 30),
Nasser and Imam (Baydawi, 1418 AH, Vol. 1, p.
58). However, considering the meaning of "call
upon" (Ud’0) which means to seek help and
assistance, the verse states that seek help from
your companions to confront and challenge the
Quran (Tabarsi, 1993, Vol. 1, p. 158).

Considering the Surah Al-Baqarah being
Medinan and its context in which, after
threatening the hypocritical infidels, it addressed
the People of the Book (40-152) and asked them
to believe in the Quran, which affirms the Torah,
and not to cover the truth with falsehood (41-42).
The meaning of "martyrs" can be considered to
be the People of the Book who, despite knowing
that the Quran and the Prophet were the truth,
doubted both the Quran (An-Nisa: 153) and its
bringer (Aal-Imran: 86) and not only did they not
believe in him but also helped the hypocrites and
infidels. Therefore, it can be said that God asks
the hypocrites to bring an illiterate person who
has completed a Surah in a few years without its
contents being contradicting, and he continues by
saying that they will never succeed doing such a
thing (Al-Baqgarah: 24).

3.6 of Surah Al-Qasas Verse 49

“Say, "Then bring a book from God that is better
guidance than either of them, so that I may follow
it, if you should be truthful”,

According to scholars of Quranic sciences, Surah
Al-Qasas is the forty-ninth Surah of the Quran in
order of revelation (Zarkeshi, 1410 AH, Vol. 1, p.
281), which was revealed during the years of
resistance and stability in Mecca. The first half of
this Surah is dedicated to the story of Moses (AS)
from his childhood to his mission (1-46), and the
second half of the Surah is dedicated to the
conclusion of this historical experience in relation
to the people of the Prophet (PBUH) (47-88). In
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this way, the mission of Prophet Moses (AS) is
linked to the mission of the Prophet of Islam
(PBUH) and the Torah and the Quran, showing
continuity and unity in the historical process of
guidance. In verses 44-51, which the mentioned
verse also lies in this group of verses, there is a
conclusion from the story of Moses (AS) in
relation to the people of the Prophet (PBUH),
which narrates the justifications and excuses of
the disbelievers who, instead of following divine
guidance, followed their own desires and fell into
misguidance and oppression, and emphasizes the
role of the book in guiding people.

The verse " So when the truth came to them from
Us, they said, “Why was he not given the like of
what was given to Moses?” And they did not
disbelieve in what was given to Moses before.
They said, “Two magics pretending to be true.”
And they said, “Indeed, we disbelieve in all of
them” (Al-Qasas: 48) indicates that when the
Prophet (PBUH) recited the Quran to the
polytheists, they said “Why does the Prophet
(PBUH) not have miracles like those of Moses?'
(Baydawi, 1418 AH, Vol. 4, p. 180) or why was
the Quran not revealed all at once like the Torah?
(Tabataba’i, 1417 AH, Vol. 16, p. 52). The
commentators consider the pronoun in " Or do
they not disbelieve?" to be the disbelievers of the
time of Moses (AS) to be the disbelievers of
Moses and Aaron (AS), and since the words of the
disbelievers are of the same kind and their
behavior is similar to each other, there is no
difference between the disbelievers of the People
of the Book in the time of Moses (AS) and those
of the time of the Prophet (PBUH) (Zamakhshari,
1407 AH, Vol. 3, p. 419). Therefore, the subject
of "you say" (qalu) in the continuation of the
verse is attributed to them and the meaning of
"Sihran" (magics) to be the Torah and the Gospel
(Abu Hayan, Vol. 8, p. 312). This is while some
have considered the reference of the pronoun
"qalu" (you say) to be the Jews present in Medina
who considered the Quran and the Torah to be
magic (Tabarsi, 1993, Vol. 7, p. 402).

However, Fakhr-e Razi, based on the evidence of
"to all they are disbelievers", does not accept the
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Jews as the subject because the Jews of Medina
were not disbelieved in Moses and the Torah
(Fakhr-e Razi, 1420 AH, Vol. 24, p. 607). Others
have considered them to be Meccan infidels who
said these words with the guidance of the Jews of
Medina (Tabari, Vol. 20, p. 53) and they are of the
same type of infidels of the time of Moses (AS)
who sought stubbornness and excuses, as God
states, quoting the infidels of the time of Moses
(AS) who considered the Torah to be magic and a
slander (Al-Qasas 36). Just as the polytheists of
Mecca attributed this to the Quran, and since the
prophets are from the same valley, an unjust
attribution to one of them is like an unjust
attribution to all of them (Abu Hayan, 1420 AH,
Vol. 8, p. 311). From this perspective, the subject
of "they said" (qalu) in the continuation of the
verse refers to the infidels of Quraysh who
considered the Quran and the Torah to be magic
and were infidels to all of them (Ibn Atiyah, 1422
AH, Vol. 4, p. 291). Therefore, in the following of
the verse, God invites the polytheists of Mecca to
challenge him. In this regard, in addition to the
fact that Surah Al-Qasas is Meccan, it is better to
consider its addressee to be the polytheists of
Mecca rather than the People of the Book of
Medina, to observe the harmony of pronouns (Ibn
Ashur, n. d., Vol. 20, p. 72).

It is worth noting that most commentators have
not considered this verse as a challenge verse,
while the addressee of the verse is the polytheists,
who, like other challenge verses, have been
ordered to challenge with the verb "fa’tu" (then
you bring). Since the guidance of the divine
books is through beliefs, ethics and rules, and the
aforementioned matters are evident in the number
of Quranic verses revealed until that day, it can be
said that this verse is the first challenge verse that
God has made to the polytheists, and He asks
them to bring a book that will guide them better
if the divine books are magic. He further
considers their failure to accept the truth as
following their carnal desires (Al-Qasas: 50).

Conclusions
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The issue of challenge is one of the main issues
in the field of miracles of the Holy Quran, in
which the Holy Quran has invited its opponents
to challenge in five verses. In the present study,
with regard to the context, which is one of the
greatest evidences indicating the speaker's
intention, it was determined that verse 49 of
Surah Al-Qasas is the first verse of challenge in
which God asks the polytheists to bring a book
containing beliefs, ethics, and rules that will
guide people and considers their failure to
respond to accepting the truth as following their
carnal desires. In verse 88 of Surah Al-Israa, there
is no challenge due to inconsistency with other
verses of challenge. The challenge in verse 38 of
Surah Yunus is a challenge that respects the
complete characteristics of a surah in terms of
explaining the summaries of the available divine
books, and God considers the reason for the
polytheists' denial to be their lack of awareness
and ignorance of religious teachings. In verse 13
of Surah Hud, God asks the opponents to bring a
story from the past news in different styles
without any differences, in the form of multiple
surahs, and He considers the polytheists' failure
to respond to the fact that the Quran is originated
from divine knowledge, and in this regard, they
can seek help from anyone, like in Surah Yunus.
In verse 34 Tur Surah, the challenge is to repeat
and recite the contents of the Book without
boredom and fatigue, which causes both
trembling of the hearts and peace of the believers,
and He considers the cause of their lack of faith
to be rebellion. Finally, in Surah Al-Baqarah, the
challenge demands from the hypocrites to bring a
Surah that, while being revealed gradually, its
contents confirm each other without any
contradictions, and from someone who is
illiterate, and in this regard they can seek help
from the People of the Book, although they will
never succeed in such a matter.
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Mona Amani Pour

Problem Statement

The widespread and adverse consequences of
poverty in various cultural, social, political, and
other areas have prompted scholars of various
sciences to strive to design and implement
poverty alleviation policies. However, the
effectiveness and sustainable success of these
policies depend on their formulation based on the
accurate identification of the causes of poverty.
Otherwise, poverty can only be eliminated or
reduced in a partial and temporary manner, and as
long as the causes of poverty persist in society,
poverty will not be eradicated. For this reason,
accurate identification of the causes of poverty
has a special place and importance in
policymaking. Especially since different policies
are designed as a result of the identification of
different causes.

Accordingly, the present study aims to conduct a
comparative study of the causes of poverty from
the perspective of Imam Ali (AS) and the three
schools of liberalism, socialism, and the welfare
state by library data collection (documents) and
describing and analyzing their content. In this
way, while revealing the reason for the
differences or similarities in the poverty
alleviation policies of these perspectives, it will
help design and implement the most efficient and
appropriate poverty alleviation policies. Policies
that seek to eradicate poverty instead of reducing
it and relieving the pain caused by it.

Furthermore, the success of the Imam Ali’s (AS)
government in eradicating poverty doubles the
importance of understanding the causes of
poverty based on his perspective. Especially
since the words and Sireh (practical behaviour) of
Imam Ali (AS), as an infallible Imam and a
perfect example of pure and authentic Islam, are
based on the two criteria of reason and Sharia.

It should be noted that previously, researches
have been conducted in the field of explaining the
causes of poverty from the perspective of Islam
or the perspective of Imam Ali, but in addition to
the lack of comprehensiveness and prevention of
the reasons stated, the failure to categorize the
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causes, and the failure to distinguish between
material and spiritual causes in most cases, none
of them has been conducted with the aim of
comparative examination of these causes from
the perspective of Imam Ali and conventional
perspectives (See: Baydoon, 2006: 63-74;
FarahaniFard, 2008: 39-52; Mohammadi, 2013:
6).

Conceptology

The multifaceted nature of poverty, liberalism,
socialism, and the welfare state, as well as the
numerous orientations of scholars from different
fields towards them, have made it impossible to
have a comprehensive, preventative, and
universally accepted definition of them.
However, in order to clarify the discussion, some
of their most commonly used definitions have
been mentioned, in accordance with the content
of the research.

Poverty: Poverty is classified considering
various aspects including material and moral,
verbal and negative, absolute and relative,
economic, cultural, etc. In this study, material
poverty, or in other words, economic poverty is
considered for which “inability to supply basic
needs” (Ziyari, 1375: 84-85; Ketabchi, 1375:
627-628) and “inability in supplying sufficient
basic needs for an honorable and worthy life as
an essential prerequisite for achieving perfection”
(Asadi, 1369: 107; with a little different in: Zyari,
Pishin, 85; Karshenas, 1375: 369) include its
important definitions. In addition, according to
Imam Ali words and Sireh (practical behaviour),
poverty can be defined as “Insufficient and
inadequate provision of needs” (Amanipour,
Nilsaz and Irvani, 1396: 60).

Liberalism: The term ‘liberal’ is used to call a
government, party, policy or ideology that
supports freedom and is against Authoritarianism
(Shapiro, 1380: 3). The axis of liberalism is
individualism, which affects all its aspects; from
the nature of human to the nature of society and
human's relationship with it, its social goals and
political values, and finally the practical policies
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and specific choices it makes (Arblaster, 1988:
3D).

Socialism: Socialism can be pursued in three
aspects: 1) as an economic system based on
collectivism and central planning, which in this
sense is an alternative to capitalism, 2) as a tool
for the labor movement that represents the
benefits of the working class and offers a program
through which workers can gain political or
economic power, 3) as a political ideology with a
set of specific values and perspectives, the most
important of which are: community, cooperation,
equality, provision of needs and common
ownership (Ashouri, 1991: 204).

Welfare state: A state that is responsible for
supplying and improving the well-being of all
members of society (Petaft and Momeni-Rad,
2015: 188). A system of governance in which the
state, despite accepting liberal assumptions,
intervenes in the social life and considers itself
committed, especially to services related to
unemployment, health, education, housing and
the supply of basic goods (Score, 2006: 209). The
ideology of the welfare state goes back to social
democracy, which can be considered a mixture of
the two ideological perspectives of social
liberalism and democratic socialism. Although
these two ideologies are theoretically different
from each other, in the real world of economic
and social policy-making they have been able to
create a kind of center-left consensus on the
desirability of capitalist welfare (Fits patrick,
2004: 255).

Poverty causes from the Liberal perspective

According to the theorists of classical liberalism,
poverty is not caused by structural causes and is
not the result of an inevitable disorder, rather, it is
a behavioral or pathological phenomenon,
because its causes are things that are within the
power of the individual to overcome. In other
words, what is important in the emergence of
poverty and deprivation are the perceptions and
behaviors of the poor themselves, which originate
from their culture, beliefs, and values (Arblaster,
1988: 394; Fitzpatrick, 2004: 184 and 243;
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Shoghi Al-Fanjari, 2002: 142-143). These causes
are briefly as follows:

Lack of natural resources: Malthus believed
that poverty and destitution are the result of an
imbalance between natural resources and
population. Because the population increases
much faster than food due to the lack of sexual
restrictions and birth control. In other words,
humanity is moving towards famine (Lajouji,
1988: 21; Dadgar, 2013: 113).

Luck and divine destiny: Burke believed that
the needs of the poor were withheld from them by
divine providence (Arblaster, 1988: 392; also see:
Shoghi Al-Fanjari, 2002: 143). Poor children are
born in families whose parents are unable to
provide for them and do not leave them an
inheritance. Their poverty, which is the result of
their parents' disregard for sexual restrictions, is
actually a punishment from nature, in which
God's laws prevail (Arblaster, 1988: 379-380;
also cf. Mehregan and Karametfar, 2014: 16).

Differences in Talents: Bourgeois liberals
attributed the gradation of social status and well-
being to natural inequality among humans.
Wealth is a reward for merit, foresight, and
fortitude, and poverty is the punishment for those
who lack these virtues (Shapiro, 2001: 37-38;
Fitzpatrick, 2006: 39; also see Dadgar, 2007: 277;
Dadgar, 2011: 106; Mehregan and Keramat Far,
2014: 16).

Comfort and Unemployment: Many liberal
scholars believe that poverty is caused by self-
indulgence and unemployment. In their opinion,
the poor have chosen not to work and, as a result,
poverty (Arblaster, 1988: 394 and 396;
Fitzpatrick, 2004: 184; Rafi’e, 2000: 41; also see:
Dadgar, 2007: 277; Dadgar, 2011: 106; Mehregan
and Keramat Far, 2014: 16; Shoghi Al-Fanjari,
2002: 142).

Extravagance: Another cause of poverty in
society is extravagance (Arblaster, 1988: 394;
Dadgar, 2007: 277; Dadgar, 2011: 106) because
excessive consumption causes the loss of
resources and their scarcity.
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In addition to the aforementioned individual and
behavioral causes, classical liberals also
recognize some structural causes of poverty, but
limit them to incorrect structures resulting from
government performance. Including:

Disruption of the natural order of the
economy: Physiocrats were pioneers of
economic liberalism. They believed that natural
laws govern the production and distribution of
wealth. Following natural economic laws brings
wealth, while not following them brings poverty.
Activities such as buying and selling, production
and consumption should be free and should not
be hindered by laws imposed by governments
(Shapiro, 2001: 21), because most of the
problems of poverty and deprivation arise from
incorrect government policies (Bari, 2014: 20).

Culture (cycle) of poverty: Social environments
full of poverty, laziness, and unemployment
breed poor, lazy, and unemployed people because
the culture of poverty is passed down from
generation to generation. The culture of poverty
is also a consequence of the welfare state, which
first helps create poverty and then perpetuates
poverty by creating a culture of dependency in
which people lose the habit of working and a
sense of responsibility and self-help. Overly
generous social security benefits lead to the
emergence of a significant underclass. Social
assistance creates a generation of unemployed
people because it neither encourages marriage
nor independence in the labor market.

From this perspective, the term underclass has
nothing to do with absolute poverty, but rather
with a (cultural) value system. A culture that
belongs to people who expect society and the
state to do everything for them, without them
having to contribute anything in return. In fact,
the poverty of this class is due to their inherited
deficiencies, which are intensified by the
dependency and lack of independence created by
the welfare state (Fitzpatrick, 2004: 185-187;
Laban, 2010: 94-95).

Poverty Causes from the Socialism Perspective
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Socialists consider poverty to be caused by
structural causes and consider it as a necessary
and inevitable aspect of capitalist society,
because, in their opinion, the fate of society is
largely determined by forces that are beyond the
control of individuals or groups (Fitzpatrick,
2004: 189). In fact, by believing in the
materialism of history and the resulting
determinism, they do not consider poverty to be a
behavioral phenomenon within the framework of
individual power and authority, rather, in their
opinion, poverty and shortcomings of the
working class are the result of corruption and
injustice of social institutions (Hunt, 2002: 49).

From the perspective of socialists, private
ownership of the production tools or, in other
words, the unfair distribution of wealth and
opportunities is the main cause of poverty in
capitalist society, which results in unfair
distribution of income (income without work)
and ultimately poverty and severe economic and
social inequalities.

Sismondi argues that industrial society gradually
divides people into two distinct classes: those
who work and those who own property, or, as he
himself often says, the poor and the rich. Freedom
of competition accelerates this division and
separation by eliminating all middle classes and
leaving two classes of working and capitalist. In
his opinion, the reason for the poverty of workers
is that their population is much larger than the
demand for labor, and they are forced to accept
the first wage offered in order to survive, despite
the conflict with their own interests and the
interests of their class. It is only the separation of
property from labor that forces the poor worker to
surrender to such harsh conditions under the pain
of starvation (Gide and Rist, 2001: 1/293-296).
The result of the separation of ownership from
labor is an unfair and unequal distribution of
income. In this way, only the income of capitalists
increases and the income of workers remains at
the same minimum requirement, which causes a
mismatch between production and demand (Gide
and Rist, 2001: 1/300; also see: Shoghi Al-
Fanjari, 2002: 143). Therefore, the deprivation of
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workers from ownership and the insecurity of
their income is the main cause of poverty and
economic disorder (Gide and Rist, 2001: 1/305).

According to Saint Simonian, the cause of
poverty and economic crises is that the
distribution of the production tools is in the hands
of individuals who are separated from each other,
unaware of the needs and unaware of the people
and tools needed (Gide and Rist, 2001: 1/344-
345). Marx also believed "If private ownership
exists, even in a limited form, this will inevitably
lead to poverty" (Tafzzoli, 2006: 153).

Poverty Causes from the Welfare State
Perspective

While accepting the possibility of individual
shortcomings and deviations in achieving
welfare, such as differences in talents, laziness
and unemployment, extravagance, etc., welfare
state  theorists also  acknowledge the
shortcomings and failures of the market and the
existence of structural disorders in society. In
their view, one of the most important causes of
poverty is the struggle and conflict between
different groups in society over resources such as
wealth, status and power (Rafi’e, 1990: 51).
Market failures, stagnation and inflation resulting
from the government's monetary and financial
policies, inappropriate distribution of wealth and
income, free trade, industrialization and the
changes resulting from it, weakness of human and
social capital, shortages of natural resources and
the environment, political and social conditions,
population growth and migration are also
considered to be the most important structural
causes of poverty (Zaribaf, 2012: 8-20).

Of course, aware of the market failure in the fair
distribution of wealth and income and the
importance of the impact of this factor on poverty
and economic inequality, they did not deny
private ownership of the production tools like the
socialists, but rather reformed it.

Poverty Causes from Imam Ali’s Perspective

The causes of poverty can be categorized from
different aspects, such as the causes that cause
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poverty, the causes that perpetuate poverty, and
the causes that increase poverty. Accordingly, the
unequal distribution of opportunities is the cause,
while the formation of vicious cycles of poverty
is a perpetuating cause, and inflation is a factor
that increases poverty. Based on the origin, we
can also talk about economic, cultural,
geographical, political, and social causes
(Khorshidi, 2000: 10).

In addition, the causes of poverty can be
categorized as material and spiritual, natural and
unnatural, individual, social and governmental,
behavioral and structural, voluntary and
compulsory. These categories overlap with each
other in such a way that natural causes are
considered part of imposed causes, and some
material causes are considered natural and some
are considered unnatural. Considering the
purpose of the present study, to compare the
views of Imam Ali (AS) and conventional views,
the last classification, i.e. voluntary and
mandatory, has been used as the basis for
practice.

Voluntary causes (individual and behavioral)

Some of the causes of poverty and economic
disorder must be sought in the individuals
themselves. In other words, the poverty of some
people is caused by their own behaviors, which
originate from their values and views, and getting
rid of it is within their control and power. The
most important of them, from Imam Ali’s
perspective are:

Laziness, comfort seeking, and unemployment

Comfort seeking and laziness prevent a person
from working and endeavor, which are the
prerequisites for achieving success, wealth, and
freedom from need. As Imam Ali introduces
laziness and comfort as the scourge of work and
success, and the cause of the loss of profit, the
result of which is nothing but poverty and
deprivation, as he says:

- “The scourge of work is ease and idleness”
(Tamimi Amadi, 1987: 463; Laithi Wasiti, 1997:
181).
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- “The scourge of success and prosperity is
laziness” (Tamimi Amadi, ibid.; Laithi Wasiti,
ibid.).

- “Choosing comfort and ease cuts off the tools of
profit and benefit” (Tamimi Amadi, ibid.; Laithi
Wasiti, 1997: 127).

- “When things were paired, laziness and
weakness were paired together, and poverty arose
from them” (Kulaini, 1429: 9/562; with a slight
difference in: Ibn Shu’bah Harani, 1404: 220).

Laziness also causes loss of opportunities
(Tamimi Amadi, ibid.; Laithi Wasiti, 1997: 53 and
185) and as a result, deprivation (Ibn Shu’bah
Harrani, 1404: 80). Lazy people either do not start
ajob or, after starting it, cannot bear it when faced
with its difficulties and abandon it. This causes
them to lose out on its benefits and advantages
and, in a sense, they become trapped in poverty
and bankruptcy.

"Whoever is not patient with the suffering caused
by his work must endure poverty and bankruptcy"
(Tamimi Amadi, 1987: 355; Laithi Wasiti, 1997:
427).

Lack of proper plan and management

One of the most important factors for success and
progress in any matter is careful planning, or in
other words, proper strategies that is based on
measuring all aspects. Getting rid of poverty and
achieving welfare is no exception to this rule. Bad
management disrupts a person's life, destroys his
assets, and leads him to poverty. Numerous
narrations have been narrated from Imam Ali
about the effect of planning and management on
a person's life, and his poverty and wealth
including:

- “The scourge of living is bad management”
(Tamimi Amidi, 1987: 354; Laythi Wasti, 1997:
182).

- “Bad management is the key to poverty”
(Tamimi Amidi, ibid.; Laythi Wasti, 1997: 284).
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- “With bad management, there would be no
wealth” (Tamimi Amidi, ibid; Laythi Wasti,
1997: 544).

- “Bad management, Destroys abundant wealth”
(Tamimi Amidi, ibid; Laythi Wasti, 1997: 228).

- “There is no money for the one who has no
planning” (Ibn Abi Al-Hadid, 1404: 20/317).

Lack of proper accounting and budgeting

Keeping a strategy and, in a sense, avoiding
excesses in living and economy, protects a person
from poverty, hence the Imam Ali introduces
neglecting it as a cause of poverty:

- "Lack of accounting and not keeping a strategy
in living leads to poverty" (Sheikh Saduq, 1983:
505/2; Fattal Neyshaburi, 1996: 455/2; Shairi,
n.d.: 124).

Extravagance and Wasting

The most obvious examples of not observing the
appropriate strategy in life are extravagance
(excessiveness and exceeding the limit) and
wasting (spending wastefully and needlessly) as
extremes. Based on excess usage, these two lead
to the waste of resources and the loss of assets
(Tamimi Amadi, 1987: 359; Laithi Wasiti, 1997:
39). For this reason, they are considered one of
the most important causes of poverty and
economic disorder. As the Imam Ali says about
their relationship with poverty:

- “Spending wastefully is a sign and the
beginning of poverty and need.” (Tamimi Amadi,
1987: 359; Laithi Wasiti, 1997: 41)

- “Spending wastefully is a companion that leads
to bankruptcy.” (Tamimi Amadi, ibid.; Laithi
Wasiti, 1997: 29)

- “He who prides himself on extravagance will be
humiliated by bankruptcy and poverty.” (Tamimi
Amadi, 1987: 360; Laithi Wasiti, 1997: 464)

- “The cause
extravagance.” (Tamimi Amadi,
Laithi Wasiti, 1997: 282)

of poverty and need is
1987: 396;
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“There is no wealth or satiety through
extravagance.” (Tamimi Amadi, 1987: 359;
Laithi Wasiti, 1997: 531)

It is necessary to mention that according to Imam
Ali, wasting is a kind of extravagance (Tamimi
Amedi, 1987: 359; Laythi Wasti, 1997: 385). In
addition, extravagance and wasting are also
related to lack of planning and incorrect strategy,
because maintaining a balanced and avoiding
excess usage requires proper planning in life.
Therefore, Imam Ali introduces the deterioration
of strategy as the result of bad planning (Tamimi
Amadi, 1987: 354; Laithi Wasiti, 1997: 432) and
the protection of a person from bad planning and
extravagance together as a sign of God's
benevolence towards him (Tamimi Amadi, 1987:
353; Laithi Wasiti, 1997: 131). In addition, both
cause the loss of abundant assets. The contrast
between strategy and extravagance in the
narration of "If you are a little accompanied by
strategy, it is more lasting than having a lot
accompanied by extravagance" (Tamimi Amadi,
1987: 354; Laithi Wasiti, 1997: 58). In addition,
there is another evidence of this, in which the
destruction of a large amount of wealth is stated
as a consequence of wasting and the preservation
of a small amount of wealth is stated as a
consequence of strategy.

Stinginess and narrow-mindedness

Stinginess and narrow-mindedness are the
excessive aspects of not observing the proper
strategy in life, which Imam Ali considers as
poverty and the garment of misery:

- “Stinginess is poverty” (Tamimi Amadi, 1987:
293; Laithi Wasiti, 1997: 19).

- "Stinginess is the garment of misery" (Kulaini,
1429: 15/71; Ibn Shu'bah Harrani, 1404: 90 and
97).

Because the stingy person, out of fear of poverty
and in the hope of attaining asset and wealth,
reduces his expenses to the point that, in addition
to not donating to others, he even refrains from
providing for his own needs to the extent of being
sufficient and is stingy with himself (Tamimi
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Amadi, 1987: 292; Laithi Wasiti, 1997: 56). In the
Imam Ali’s view, stinginess is in fact rushing
towards poverty, not escaping from it. Therefore,
Imam Ali expresses surprise at this dual behavior
of the stingy person who desires wealth but, out
of fear of poverty, lives like the poor and deprives
himself of the life of the rich.

- “The stingy person rushes towards poverty”
(Tamimi Amadi, 1987: 293).

- “He who spends miserly out of fear of poverty
has rushed towards poverty” (Tamimi Amadi,
1987: 293; Laithi Wasiti, 1997: 430).

- “I am amazed at the stingy who rushes towards
poverty that he flees from and loses the wealth
that he desires, so he lives in this world like the
poor and in the Hereafter he is accounted like the
rich” (Hikmat 126; with a difference in: Fatal
Neyshaburi, 1996: 2/384-385).

In fact, the stingy falls into the valley of
Distillation (Tamimi Amadi, 1987: 293 and 359;
Laithi Wasiti, 1997: 528) which is the actual
poverty. Distillation, which is an excessive
behavior in contrast to extravagance and
wastefulness as extreme behaviors, means the
severity of calculation and strictness. Therefore,
Imam Ali warns that budgeting is necessary but
should not lead to distillation (Hikmat 33; Fattal
Neyshaburi, 1996: 2/384; Tabarsi, 1965: 232). Of
course, unlike the wasting person who loses the
ability to meet his needs by losing his asset, the
stingy person has the ability to meet his needs, but
due to narrow-mindedness, is unwilling to meet
them to the extent of sufficiency. Therefore, he
lives like the poor, and since such poverty is not
eliminated by providing more facilities and asset,
Imam Ali introduces the narrow-minded person
as the poorest of people.

- “The poorest of people is the one who is hard of
himself in spite of wealth and abundance (Tamimi
Amidi, 1987: 369; Laythi Wasti, 1997: 125).

It should be noted that the individual and
behavioral reasons mentioned are general and
there are many specific examples for them,
including gambling and addiction, which are
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examples of not having a proper calculation and
plan in life. Therefore, in the first step to get rid
of poverty and achieve wealth, a person must
work and strive and have a comprehensive and
accurate plan in which, with proper calculation,
he avoids extravagance and wasting as an
extreme aspect and stinginess and narrow-
mindedness as an excessive aspect, as well as
avoiding anything that disrupts his planning and
calculation.

Of course, some matters, despite their apparent
conflict and contradiction with careful planning
and calculation, are so important and desirable
that the poverty resulting from them is not only
not condemned but is also considered desirable
and pleasing to God. Such poverty, which is the
result of maintaining divine limits and paying
attention to more important matters, has been
referred to as purposeful poverty (Furati, 2013:
18).

Among these desirable and recommended acts of
the Sharia, forgiveness can be mentioned, which
stems from high moral and religious values such
as faith, sacrifice, sympathy, etc. The history of
Islam, the teachings and Sireh (practical
behaviour) of the Ahl al-Bayt (a.s.) have
abundant evidence in this regard, some of which
are also mentioned in the Holy Quran. In
describing the sacrifice of the Ansar, who put the
emigrants ahead of themselves despite them sever
need, God says: “And those who were established
in the home and in the faith before them, love
those who emigrated to them and find not in their
hearts any need for what was given to them and
give them preference over themselves, even
though they were in need. And whoever is
protected from the stinginess of his soul, it is
those who will be the successful” (Hashr: 9). And
about sacrifice of Imam Ali, Zahra (PBUH),
Imam Hassan and Imam Hussein, God revealed
verses from Surah Al-Insan (See. Tabarsi, 1993:
611/10; Wahedi, 1411: 470; Baghvi, 1420: 5/191)
that praise them with the highest terms and
promise them the best blessings.

Forced Causes
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Some of the causes of poverty are not directly
within the control of the individual, and although
some of them may be indirectly influenced by the
individual's own behavior, they are somehow
imposed on him. These forced causes can be
divided into two categories: natural causes and
structural causes.

Natural Causes

Sometimes poverty is caused by natural events
and disasters including earthquakes, floods,
droughts and famines, pests, fires, the death of the
head of the household and the inability to work
due to disability, illness, infancy, old age or other
factors. The impact of these causes on poverty
and economic instability is so obvious that their
lack of direct mention in the narrations does not
raise any doubts about them. Of course, there is
evidence in the words and Sireh (practical
behaviour) of Imam Ali that indicates his
attention to these natural causes. As Imam Ali
instructs Malik Ashtar in the treaty that if
taxpayers were caught up in such matters, he
should give them relief so that their situation
could improve:

“If the taxpayers complain about the heavy
burden of taxes, the arrival of pests to their
agricultural crops, the drying up of springs, the
cessation of rain and dew or the transformation of
the land due to flood or drought, give them a
discount to the extent that you hope will improve
their situation” (Letter 53; with a slight difference
in: Ibn Shu’bah Harrani, 1404: 138).

The Imam Ali’s numerous recommendations
regarding attention to widows, orphans and the
elderly are another evidence of this. For example:

“Have mercy on widows and orphans and help
the weak” (Ibn Shu’bah Harrani, 1404: 152;
Karajki, 1353: 63).

Structural Causes

Sometimes poverty and economic disorder are
caused by incorrect structures in various areas of
society, especially the areas of law and justice,
politics and economics. The most important
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structural causes, according to the words of Imam
Ali, are:

Non-payment of financial rights by the rich

In some cases, poverty is caused by the lack of
cooperation among members of society, which
stems from incorrect cultural, ideological, moral
and social structures. The lack of a spirit of
cooperation in society disrupts the redistribution
of income and wealth, and as a result, causes the
creation and continuation of poverty and
economic disorder.

God, in His wisdom and expediency, has placed
the provision of food for the needy as a right in
the wealth of the rich and has made it obligatory
for them to pay it. As the Holy Quran says: “And
those in whose wealth there is a known right for
the beggar and the deprived” (Al-Ma'arij: 24-25),
and "And in their wealth there is a [certain] right
for the beggar and the deprived" (Al-Dhariyat:
19).

In the Ghodsi Hadith, the rich are introduced as
God's representatives who must give God's
wealth to the needy who are under God's care, and

if they refuse and are stingy, their punishment will
be hell:

"The wealth belongs to me, and the poor are
under my care, and the rich are my
representatives. So whoever refuses to give my
wealth to those who are under my care, I will put
him in hell and I will not care about him" (Sha'iri,
n. d.: 80).

For this reason, it is stated in the words of Imam
Ali that God Almighty has made it obligatory to
provide for the poor from the wealth of the rich.
Therefore, the hunger of the poor is caused by the
rich refusing to pay their dues, and they will be
held accountable for it: “Indeed, Allah, Almighty,
has imposed on the rich the food of the poor, and
no poor person has ever been hungry except
because of what a rich person (refused) has been
given, and Allah, Almighty, will ask them about
that” (Hikmat 328; Tamimi Amadi, 1987: 371;
Laithi Wasiti, 1997: 153; with a difference in:
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Fattal Nishaburi, 1996: 2/454) (For a detailed
recording of the narration, see: Pahlawan, 2012).

In another narration, Imam Ali considers the
failure to meet the other needs of the poor, in
addition to food, to be due to the same reason. The
financial rights that God has determined
according to the needs of the poor, and if paid in
full by the rich, can eliminate absolute poverty by
meeting the lowest level of basic needs, including
food and clothing, will eliminate absolute
poverty.

“God has made it obligatory upon the rich to give
in their wealth to the extent that it covers the poor.
So if the poor are deprived or fall into hardship or
remain naked, it is because the rich refuse (to pay
their dues), and God will question them about this
on the Day of Judgment and punish them for it
with a painful punishment” (Ibn Hayyun, 2006:
245/1).

In addition, according to Imam Ali, the wealth
and blessings that God gives to some of His
servants are for the benefit of people. Paying
financial dues, including giving these divine
blessings and donation, causes them to last and
increase wealth, and refraining from donating
causes them to decrease and lose wealth.

“God has servants whom He assigns them with
blessings so that they benefit [other] servants, so
He keeps those blessings in their hands as long as
they donate them, and if they refuse to donate
them, He takes those blessings from them and
transfers them to others” (Wisdom 425).

Therefore, one of the most important causes of
poverty and hunger is the refusal of the rich to pay
the obligatory and recommended financial rights
that God has determined in the assets He has
given them to meet the needs of the poor.

Inappropriate management

Another cause of poverty and economic disorder
is improper management, which reflects incorrect
administrative and political structures. When
there is no meritocracy in the selection of officials
and officials do not have sufficient knowledge
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and expertise in their field of work, proper
management will not exist and resources will be
wasted, resulting in poverty and economic
disorder. Of course, given that people participate
in the selection of their officials, poverty resulting
from improper management can be indirectly
attributed to the beliefs and behavior of
individuals. As Imam Ali warns the people who
ignored his rights, turned away from him, and
pledged allegiance to someone else, that the
government and management of the incompetent
and unskilled people they elected will lead them
to poverty and economic disorder. Imam Ali in
his Talutiyeh sermon says:

“O nation that was deceived and deceived. By
God who split the grain and created the living
being, if you had received knowledge from its
mine, pure and without doubt and imperfection,
and sought goodness from its place, and walked
the middle of the path and walked the path of
truth, the paths would have become clear for you
and the signs of guidance would have become
clear to you and the radiance and light of Islam
would have enveloped you. In that case, you
would have eaten in comfort and ease, and no one
among you would have been needy or poor, and
no Muslim or ally would have been oppressed.
But you walked the paths of darkness and
misguidance, so your world, despite its vastness,
became narrow and dark for you, and the doors of
knowledge were closed to you. You followed the
misguided, so they led you astray, and you
abandoned the Imams, so they abandoned you. As
aresult, from then on, you ruled according to your
own desires. Soon you will reap what you have
sown and you will find the disorder that you
yourself have caused” (Kulaini, 1429: 15/95-97).

If the officials do not have the necessary and
sufficient knowledge and expertise, they cannot
have a proper plan and strategy and proper
auditing for managing affairs, then they lead the
society towards destruction and general poverty,
and the state towards ruin. Therefore, Imam Ali
introduces bad and inappropriate planning as a
cause of destruction and a sign of turning away
from blessings:
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- “Bad planning is the cause of destruction”
(Tamimi Amadi, 1987: 354; Laithi Wasiti, 1997:
284).

- “He whose planning and strategy are bad,
destruction and destruction precede him”
(Tamimi Amadi, 1987: 354).

- “Four things are signs of turning away [from
blessings]: bad planning, bad wasting, little
learning of lessons, and much deception”
(Tamimi Amadi, 1987: 354; Laithi Wasiti, 1997:
552).

In fact, proper planning and accounting for the
prevention of poverty and economic disorder
come from competent and efficient management.
As Imam Ali says:

“Proper planning and avoiding waste are from
correct politics and management” (Tamimi
Amadi, 1987: 331; Laithi Wasiti, 1997: 229).

Infidelity and financial corruption of officials

Another cause of poverty and economic disorder
is infidelity and financial corruption, which arise
from the lack of commitment of officials and
reflect incorrect ideological, judicial and political
structures. According to the words and Sireh
(practical behaviour) of Imam Ali, public assets
are not the wealth of officials and are only
entrusted to them to spend in permissible ways in
the interests of society and based on specific rules
and laws. As Imam Ali says:

“By Allah, this wealth is neither my hard work
nor my inheritance from my father, but it is a trust
that I have taken care of, so I will return it to its
owners” (Ibn Hayyun, 2006: 2/310; with a
difference in: Ibn Shahrashob, 2000: 110/2).

But some officials betray this trust and become
infected with financial corruption, which leads to
general poverty. Betrayal and financial corruption
by officials originate from various causes and
occur in various forms. Some officials consider
the public treasury as their personal property and
spend and give it away as they wish, without
considering any rules or laws. The existence of
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this view in some officials is evident from the
letters of Imam Ali (a.s.) to traitorous governors
such as Qudamah ibn Ajlan (Balathari, 1974:
160), Mundhir ibn Jarud (ibid., 163) and others
(Letter 41; Zamakhshari, 1410: 3/375). Imam Ali
introduces such a gift as oppression and betrayal:

“The donating of the public property of Muslims
by rulers is oppression and corruption” (Tamimi
Amadi, 1987: 343).

A clear example of such behavior is the third
caliph's method of spending and donating the
public treasury, which led to widespread poverty
and severe economic inequality. There are many
examples in history and biography books about
Uthman's method of spending the public treasury
arbitrarily. In response to the people's objections,
he considered himself the Caliph, with authority
over how to spend the treasury, and said: "If I
cannot exercise authority over the surplus of
public property, then what is the meaning of my
being an Imam (Caliph)?" (Tabari, 1403: 3/377).
Some rulers also fall into treachery and financial
corruption due to their spirit of exorbitant wealth
accumulation, lack of confidence in the future of
the government, and failure to learn from the fate
of others. Uncertainty about the future of the
government causes the rulers to think that they
must fill their pockets as soon as possible in the
available opportunity, and since they do not learn
from the fate of others, they do this. In this regard
Imam Ali says:

“Indeed, the destruction of the earth is due to the
poverty of its owners, and their poverty is due to
the rulers’ turning to accumulating wealth and
their suspicion of the permanence of their
government and their lack of benefit from
previous fate of others” (Letter 53; with a slight
difference in: Ibn Shu’bah al-Harrani, 1404: 138).

Exclusiveness and monopolization

Sometimes poverty is caused by exclusiveness,
monopolization and tyranny of officials and
people around them, which indicates incorrect
judicial, political and economic structures and is
considered one of the most important examples of

61

Islamic Humanities

unfair distribution of wealth and income. Imam
Ali warns Malik Ashtar about this in his letter to
him and says:

“The ruler has relatives and close people around
who have a tyrannical nature (seeking superiority
and self-selection) and plunder and are not fair in
trade and commerce” (Letter 53; Sayyed Razi,
1406: 123; with a slight difference in: Ibn
Shu’bah Harrani, 1404: 144-145).

A clear example of exclusiveness and its impact
on the living of the people can be seen during the
period of the third caliph. According to the books
of history and biography, the exclusiveness of
Uthman and his relatives (the Umayyads and the
Marwanids) was one of the reasons for the
people's rebellion against him that led to his
murder (Tusi, 1414: 727-728; Amili, 1430:
19/68). As Imam Ali himself says in describing
the incident:

"Until the third one arose, his flanks were swollen
with gluttony, and he filled and emptied his
stomach. His paternal relatives, like a camel that
greedily eats spring grass, began to eat and take
the treasury until his threads became cotton and
his deeds led to his murder and his gluttony
destroyed him" (Letter 3; with a slight difference
in: Sheikh Sadugq, 2006: 151/1).

It should be noted that exclusiveness is a type of
financial corruption; however, since financial
corruption is general and includes numerous
examples, such as unaccountable giving to others,
whether they are relatives or not, includes the
stealing of the authority for one's own benefit.
This will be addressed in two separate sections.

Heavy Taxes

Heavy taxes are another cause of poverty that is
related to incorrect legal and economic structures.
If taxes are not fair and equitable, they cause
oppression of taxpayers and the destruction of
lands. As Imam Ali says to Malik al-Ashtar:

"Your efforts in cultivating the lands should be
more than your efforts in collecting tribute,
because tribute is not obtained except by
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cultivating the land, and whoever demands
tribute without cultivating it will destroy cities
and people, and his government will not last
except for a short time. So if taxpayers complain
about the burden of taxes, give them a discount to
the extent that you hope will improve their
situation" (Letter 53; with a slight difference in:
Ibn Shu'bah al-Harrani, 1404: 137-138).

Hoarding, inflation and stagnation

Among other causes of poverty are hoarding,
inflation and stagnation, which indicate incorrect
economic structures. Hoarding and inflation harm
consumers by increasing prices excessively, and
stagnation, by reducing demand and
consumption, causes prices to fall and ultimately
unemployment, bankruptcy and losses for
producers. As Imam Ali says:

“Hoarding is a call to deprivation” (Tamimi
Amadi, 1987: 361).

“The hoarder is deprived of his [specific]
blessing” (Tamimi Amadi, 1987: 361; Laithi
Wasiti, 1997: 26).

In addition, in his letter to Malik Ashtar, Imam Ali
introduces hoarding as a cause of public harm,
and excessive and unfair increase and decrease in
prices as a cause of oppression and loss to the
buyer and seller:

“Indeed, in many merchants and industrialists,
there is severe narrow-mindedness and unsavory
stinginess, and they seek to hoard profits and
dominate trade, which is to the detriment of the
general public and a disgrace to the rulers. Buying
and selling should be done easily and with due
observance of the standards of justice and prices
that do not cause loss to either the seller or the
buyer” (Letter 53; with differences in: Ibn
Shu’bah Harrani, 1404: 140-141; Ibn Hayyun,
1385:366/1).

What has been stated so far is one of the most
important imposed causes of poverty and
economic disorder, but not all causes are limited
to these cases. Some other imposed causes of
poverty include: 1) The lack of opportunities for
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work and economic activity for individuals,
which is caused by incorrect economic structures,
2) The oppression and encroachment of
individuals on each other's rights and interests,
such as theft, fraud, damage to other people's
property, etc., which originate from incorrect
cultural, judicial, political, social, and economic
structures, 3) War and sanctions, which are
manifestations of political, social, and economic
disorders.

Although the effect of these causes on poverty is
not explicitly stated in Imam Ali's words,
theoretical and practical reason confirms it, and
there is evidence of Imam Ali's attention to it in
his words and Sireh (practical behavior).

Comparison of the causes of poverty in four
perspectives

* According to the view of Imam Ali, God has
created natural resources in the amount needed by
humans, and although the scarcity and abundance
of sustenance is a test based on divine wisdom
and destiny, this is not a license for fatalism and
abandoning the poor to their own devices,
because according to the command of God as the
true owner of the entire universe, the sustenance
of this group must be provided from the assets of
the wealthy and public wealth. In addition,
differences in talents can only be a reason for
accepting natural inequality, not accepting
poverty or extreme and oppressive inequality.

In addition, in the real world, the economic
system does not always move automatically
based on order, but its irregularities are
sometimes  endogenous and  sometimes
exogenous. Therefore, government intervention
is necessary to correct some endogenous market
irregularities, especially if the government
addresses this issue based on reason and law. The
cycle of poverty is a perpetuating cause, not a
creator of poverty. Therefore, by eliminating the
causes of poverty, we can also help develop an
appropriate culture.

On the other hand, private ownership of the
production tools, which is approved and accepted
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by reason and the Sharia, is not in itself the cause
of poverty and inequality, so that it would be
necessary to abolish it in order to eliminate
poverty. Rather, placing it within a framework of
legal and moral restrictions is sufficient to
eliminate the resulting disorders. In addition, the
conflict between different groups in society over
the sources of wealth, status and power can be
resolved based on the moral and legal limits set
by God and cannot be considered the main cause
of poverty in an Islamic society.

In the contrary, causes such as extravagance,
laziness and  unemployment,  improper
distribution of wealth and income, chaotic
political and social conditions, stagnation and
inflation, are also acceptable from Imam Ali's
(a.s.) perspective, but not as exclusive causes.

In other words, sometimes people fall into
poverty due to personal reasons such as laziness,
extravagance, etc., and the solution to that is
work, effort, planning, calculation, and avoiding
extravagance and wasting by the individual
himself, and education, culture building, and
developing suitable conditions and platforms for
work and effort by society and the government.
Sometimes, despite paying attention and adhering
to these matters, people fall into poverty and
hardship due to divine wisdom and expediency.
In such a case, society and the government must
come to the aid of the person to eliminate this
poverty. Sometimes, poverty is caused by society
and the government not performing their duties
and other imposed causes (natural and structural),
in which case, poverty alleviation policies should
be aimed at eliminating them.

Conclusions

In the view of classical liberals, the most
important causes of poverty are related to
individual behavior, so poverty alleviation
policies should seek to encourage the spirit of
work, effort, and self-reliance in individuals.
Socialists, believing in materialism and the
resulting determinism, consider the most
important cause of poverty to be private
ownership of the production tools. As a result,
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their poverty alleviation policies seek to eliminate
private ownership and establish state and public
ownership in its place. In the view of the welfare
state, the causes of poverty can be caused by both
individual behavior and incorrect structures.
Therefore, the poverty alleviation policies of the
welfare state are aimed at eliminating the
shortcomings of both.

In the view of Imam Ali (AS), the main causes of
poverty are not limited to behavioral and
individual causes, as in liberalism, whose
elimination is only within the scope of the
individual's power and ability, nor, as in the belief
of socialists, are they related only to structural
causes and beyond human power and ability.
Rather, as in the view of the welfare state, both
individual shortcomings and shortcomings of the
market, society, and the state are considered.
Therefore, poverty alleviation policies in the
view of Imam Ali (AS) should address both
individual and structural aspects.
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The subject of justice (fairness) and human justice is one of
the important topics of the holy religion of Islam, and its most
important source is the Quran and Sunnah. Among the various
Islamic sects, divine justice and Imam Aliate are considered as
the principles of their religion. Even if the state were to stand
on its own feet, if they have not put to work justice, judgment,
and fairness, they would easily weaken. Imam Ali (AS)
considers justice not only a divine duty and obligation, but also
a divine honor for our world and the hereafter. The fair view
of Imam Ali in Nahjul-Balagha has been considered as a
philosophy of life or a social, political, and economic theory.

In this research, the justice of Imam Ali and the related
materials in the Nahjul-Balagha was studied and the concept
of fairness and true justice was identified from Imam Ali's
perspective by using the benefits of his justice and judgment
in the society of the Islamic government and conveying the
rights of the people by linking promise to action and opposing
anyone who neglects the rights of the people so that people can
enjoy life in comfort and ease and stay away from undesirable
things. These are the principles of religion that Imam Ali (AS)
has considered part of life.
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Problem Statement

Justice literally means equality and balance, and
in the social sense, whenever the right of every
right holder is given to him, it is said that justice
has been observed. Therefore, justice is a social
concept that serves humanity and achieves
equality and human justice among the layers of
society.

This social justice brings the pleasure of God
Almighty and establishes contentment among the
members of society, although speaking the truth
is not an easy task for those who seek the world
and love the appearances of life. That is why
Imam Ali (AS) emphasized that although people
knew that falsehood was in contrary to the truth,
they did not follow that statement until Imam Ali
said: " I know what is good for you and what will
support you, but I do not see your goodness in the
corruption of my soul. May God make your
cheeks blemish and your ancestors miserable.
You do not know the truth as you know falsehood,
and do not invalidate falsehood as you invalidate
the truth" (Sermon 69, Nahjul-Balagha). I do not
consider it permissible to speak to correct those
who are not familiar with the truth and approve
falsehood, because if you were believers, you
would accept the word of truth.

Justice is one of the concepts whose dimensions
and greatness have made all human beings
admire it. Ever since human has known himself
and society, he has realized the necessity of the
valuable presence of justice in life for the
advancement of his society. The issue of justice
has long been one of the most important issues
and concerns of human beings, divine religions,
and political thinkers. Among the rulers and
judges of history, Imam Ali (AS) has paid the
most attention to justice, and he has raised it well
at various stages of human life. This is well
illustrated by the fact that Imam Ali (AS) never
tolerated or condoned, and he stood firm against
all political incidents and adversities, and he
defended the right and insisted on implementing
justice, and the realization of true justice. Imam
Ali said in his sermon: "True justice is being
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truthful in your word and promise, and act justly
among creatures, and act justly with them in your
ruling" (Sermon 185 of Nahjul-Balagha).

The definition of fairness in the view of Imam
Ali (AS)

The literal definition of fairness is "giving to the
person and taking from him what is due to him”,
(fairness means equity and giving to each person
what is due to him and taking from him what is
due to him). Imam Ali (AS) says “justice puts
everything in its place (Wisdom 437), and justice
is the guardian of all people, justice is that you
consider respecting the rights of the people a duty.

Imam Ali (AS) the symbol of divine fairness
and justice

Imam Ali (AS) is undoubtedly the symbol of
divine fairness and justice on earth. The good
work brings one closer to God Almighty,
provided that people weave a strong chain to
achieve a successful life. “So the duty of the
people to the ruler is right, and the ruler’s duty to
them is the dignity of the right between them, and
the establishing the religious principles and the
moderation of the signs of justice, and the
punishment for the humiliation from the
traditions, so that to make peace at the time, and
seek the survival of the state, and hostile the
desires of the enemies” (Sermon 216, Nahjul-
Balagha). This is what would have made the
Sunnah of the Prophet of Islam (PBUH) stable,
and the people's lives improved. For this reason,
the people would make great efforts to ensure that
the blessing of divine justice remains with Imam
Ali, so that the enemy would be disappointed in
his desires.

Imam Ali (AS) spared no effort to implement
justice. How good it is that we encounter the
justice and fairness of Imam Ali (AS) from his
own words in Nahjul-Balagha and it points out an
important turning point for the reality of our lives.
In the sermon 126 of Nahjul-Balagha, we read
that after the death of the Prophet (PBUH), some
people said to Imam Ali: "People are attached to
the world, Muawiyah attracts them with gifts and



abundant money. You should also give public
property to the nobles and nobles of Quraysh and
stop dividing the public treasury equally, so that
they will turn to you." Imam Ali replied to them,
"Do you order me to use oppression over the
Islamic nation over which I have guardianship to
gain victory? I swear by God! As long as I live,
day and night continue, and the stars rise and set
one after the other, [ will never do such a thing! If
this property were mine, I would distribute it
equally among the people, how about that it is
part of God's property! Be careful! Giving wealth
to those who do not deserve it is excessive and
wasteful. It may raise the status of the giver in this
world, but it will degrade him in the Hereafter. He
may be honored by people, but he is despised and
humiliated in the sight of God. Whoever spends
his wealth in a way that God has not permitted,
does not give it to anyone other than its rightful
owners, except that God deprives him of their
gratitude and turns their friendship towards
someone else”.

The justice of Imam Ali was widespread, and he
was a just judge against those who did not judge
fairly and deceived the people, and he returned
everything that was looted from the treasury to its
original owners, because justice is an opening for
the public. "Whoever is oppressed by justice, it is
harder for him to bear oppression" (Sermon 15 of
Nahjul-Balagha).

The level of Imam Ali (AS) justice among the
society people

The justice of Imam Ali (AS) is such that he
avoids giving privileges to his poor brother and
even treats him harshly. What a beautiful and
noble description we encounter of the justice of
Imam Alj, as he said in his sermon 224: "By God!
I saw my brother Aqgeel who was extremely poor
and asked me to give him one Man (an ancient
weighting unit) of wheat from the public treasury.
I saw his children whose hair was disheveled due
to hunger, their color darkened, as if they had
been dyed with indigo. They kept visiting me and
repeating their request. When I listened to his
words, he thought that I was leaving my religion
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to him, acting according to his wishes and
abandoning my just way. One day I heated an iron
rod in the fire and brought it close to his body to
test him. So he cried, like a patient crying from
pain, and was about to be burned by its heat. I said
to him: O Ageel! They will cry over you, you cry
over the heat of iron that a human being has
heated with his plaything? But you call me to the
fire of hell that God Almighty has melted with
His wrath? You cry over insignificant heat, while
I do not cry over the heat of the divine fire?”

And what is more amazing than this incident is
that someone came to visit us at night, and he had
a covered container full of Halwa, and there was
a mixture in that container, I hated it so much that
it was as if it had been mixed with the saliva of a
poisonous snake! Or its vomited! I asked him, is
it a gift? Or Zakat or Sadaqah? Because both of
these are forbidden to us, the household of the
Prophet (PBUH). He said, it is neither Zakat nor
Sadaqah, but a gift. I said: Let the women with
dead child cry over you. Do you want to deceive
me from the path of religion? Or is your mind is
disturbed? Or are you delirious? By God! If the
seven worlds and what is under the heavens were
given to me to disobey God and take the skin of a
barley grain from an ant, I would not do so! And
this polluted world of yours is inferior to me than
a chewed leaf”.

What does Ali have to do with perishable
blessings and fleeting pleasures?! We seek refuge
in God from the slumber of reason and the
ugliness of mistakes, and we seek help from Him.

Therefore, Imam Ali (AS)'s justice is such that
family relationships have no place in it, and he
strongly opposes injustice. For example, Imam
Ali (AS) advised the tax collector to not enter
anyone's house in any region he went to, and to
stay near a spring, because being a guest may
affect the collection of taxes from the people. "
By God, if I were given the seven regions and
everything under their heavens on condition that
I disobey God by robbing an ant of its barley, 1
would not do it. Your world is more insignificant
to me than a leaf in the mouth of a locust that is



chewing on it” (Sermon 224 of Nahjul-Balagha).
This example of Imam Ali's justice and the light
of the path of Muslims, would have granted
equality among them and would have eliminated
injustice.

This is an important question and a valuable
discussion. We have mentioned one of the
outstanding characteristics of the just Imam. Why
did Imam Ali (AS) accept the allegiance after all
the injustices that were committed against him?
Imam Ali would never have accepted it if he did
not consider it necessary to eradicate corruption
from the country and the strong easily would take
away the rights of the weak. The presence of a
just Imam who considered it necessary to divide
people equally was necessary: " Be fair to God
and be fair to people, from yourself and from
those within your family, and from among your
subjects whom you have a similar interest in. For
if you do not do so, you will be unjust” (Letter 53
of Nahjul-Balagha). Because if you do not love
your cotter you would not observe justice and
commit injustice. Imam Ali (AS) had emphasized
justice several times.

Nahjul-Balagha and the issue of government

One of the most important issues that Imam Ali
(a.s.) considered most important in Nahjul-
Balagha is the discussion of justice and fairness
among people: "I swear by God! I will take
justice from the oppressor, and I will restrain the
oppressor, and I will bring him to the source of
truth, even if he is unwilling" (Sermon 16 of
Nahjul-Balagha). This was the power of Imam
Ali in fighting against the kings and the rich who
did not treat the people fairly, therefore the
Imam's roar against their oppression was raised
and He ran to save the people in need. This is the
sign that Imam Ali will establish justice and he
will hold those who are guilty accountable.

Anyone who studies Nahjul-Balagha will see that
Imam Ali (AS) was particularly sensitive about
governance and justice, and he attached great
importance and value to them. Accordingly, he
considered justice to be one of the branches of
faith. " Ask about faith, and he said: Faith is based
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on four pillars: patience, certainty, justice, and
jihad” (Wisdom 31 of Nahjul-Balagha). "God
Almighty has imposed Imams the fairness
(truthful) to value themselves with the weakness
of people so that poverty may not lead them to
poverty " (Sermon 209 of Nahjul-Balagha). This
is the duty of a just leader in discussing and being
fair in the affairs of all people whose lives were
governed by a just Imam.

Imam Ali (AS) was raised in the holy embrace of
the holy Prophet of Islam. The Prophet took him
from his father as a child, raised him in his own
home with his own special education and
upbringing, taught him the symbols of Islam, and
instilled in his soul the principles and branches of
Islam. Doesn't the Holy Quran say: "We have
certainly sent our messengers with clear proofs,
and sent down with them the Book and the
Balance, that people may act justly, and We sent
down iron, in which is great force, a benefit for
people. And Allah knows who will help Him and
His Messengers in the unseen. Indeed, Allah is
Strong and Mighty" (Surah Al-Hadid, verse 25).

Imam Ali (AS) recommended to fairness “Use
justice and beware of oppression and injustice,
because oppression leads to destruction, and
injustice leads to the sword” (Hikmat 476). It is
justice and fairness that increase the bond
between people “And with justice, the followers
increase” (Hikmat 224). In the Holy Quran, the
Almighty said: “Indeed, Allah commands justice
and kindness” and in Nahjul-Balagha, Imam Ali
said: “Fairness is giving justice and avoiding
oppression, and kindness is a peaceful thought.
“Justice is fairness, avoiding oppression and
kindness” (Hikmat 231).

Strategies for administering justice in an
Islamic government from the perspective of
Imam Ali (AS)

After explaining the importance and definition of
fairness and justice, the most important issue is
how to administer justice in an Islamic
government. Ali (AS) presents several factors as
tools for administering justice as follows:



The existence of just and pious rulers and
officials

Imam Ali (AS) paid great attention to the
existence of just and pious rulers and officials in
society and monitoring their personal and social
behavior. It is obvious that if the officials of any
society are just and justice-seeking individuals
and first apply this issue in their personal lives
and those of their relatives, they will gain the trust
of the people and will be followed and respected
by the people in society as a useful model.
Muslim rulers must administer justice for all
people in society without discrimination between
different classes. Ensuring the rights of the
oppressed from the oppressor is also one of the
important duties of an Islamic ruler, which was
strongly emphasized by Imam Ali (AS). In
Nahjul-Balagha, Imam Ali (AS) considers the
purpose of accepting the caliphate to be the
realization of the rights of the oppressed. In this
regard, on the second day of his caliphate in 35
AH, he says: "By God, I will return the looted
treasury to its original owners wherever I find it,
even if people have used it to marry or buy a slave
girl, because in justice there is openness for the
general public. The one for whom justice is
difficult, it is harder for him to bear oppression"
(Nahjul-Balagha, Sermon 15).

"By God, this worthless shoe is more beloved to
me than ruling over you, unless with its help, 1
stand up for what is right or to repel a wrong"
(Nahjul-Balagha, Sermon 33). "By God, 1 will
rescue the oppressed from the oppressor, restrain
the oppressor, and lead the righteous to the
righteousness, even if he is unwilling" (Nahjul-
Balagha, Sermon 136).

"Cotter cannot be reformed unless their rulers are
reformed, and rulers cannot be reformed except
through the righteousness of their cotter"
(Nahjul-Balagha, Sermon 126).

"I will never divide the property of the public
treasury unjustly or give them a larger share to
support the nobles and elders of Quraysh. Even if
this property were mine, [ would divide it equally
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among the people, let alone the property of the
public treasury" (Nahjul-Balagha, Sermon 126).

"Practice justice and beware of injustice and
oppression, for injustice to the people displaces
them and oppression forces the Muslim uprising."
Nahjul-Balagha, Hikmah 476).

As can be seen from the words of Imam Ali (AS),
the existence of just rulers whose main goal is to
achieve the rights of the oppressed people is one
of the principles of establishing justice in society.

Monitoring the actions and behavior of the
authorities in society

Imam Ali (AS), as the leader of a political system,
always monitored the actions and behavior of his
appointed rulers and reacted strongly to the
mismanagement of public treasure and the lack of
justice in society and reprimanded the rulers.
Therefore, in his opinion, monitoring the
behavior and performance of government
officials is one of the duties of the leaders of
society and a means of establishing justice. In this
regard, many letters from Imam Ali (AS) to the
rulers have been written in Nahjul-Balagha.
Imam Ali (AS) writes in a letter to Ziyad ibn
Ubayyah, the deputy governor of Basra: "Indeed,
I swear by God that if they report to me that you
have betrayed public funds, I will be so harsh on
you that you will not even be able to provide for
your own family." (Nahjul-Balagha, Letter 20).

Imam Ali (AS) writes in a letter to Muhammad
Abu Bakr, the governor of Egypt: "Be humble
with people. Be gentle and kind, be open-minded
and smiling. In your glances and in your half-
glances and stares at people, act equally so that
the great do not covet your tyranny, and the weak
do not despair of your justice" (Nahjul-Balagha,
Letter 27).

Imam Ali (AS) writes to one of his rulers in the
year 40 AH: "I have been informed that you have
taken away the crops of the lands and taken what
you can and have been betrayed with what you
have, so send me the account of the property as
soon as possible and know that the accounting of



God is more severe than the accounting of
people." (Nahjul-Balagha, Letter 40).

Imam Ali (AS) says in a part of a letter he wrote
to the governor of Basra: "I have been informed
that you have plundered the property of the
treasury, which was the share of widows and
orphans, and fear from God. Return their
property, and if you do not do so and God give me
chance, I will punish you. By God, if Hasan and
Hussain had done as you have done, they would
not have been pleased with me and would not
have achieved their desire until I receive the truth
from them and destroyed the falsehood that had
been created through oppression by them"
(Nahjul-Balagha, Letter 41 of Nahjul-Balagha).

Imam Ali (AS) wrote in a letter to Masqala bin
Hubairah Shaybani, the governor of Ardashir
Khara (Firozabad) from the cities of Fars, Iran in
the year 38 AH: “I have been informed that you
have divided the spoils of the Muslims, which
were obtained by means of their weapons and
horses and whose blood was shed on this way,
among the Bedouin people of your tribe. If this
report is true, you will be humiliated in my sight
and your value and fortune will degrade by me.
Be aware, the right of the Muslims who are with
me and your papacy is equal in the division of this
property, they should all come to me and take
their share from me” [(Nahjul-Balagha, Letter 43
of Nahjul-Balagha).

As can be seen in the letters of Imam Ali (AS),
the existence of just and pious rulers is one of the
principles of establishing justice and fairness in
society, and monitoring their performance in
relation to material and worldly lapses and, if
necessary, dismissing them due to betrayal of the
treasury is among the duties of the leaders of the
Islamic society.

Mutual rights of people and justice-seeking
rulers in society

Realizing the rights of the oppressed in society
and support of the people from the implementers
of justice is another condition for establishing
justice in society. It is obvious that whenever the
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society is intellectually incapable of accepting
truth and justice and does not support its justice-
seeking leaders against the wicked, the
implementation of justice in society will fail.

Imam Ali (AS) in a part of Sermon 92 of Nahjul-
Balagha, which was stated after the murder of
Uthman and the people's rush to pledge
allegiance to him in the year 35 AH, states his
unwillingness to accept the caliphate as follows:

“Leave me and find someone else. Because we
are going to welcome events and matters that are
colorful and divisive and have different faces, and
hearts and minds will not remain stable on this
allegiance”.

In his sermon on Shagshaqiyah (sermon 3 of
Nahjul-Balagha), Imam Ali (AS) referred to the
anarchy and opposition of the Nagqitheen,
Qasiteen, and Marigeen against his just
government.

Regarding the mutual rights of people and
leaders, Imam Ali (AS) says in a part of Sermon
216 of Nahjul-Balagha: “And among the greatest
divine rights is the right of the leader over the
people and the right of the people over the leader.
People are not reformed except by reforming the
rulers, and rulers are not reformed except by the
steadfastness and stability of the people. And
when the people fulfill the right of leadership and
the ruler fulfills the right of the people, the just is
honored among them in that society, and the paths
of the religion are stabled and the signs of justice
are established, and the Sunnah (of the Prophet)
1s established. Then the time is reformed, and the
people hope for the continuation of the
government and the enemy is disappointed in his
hopes. But if the people prevail over the
government or the ruler oppresses the people, the
unity of the word is destroyed, the signs of
oppression become obvious, and deceit in
religion becomes abundant”.

Therefore, from the perspective of Imam Ali
(AS), it is obligatory to observe the mutual rights
of the people and the state. States have the duty
to provide, within their jurisdiction, the



conditions for growth and advancement, the basis
for social development and balance, and the fair
access of everyone to their rights and
entitlements. People also have the duty to fulfill
their obligations to their rulers, to carry out the
tasks of society, to be responsible, and to support
governments and justice-seeking leaders for the
stability of society. Individuals must know that
individual behavior has a social dimension. The
sum of individual efforts creates a great and
continuous movement, which will lead to the
organization of society and the realization of
everyone's rights.

The necessity of simple living for Islamic
rulers

Imam Ali (AS) dislikes aristocracy and luxurious
living and considers simple living to be one of the
duties of Islamic rulers in an Islamic society that
has poor people. In Nahjul-Balagha, this issue is
recommended to rulers and governors:

Imam Ali (AS) in Letter 3 of Nahjul-Balagha,
warns Shurayh bin Al-Harith, the judge of Kufa,
who had bought a house for 80 dinars, about
financial abuse. In a part of the letter, he says: “I
was informed that you bought a house for 80
dinars and wrote a deed for it and witnesses
signed it. O Shurayh, think carefully that you did
not buy that house with the money of others or
with forbidden money, because then you would
have lost the house of this world and the
hereafter”.

Imam Ali (AS), in Letter 45 of Nahjul-Balagha,
blames Uthman bin Hanif Ansari, the governor of
Basra, for attending a party hosted by the nobles
and wealthy people of Basra, where there were
colorful and sumptuous foods, and advises him to
throw away the foods he does not know to be
halal or haram, and to consume what he is certain
to be clean and halal.

Imam Ali (AS), in Letter 71 of Nahjul-Balagha,
to Mundhir bin Jarud Abdi, the governor of
Istakhr in the province of Fars, forbids him from
living a luxurious and extravagant life and blames
him. Therefore, the simplicity of life of Islamic
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rulers and knowledge of the lives of low-income
and poor people is also one of the characteristics
of just leaders and officials in society, and Imam
Ali (AS) considers it obligatory to observe it and
believes that the simplicity of life of Islamic
rulers provides the basis for implementing justice
and establishing balance in Islamic society.

Conclusions

Of course, the precious book of Imam Ali, which
has been registered in the United Nations and one
of the manuscripts of Nahjul-Balagha that was
translated into English, is a selection of sermons,
letters, and short Hikmats about global issues,
especially issues such as the recommendation of
peaceful coexistence with groups, observing
justice and fairness in social and political
relations, human rights, and defending the
oppressed.

But unfortunately, their level of justice is not in
line with the methods and paths of Imam Ali, then
how can a nation claim to have democracy
without having human justice?.
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1. Introduction

Today, with the expansion of invasions,
interventions, and aggressions by arrogant and
oppressive powers against independent, weak,
and oppressed nations on the one hand, and on the
other hand, the scientific deconstruction of the
resistance discourse by the dominance system in
the societies of the resistance axis, the necessity
of paying more serious and scholarly attention to
this category has become more sensitive and vital
than ever before, and the possibility or refusal of
theorizing in this field is raised as a scientific and
research matter .The issue of resistance and non-
resistance is no longer fundamentally at issue, but
rather the issue of "resistance" and "counter-
resistance," and the alignment and taking sides of
the forces involved in these two main arenas
against each other . The rule of the game in this
case is a zero-sum game, meaning exactly win-
lose, not win-win. It could even be said that the
future of the current transitional order depends on
the scientific explanation and scholarly defense
of the discourse of resistance and the role of the
institution of science, namely universities and
study and research centers, in this field, as well as
the negation of the Western Hegemony Paradigm.

In this regard, contrasting the two domains of
"battlefield" and "diplomacy" is an unforgivable
error in terms of epistemology and a fatal blow to
the national security apparatus and even the
institution of science and knowledge in practical
terms .In a sense, both the battlefield and
diplomacy are highly dependent on this type of
role-playing by the science and research
institution, because in the ecosystem of Islamic
Iran, resistance is practically the link between the
battlefield and diplomacy, and it should be so.
The issue is the constant conflict between the two
resistance-based order and the dominance-centric
order.

Therefore, it seems that the greatest responsibility
of professors and academic elites in the field of
humanities and security and strategic studies in

1 Tt is necessary to explain that in English, the word
"al-Haraka 4S_al" means "movement" and "al-
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the country is, first, to explain the relationship
between resistance and rationality, and second,
the connection of this issue with the two
categories of national security and national
interests, with a broad cross-border view at the
geography of resistance in regional and trans-
regional dimensions. In both the battlefield and
diplomacy, Resistance, of course, requires
training human capital on a par with the Islamic
Revolution in terms of faith and belief, as well as
logic and rationality. According to the experience
of [ran's political history, whenever the battlefield
and diplomacy have moved side by side, tangible
political and economic achievements have
inevitably been achieved on the one hand, and
remarkable military and strategic victories on the
other.

Therefore, it is clear that the need to train a
generation of students and researchers active in
the field of resistance is more necessary than
anything else, so that they can write texts and
content related to this field, especially in the arena
of foreign policy and renaissance diplomacy *.
Because the objective appearance of resistance in
foreign policy can be nothing other than
renaissance diplomacy. In this regard, the
following article is a step, although it is modest
and unassuming in scientific and theoretical
terms, but it attempts to explain and present the
concept of resistance in two areas of theorizing,
especially issues related to the security interests
of the Islamic Republic of Iran.

Meanwhile, secret diplomacy, as a sovereign and
national matter, is decided within the framework
of national security and is placed on the agenda
of security and diplomatic institutions .The
dilemma between conducting secret diplomacy
for national security reasons and upholding
democratic principles still looms large in
democracies. When it comes to national security,
there is a level of tolerance for secrecy on the part
of the public and legislators—bypassing elected
officials in order to manage and contain the

Nahda 4=¢ll" means "renaissance". The Renaissance
is the age of awakening. It is the age of change.
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unexpected affairs. Here, due to security
considerations, secrecy naturally becomes more
important than transparency, and the right to
know for everyone is meaningless until
secondary information(further notice) and until
expiration of the diplomatic agenda. Because in a
situation where the hegemonic system and the
United States officially monitor and punish the
systematic communication of independent
countries that oppose the current order,
informal/secret and at the same time secure
connection can replace official relations. In fact,
when, for various reasons, it is not possible to
establish negotiations and open diplomatic
relations - especially for Islamic Iran, which has
serious and strategic enemies and opponents due
to the independent, powerful, and freedom-loving
nature of its foreign policy - countries, by
engaging in secret diplomacy at various levels,
try to provide the necessary bilateral or
multilateral trust over time for an open diplomatic
event. Therefore, resorting to secret diplomacy
can perhaps be considered one of the most
effective confidence-building and authority-
building measures in the international system.

Therefore, secret diplomacy with "the engine on
and the lights off" and as the art of secretly
advancing foreign policy goals peacefully is a
strategic necessity of governance in conditions of
sanctions and maximum pressure from the
hegemonic system and hostile states against
independent and powerful countries in the
international arena. In other words, resorting to
covert procedures will reduce potential tensions
and also prevent ontological harm. In fact, the
strategic advantage of secret diplomacy is
"plausible denial"; In a way that, while taking
advantage of the benefits of these relationships,
one can avoid the burden of their negative
consequences, because secret diplomacy does not
require paying prestige and reputational costs due
to the lack of an external trumpet.

On the other hand, "secret diplomacy" is one of
the most important functional areas of
intelligence organizations as the main provider of
the intelligence needs of policymakers in the field
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of foreign policy .Diplomacy itself is also one of
the important foreign policy tools in establishing
communication and conducting negotiations to
achieve foreign policy goals and as a tool in the
toolbox of national interests, which can be
applied openly or covertly or other types of
official or public diplomacy based on 1) time of
negotiation, 2) language of negotiation, 3) place
of negotiation, 4) subject of negotiation, 5)
party/parties of negotiation, 6) outcome of
negotiation .In a word, the type of diplomacy
depends on the type of user and its application,
and within the framework of two key variables of
secret diplomacy, namely "strategic mutual need"
and "honest goals", intelligence organizations
provide strategic knowledge and guarantee the
level of honesty and true intentions of the
opponent.

What is certain in international relations is that
the  possibility  of  bilateral/multilateral
cooperation with other nations always exists, but
due to the anarchic nature of the international
system and the atmosphere of uncertainty, there
are obstacles to cooperation in self-help systems
in two areas: a) relative gains (aggressive
capabilities) and b) fraud and deception (goals
and intentions). In his important article, Grieco
argues: “The most recent liberal institutionalism
claims that, while accepting a core realist
proposition that international anarchy hinders
cooperation between states, it can nevertheless
affirm the core tenets of the liberal institutionalist
tradition that states can achieve cooperation and
that international institutions can help them to
cooperate with each other.” However, the main
argument is that neoliberal institutionalism
misconstrues the realist analysis of international
anarchy and thus fails to properly grasp the realist
analysis of the deterrent effects of anarchy on the
willingness  of  states to  cooperate.
(Grieco,2009:498-500)

2. Theorizing Process

The scientific and theoretical basis for this article
is a collection of articles and books that have been
written and published over the past decade in the
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fields of resistance, renaissance diplomacy, and
secret diplomacy based on library studies and
field experiences, the most important of which
are:

A) Articles with the following titles:
“Comparative Analysis of Theoretical and
Practical Foundations of Resistance and

Terrorism; Rights and Duties of Liberation
Movements” (Ghaderi Kangavari, 2012);
“Theory of Resistance in International Relations;
Iranian-Islamic Approach to Denying the
Dominance” (Ghaderi Kangavari, 2013); “The
Islamic Republic of Iran’s Advisory Role in
Ensuring  Regional  Security”  (Ghaderi
Kangavari, 2018); “Intelligence Organizations
and secret Diplomacy in Foreign Policy; A Case
Study of the secret Diplomacy of the United
States and the Zionist Regime” (Ghaderi
Kangavari, 2019); “Renaissance Diplomacy and
the Foreign Policy of the Islamic Republic of
Iran” (Ghaderi Kangavari, 2019); “Theoretical
Approaches to Secret Diplomacy in Intelligence
Organizations; Presenting a Native Theoretical
Model” (Ghaderi Kangavari and et al. 2019);
“The Nature and Dimensions of Secret
Diplomacy in the Dilemmas of the Secrecy-
Transparency Debate; Emphasizing the Role of
Intelligence and  Security  Organizations”
(Ghaderi Kangavari and Nezamipour, 2022);
“Impartial Communication; The Third Way of
Interaction of Intelligence with Policymakers”
(Qaderi Kangavari, 2022); “America’s Hybrid
War against the Islamic Republic of Iran in the
Narrative of Diplomacy and Negotiation; From
Coercive Diplomacy to Intelligence Deterrence”
(Ghaderi Kangavari, 2022); “The Theory of the
Revolutionary New Order in International
Relations”  (Ghaderi = Kangavari, 2022);
“Explanation of the Relationship between
Intelligence and Diplomacy in Democratic
Foreign Policy; Emphasizing the Concept of
Secret Diplomacy.” (Ghaderi Kangavari, 2023);
and “Defense-Security Secret Diplomacy and the
New Order Based on the “Islamic Resistance
Concert” in West Asia; Emphasizing the
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Resistance-Based Foreign Policy of the Islamic
Republic of Iran” (Qaderi Kangavari, 2024).

B) Also, in this period, books have been written
by the author of this article in the field of
resistance, including: "Theory of Resistance and
Western Theories of International Relations"
(Ghaderi Kangavari, 2015) and "Resistance and
Renaissance Diplomacy (Developments,
Opportunities and Challenges)" (Ghaderi
Kangavari, 2019).

¢) And finally, an 8-volume encyclopedia series
in the field of secret diplomacy with the titles:
"Secret Diplomacy: Conceptualization and
Theoretical Studies" (Ghaderi Kangavari, 2023);
" Secret Diplomacy: Case Studies, Strategic
Lessons" (Ghaderi Kangavari and et al., 2023);
"Secret Diplomacy: Secrecy and the Hidden
History of International Relations" (Ghaderi
Kangavari, 2023); " Secret Diplomacy: The
Practice of Back Channel Diplomacy by Liberal
Democratic States " (Translation by: Ghaderi
Kangavari and Mohammadi, 2023); "Secret
Diplomacy: Intelligence, Ethics, Effectiveness"
(Translation by: Ghaderi Kangavari and
Mohammadi, 2023); "Israel’s Clandestine
Diplomacies " (Translation by: Ghaderi
Kangavari and et al, 1402) and " Secret
Diplomacy:  Diplomacy by  Deception"
(Translation by: Ghaderi Kangavari and et al,,
2024).

What is important is that theorizing in this field,
namely "secret resistance-based diplomacy,” is
impossible without focusing, trying, and
practicing for years of study and research on the
centrality and orientation of a specialized chair in
the wuniversity, and most importantly, the
experience of close fieldwork with all diplomatic
and defense-security structures of the Islamic
Republic inside and outside the country. And also
through full knowledge of the history of
international  relations and  theories of
international relations, and with a native
perspective based on the Length and width of the
Islamic Revolution, an attempt has been made to
present this theory to the scientific society of the



Rouholah Ghaderi Kangavri

country and the axis of resistance. Therefore, this
theory is completely consistent with the
beneficial science within the framework of the
system of problems of the Islamic Republic of
Iran.

This theory, which has been theorized for the first
time, with a deterrent-oriented external
deepening approach, simultaneously provides
positive and negative dimensions of the national
security of the Islamic Republic in covert
interaction with governmental and non-
governmental actors within axis of resistance
and, if necessary, hostile states without damaging
the national face and reputation and violating the
foundations, principles and goals of the
Revolution. Compared to the mainstream theories
of international relations (realism and liberalism),
this theory, believing in the lack of distinction
between value-fact, pays attention to the issue of
indigenous values both in problem-finding and
problem-solving and application .Accordingly,
the research process has an impartial approach
and has been carried out without any prejudice or
normative judgment. Of course, no valid theory
can be considered the solution to all problems and
the solution to all issues. Robert Cox's claim in
critical theory that "theory is always for someone
and for some purpose " is a fundamental principle
of political science and international relations that
emphasizes the inherently subjective and
purposive nature of theoretical frameworks (Cox,
1981).

Therefore, the difference between this theory and
existing theories is that its resistance-based
approache and orientation on covert agreements
and secret negotiations, which are put on the
agenda due to national security considerations,
away from the oversight of public opinion and
official democratic processes .This theory is
closer to the critical theory of international
relations in terms of its deconstructive view of the
existing order based on domination, but
consequently, its monotheistic and Islamic-
revolutionary content and foundations do not
correspond to any of the theories of the critical
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straem and the mainstream of theorizing in
international relations.

The following table points out some of the most
important indicators that distinguish secret
resistance-based diplomacy and secret non
resistance-based diplomacy.

Table (1): Comparison of secret resistance-based
diplomacy with Non secret resistance-based diplomacy

Secret
Distinguishing Resistance- Non Secret Resistance-
Indicators Based Based Diplomacy
Diplomacy
divine
Ontolo material ontolo,
2 Ontology gy
revealed- . ..
. . rational-empirical
Epistemology rational .
. epistemology
epistemology
Theorizing .. ]
critical stream mainstream
stream
Type of value-based . . .
peo . . interest-based rationality
rationality rationality
Nature of the revolutionary .
non-revolutionary leader
system leader
Leadership revolutionary .
non-revolutionary system
character system
Leadership anti-system of within system of
orientation domination domination
Basis of
. . deterrence bandwagoning
national securiy
National slogan  Independence dependency
. . producer .
Social mobility . consumer society
society

Methodologically, this research uses the ijtihad
and case study methods and based on a qualitative
research approach that uses an extensive
literature review to collect relevant information,
a thorough analysis of existing journals and
books, and a comprehensive understanding of the
critical stream of international relations
theorizing. Its theoretical part has been
formulated and theorized after years of studying
and mastering competing theories and the history
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of diplomacy, and especially objective
observations/field experience. This theory is the
product of a continuous dialectic between theory
and practice, field and thought, which, through
years of activity in both the academic and
executive fields, has been able to analyze the
system of indigenous prolems in a mental
framework, semantic system and a specific
intellectual system, and present this indigenous
theory with an ijtihad and understanding method .
Basically, every scientific activity is an ijtihad
activity, and the scientist acts as a Mujtahid (an
authoritative interpreter, commentator and
analyst) in every science sphere. (Barzenuni,
2001: 111)

The ijtihad method is an understanding and
exploratory method that is in the position of
discovering a specific subject matter. In subject
ijtihad, not ruling, the exploratory movement
after collecting information, it's time to arrive a
more comprehensive, deeper understanding, and
inference and conclusion. Therefore, ijtihad
activity is an understanding and exploratory
activity that is in the position of discovering
reality. (Barzenuni, 2010: 80, 81) It is emphasized
that no useful and effective theory will be
achieved simply by being in the library without
engaging with the field and society in a dialectical
process; otherwise it will soon and quickly
disappear and be destroyed.

The issue of secret resistance-based diplomacy of
in the history of international relations and
foreign policy of the Islamic Republic of Iran,
especially in cases such as the secret diplomacy
of Iran-Turkey and Qatar against Saudi Arabia
and the secret diplomacy of Iran and resistance
groups in the Syrian crisis, is worthy of study and
comment, which will have the ability to explain
and predict similar cases in other incidents. Of
course, the 2015 nuclear agreement between Iran
and the 5+1, known as the Joint Comprehensive
Plan of Action (JCPOA), can be accepted as
secret diplomacy, but its resistance-based nature
is a matter of serious ambiguity and doubt.
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Below are some of the general arguments and
evidences of this issue, which have been
examined and analyzed in detail in the second
volume of Secret Diplomacy (case studies and
strategic lessons):

A) History of International Relations:
- Sykes-Picot Agreement

- Cuban Missile Crisis

- US-China Ping-Pong Diplomacy

- Oslo Accords between the Zionist regime and
the Palestinian Authority

- Abraham Accords for Normalization
B) Iranian Foreign Policy:

- 1919 Agreement (England and Vossug ed-
Dowleh)

- 1975 Algiers Agreement

- Hostage Crisis and Algiers Declaration
- Iran-Contra Affair

-2015 Nuclear Agreement (JCPOA)

It goes without saying that the history of
international relations was full of secret
diplomacy in the 19th century, to the extent that
the main culprit for World War I and later World
War II was considered to be secret negotiations
and secret agreements between kings and states.
Even the then US President Woodrow Wilson, in
his 14-point statement during the Versailles Peace
Conference, dedicated the first principle to the
need for "open diplomacy without secret
treaties." Of course, this issue was not observed
at the same conference, and history has witnessed
secret agreements between the Allies during the
same period .

In any case, based on the uneasy and turbulent
history of the West Asian region, the indigenous
values of its Islamic nations, and the critical
orientation of the Islamic Revolution towards the
existing hegemonic order, there has been a kind
of strategic link between "battlefield " and



Rouholah Ghaderi Kangavri

"diplomacy". A proper understanding of the
theory of secret resistance-based diplomacy
requires recognizing these two issues and
examining its regional and trans-regional
dimensions and effects from the perspective of
the Islamic Republic of Iran, which will be
discussed below.

3. Strategic Link Between Battlefield and
Diplomacy

The Islamic Republic of Iran, within the
framework of the Constitution and the ideals of
the Islamic Revolution, has placed the discourse
of resistance at the center of its power and policy
construction and has defined supporting
liberation movements and  governments
supporting the resistance as one of its principled
and fundamental goals. In this regard, the greatest
responsibility of professors and academic elites in
the humanities and security and strategic studies
of the country is, first, to explain the relationship
between resistance and rationality, and second, to
relate this issue to the two categories of national
security and national interests with a broad cross-
border view of the geography of resistance in
regional and trans-regional dimensions.

Accordingly, antagonism and confrontation with
the Zionist regime and its affiliated states in the
region are one of the natural and logical effects
and consequences of the aforementioned strategic
policy. In such an environment, security-oriented
foreign policy is a natural product of occupation,
foreign intervention, and the internationalization
of security in Southwest Asia. As a result, the
country's security and defense forces are the main
drivers and producers of national security to
maintain territorial integrity and pave the way for
national development and prosperity; Because
development, regardless of its narrative and
interpretation, goes through the path of security.
Naturally, the country's diplomatic apparatus will
not have significant diplomatic power in
negotiations with the Western and Eastern parties
without the support of the presence and influence
of the regional resistance forces. More precisely,
war and the use of force can be kept away from
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the country and the region not necessarily
through diplomacy and negotiation, but through a
powerful and influential regional presence and, of
course, strengthening defensive and missile
deterrence capabilities in the shadow of the
"presence of the people." This seems impossible
except by implementing the policy of "forward
defense" and strengthening the "axis of
resistance” with the aim of developing the
"strategic depth" of the Islamic Revolution.

Western powers have no choice but to recognize
and acknowledge Iran's natural power and
influence in the region. Because the Islamic
Republic of Iran has practically entered the game
of great powers, but this time not as a dependent
and follower role (bandwagoning) but in the form
of an independent and balancing role; in this
regard, cooperation and interaction between the
“battlefield and “diplomacy* is the balancing
element of the region in the internal and external
dimensions. It is clear that with the logic of the
Islamic Revolution, outsourcing security will not
be justifiable and defensible under any
circumstances, because the disarmament regime
in the self-help and anarchic international system
paves the way to the policy of regime change.

Today, without increasing defense capabilities
and maximum deterrence in the region, national
security can never be ensured and guaranteed.
The laying the tracks for the country's foreign
policy train, set by the government and the
foreign policy apparatus without proper
understanding of international relations and lack
of national self-confidence, practically makes the
country hostage to personal imaginations and
thoughts that see the solution to many problems
in passive cooperation with the West, and the
result will be economic chaos, the extinction of
production, and public dissatisfaction.

On the other hand, given that the West
understands no other language in strategic issues
than the language of threat and force, the Islamic
Republic of Iran can, by implementing the policy
of "forward defense" and comprehensively
strengthening the "axis of resistance" with the
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aim of developing the "strategic depth" of the
Islamic Revolution, prevent the adventures of the
West and America by projecting power and
balancing threats; provided that the "diplomacy
of authority" among the country's statesmen and
stateswomen takes concrete form and character.
In this regard, it seems that the strategic policy of
the Islamic Republic in the region should be
directed towards "reducing American influence to
zero". It is clear that without serious attention and
concern for this issue, the desired political order
of the Islamic Revolution will not be formed in
the region and the world.

In any case, the macro-policymaking of any
political system is usually formulated and
implemented with two indicators of “Feasibility*
and “Rationality”. Accordingly, the macro-
policies of any country can be imagined in four
states: First state: feasibility-rationality.Second
state:nonfeasibility-irrationality. Third
state:feasibility-irrationality. And the fourth state:
nonfeasibility-rationality. Naturally, the most
desirable scenario is the first state, i.e.
"feasibility-rationality”, which is selected and
pursued by the rulers with precise scientific
calculation and analytical logic of the means-end
of a specific policy. It is clear that the worst
situation is when national macro-policies and
programs are far from the possibility of
realization and rationality. In the third and fourth
states, since neither of the two principles of
feasibility or rationality exists together and side
by side, it will actually suffer from pure idealism
or pure realism far from rational calculation, i.e.,
pay attention to national possibilities and
limitations. In other words, it is only in a state of
balance between feasibility and rationality that it
can be claimed that both the right path has been
chosen and the right steps have been taken.

Usually, the great revolutions of the world, with
their own ideas and ideology, whether Western or
Eastern, suffer from the scourge of irrationalism
or the impossibility of goals and ideals. That is,
they either fall into the trap of idealism far from
reality or into the trap of realism far from ideals;
but the Islamic Revolution of Iran, from the
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beginning, with a divine and human approach
based on realistic idealism, while paying
attention to its lofty peaks and ideals, has never
been unaware of or indifferent to the obstacles
and problems in its path.

The logic of the foreign policy of the revolution
is the application of strategic rationality and a
broad cross-border view of the geography of
resistance; that is, Iran has national interests not
only in its surrounding environment in the
Persian Gulf, Central Asia and the Caucasus,
West Asia and North Africa, but also in other
parts of the world; because national interests are
a function of the two components of security and
threat in all its dimensions and levels.

Meanwhile, foreign policy as a national and
sovereign matter in every country is based on two
pillars: maintaining national security and
achieving national interests, and therefore they
are on the same orbit and in the same direction. In
our region, the first dimension will be ensured by
a powerful regional presence (deterrence and
deepening) and the second dimension will be
ensured by diplomatic mobility (political and
economic diplomacy). Therefore, the duality of
the battlefield and diplomacy affair is a strategic
error and a kind of mental deviation that does not
correspond to the geopolitical realities of the
region and the world and can be very dangerous.

Therefore, an active and forward-looking foreign
policy depends on the logic of deterrence and
deepening emanating from the battlefield and the
logic of negotiation and bargaining in the arena
of diplomacy, both of which are mutually
reinforcing and supportive of each other to
achieve a single goal, and neither of these two
will lead anywhere alone. In other words, both
battlefield power and strong diplomacy are
elements and components of a country's national
authority. Therefore, one of these two is not
supposed to serve the other alone, but both are at
the service of the country to ensure national
security and national interests.

Diplomacy itself is, of course, a tool in the
toolbox of national interests that is not an end in
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itself but serves to achieve a national goal.
Authenticity and priority is always about
preserving territorial  integrity, —maximum
deterrence, and all-round progress. Therefore, if
the official diplomatic apparatus literally had
truly stood alongside the battlefield over the past
years, which pursues the national goal of
eliminating the threat of Takfiri terrorism first and
foremost and expanding national interests second
and incidentally, we would -certainly have
witnessed great political and even economic
achievements in the region due to the economic
opportunities and investment of the countries
aligned with the resistance. On the other hand, the
battlefield itself is an arena of diplomacy called
“Renaissance Diplomacy”, like culture, which is
the field of public diplomacy.

The renaissance diplomacy, which has been
emphasized and confirmed in numerous
principles of the Constitution, especially
principles 152 and 154, is the intersection of the
declared and practical policy of the revolutionary
system of the Islamic Republic, which explicitly
and sincerely seeks to cut off the dependence of
the freedom-loving nations of the region and the
world from the system of domination and achieve
political independence, national sovereignty, and
the right to determine their destiny without the
presence and influence of foreigners. Of course,
this issue itself, namely regional power in the
world of realpolitik, while increasing the
coefficient of national security and removing
threats from the official borders of the Islamic
Republic, is the support of diplomacy in
negotiations with other regional powers and
major global powers that without such power
would never enter into negotiations with Iran or
would not be willing to make concessions in the
framework of a win-win game. Therefore, even
entering into the rule of a win-win game is also
supported by the battlefield and regional power.
Otherwise, the rule of the game in the field of
foreign relations of major powers with Iran has

! zero-sum game: one party winning and the other

party losing
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always been a zero-sum game, that is, a win-lose
game.

However, today, modern diplomacy has become

more than the Ministry of Foreign Affairs and
should not and cannot monopolize the entire
capacity of the field of diplomacy. The foreign
policy chariot will be set in motion by the troika
of official diplomacy, public diplomacy, and
secret diplomacy. Of course, they must operate
and act in complete coordination and within the
framework of the national strategy and
renaissance diplomacy.

According to the history of international
relations, this battlefield has always been the
driving force and promoter of diplomacy, and
therefore diplomacy minus the battlefield has
neither the capacity to preserve national interests
nor the ability to ensure national security. When
Arab countries in the region, especially the UAE
and Saudi Arabia, talk about maintaining good
relations with their neighbor Iran, if it were not
because they accept Iran's battlefield power in the
region, then why?. On the other hand, when
everyone is in this battlefield, from the US,
England, France, Russia, and the Zionist regime
to Turkey, Egypt, Saudi Arabia, Qatar, and the
UAE, why not Iran, which is in a wall-to-wall
geopolitical neighborhood and is also directly
facing the threat of Takfiri terrorism and Zionist
terrorism.

4. America’s Counter-Resistance Strategies

For some time now, America’s insistence on the
security dependence of its Western allies has been
making their voices heard and they can no longer
tolerate this kind of bandwagoning of American
policies. Even Europe, especially the French, has
realized that in terms of security they should no
longer be dependent and following America. On
November 7, 2004, French President Emmanuel
Macron told at the meeting of European leaders
that this Continent should declare its security
independence from the United States — and
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defend its “interests” against the interests of
geopolitical rivals. Macron warned that Europe
should not 'Delegate Forever' its security to
America and, arguing that the return of US leader
Donald Trump legitimately defends the interests
of the American people, he said: “We should not
forever surrender our security to America” and
asked: “Are we ready to defend the interests of
the European people?” (Macron, 2024)

Interestingly, on August 27, 2018, Macron made
similar independence-seeking statements against
the United States, which they have common
values and even great strategic interests in all
corners of the world, especially against Muslims.
French President Emmanuel Macron has warned
that Europe can no longer rely on the United
States for its military defense and called for an
urgent new European security policy in the face
of rising nationalism and extremism. In a foreign
policy speech at what he called a “crisis moment”
for European politics and global multilateralism,
Macron said: “Europe can no longer rely on the
United States for its security.” It is up to us to
guarantee Europe’s security. ? (Macron, 2018)

In such circumstances, America's main strategy in
the political sphere is to align, follow, and make
the Islamic Republic dependent on its regional
and international policies. At the forefront of this
policy is Iran's distance from the East, i.e. Russia
and China, and Iran's proximity to the Zionist
regime against the axis of resistance. In this
regard, the Islamic Republic, while maintaining
its political independence and national authority
and confronting the hegemonic system, has
neutralized almost all of America's plans and
conspiracies against Iran and even against
independent and freedom-loving nations in the
region. It has also challenged America's
interventionist policies in regions such as Latin
America. The greatest lesson that can be learned
from the experience of the Islamic Republic is
that by relying on maintaining political
independence and national self-confidence, it is
possible to overcome many national challenges,
create national dignity and pride in the country,
and educate a generation that can achieve growth
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and progress without reaching out to the outside
and by relying on domestic capacities and
national capabilities.

America's main strategy in the economic sphere
is to make Iranian society consumer-oriented
towards American and Western goods. The sale
of crude oil and the dependence of the Iranian
economy on the sale of oil can also be evaluated
in this regard. Among the achievements of the
Islamic Republic is the attention to the resistance,
productive, knowledge-based and employment-
creating economy, which of course has not been
brilliant successes in this field, because some
hidden managerial hands- and unfortunately, the
problem of foreign influence - in the domestic
economy of Iran and some structural defects
prevent the success of this strategic policy. The
greatest lesson that the Islamic Republic has is
that wherever it trusts the people and the people
themselves take action, that sector has been
successful and efficient and has been able to solve
and eradicate the root of many problems. A
people-based economy and the entry of the
people themselves into the field of production
and business is the healing medicine for all
economic problems. Basically, knowledge-based
and employment-creating production without the
real and serious presence of the people is nothing
more than a mirage.

America's main strategy in the cultural sphere is
to empty the national and religious identity of this
border and land so that it does not think about and
follow anything and values other than what is in
the West. Promoting the lack of veiling (no Hijab
for women), creating deviant and emerging sects,
etc. are among the enemy's activities in this
regard. Among the achievements of the Islamic
Republic is the simultaneous attention to both the
national and religious dimensions of Iran, that is,
preserving and strengthening the historical and
national customs and traditions of Iran (such as
Nowruz) and paying the same amount of
attention to the foundations and religious and
moral values (such as Ashura). In this context, in
recent years, good attention has been paid to the
issue of Islamic humanities, which has been able
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to create national self-confidence and self-
esteem, especially in the scientific society and the
country's elite towards its national assets and
capital. The lesson that can be stated in this area
is that the secret of national progress and
development is freedom from dependence and
cultural influence of foreigners. Basically, alien
decadent culture weakens and humiliates national
identity and paves the way for political and
economic dependence. Therefore, at the forefront
of cutting off any kind of dependency is cultural
dependency.

The main strategy of the United States in the
military-security field has been to destabilize and
weaken the country's defense and deterrence
capabilities over the past four decades, so that the
country cannot stand on its own feet and reach out
to the United States and the West in the field of
self-defense. Self-help and self-defense are two
sides of the same coin.The most important and
greatest achievement of the Islamic Republic in
this field is the strategy of national self-help and
self-sufficiency in the field of defense and
military industry, which has been able to become
the superior missile, drone and even cyber power
of the region to defend this border and landscape
within the framework of asymmetric warfare and
maximum deterrence. The Islamic Republic has
experienced many lessons in this field, among
which we can mention the application of the right
to self-defense and its allies based on defense and
military power, and that under no circumstances
should security be negotiated, and without the
support of national and indigenous security and
deterrence, the survival of a country and a nation
cannot be guaranteed and ensured.

The main strategy of the United States in the field
of science and technology has been, first, to
bribery and threaten the country's elite to
emigrate and flee the country, and second, to
eliminate and physically assassinate Iranian
scientists. Numerous sanctions and even
industrial sabotage have sometimes been used to
weaken the country's scientific and technological
strength. Considering the emphasis of the Islam
religion on the importance and high status of
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science and its role in the national authority of the
country, the Islamic Republic has paid special
attention to the quantitative and qualitative
development of universities and scientific and
research centers and has achieved growing
progress. A clear and obvious lesson that can be
discussed in this regard is that science and
knowledge and conquering the frontiers of
knowledge in all scientific and technological
fields, whether hard or soft, it is the main key and
driving force of all-round power and national
authority. Therefore, there are no limits and
boundaries for acquiring science and knowledge,
and all social classes, including women and men,
old and young, can and must be equipped with the
weapons of science and knowledge so that they
can first build their own society and secondly
show their mastery and superiority in the world.

America's main strategy in the regional sphere is
to de-geopoliticize Iran and reduce Iran's natural
and popular presence and influence in the region
in order to easily implement its plans to plunder
the nations of the region. From the very first days
of the revolution, the Islamic Republic has taken
a stand against America and Arab reaction by
adopting an anti-Zionist policy and supporting
the oppressed people of Palestine and the axis of
resistance. Today, it has been able to expel
America and its proxy mercenary forces from
Iraq, Afghanistan, etc., and within the framework
of the “doctrine of interactionism against the
system of domination®, it has assumed leadership
of the axis of resistance with a transboundary
perspective. One of the important lessons in this
area is that regional countries, with weapons of
resistance and intelligent resistance leaders, can
both prevent foreign interventionism and end
occupation. If the spirit and culture of resistance
are institutionalized, accepted, and internalized
among the elites and the masses, no foreign
aggressor power can bring that nation to its knees
and make it dependent on itself (Qaderi
Kangavari and Barzanuni, 1403)
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5. The Secret Resistance-Based Diplomacy

The word theory comes from the Latin word
Theoria, which in turn comes from the Greek
word Theoras, which itself comes from Theasthia
and finally from the root Thea, meaning observer
and look, which is also seen in the word theater.
Theories are the efforts of scholars to understand
the problems and dilemmas(problem-finding)
related to domestic and foreign policy and then
present a proposed version to solve them
(problem-solving). In this regard, the author
believes in the lack of separation between value-
fact; values are fully involved and relevant in
problem-finding and even prescription and
application.

In his book "Theory of International Politics,"
Kenneth Waltz argues that no theory is ever
"perfect" and that a foreign policy theory will not
predict the content of policy in detail, but it will
bring different expectations about the trends and
styles of policies in different countries. Waltz
believes that a theory may help us understand and
explain phenomena and events, but it may not be
a useful tool for prediction. Darwin's theory of
evolution predicted nothing.

From the perspective of Kenneth Waltz, the basic
propositions of a theory are:

- A theory contains at least one theoretical
assumption;

- Theories must be evaluated in terms of what
they claim to explain;

- A theory, as a general explanatory system,
cannot explain the cause [occurrence] of
particularities. (Waltz, 1979)

In general, there are two types of classification of
theorizing in international relations (Qaderi
Kangavari, 2015):

1.Explanatory and constitutive theories:

a) Explanatory/rational theories consider the
social world to be external to theory and seek to
discover the laws that govern it. This school of
thought believes that the task of theory is to
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explain how the world is, which is external to
theory. The aim of these theories is to discover the
rules of human behavior and thus explain the
social world, just as natural scientists explain the
physical world.

b) In contrast, constitutive-constructive/reflective
theories believe that it is these meanings and
interpretations  that give coherence to
international community and that our theories
help shape the world. From the perspective of
developmental/reflective theories, a theory is not
external to the things it intends to explain, but
rather determines how we think about the world.
Therefore, the concept we use to think about the
world, helps us determine how the world is.

-The distinction between explanatory theory and
constructivist theory is a controversial issue that
has arisen as a result of the contemporary way of
framing issues in international relations. An
explanatory theory (such as realism and
liberalism) sees the world as something outside
our theories, identifies a number of key factors,
and then predicts a range of outcomes based on a
few important causal factors. An explanatory
theory claims that theory can be separated from
practice, and that value-free knowledge is
possible because of our feelings, ideas, and
perceptions. In contrast, constructivist theory
argues that our theories help to construct our
world and that we cannot separate subject and
object as a causal relationship. Instead, theory
and practice are embedded.

- Epistemology in explanatory theory is positivist
and argues that we can have value-free
knowledge based on sensory experience and
methodology using empirical data to produce
world conditions. Constructivist theory rejects
this  epistemological and methodological
approach, arguing that human knowledge is not
based on neutral and impartial foundations, but
rather on human conjecture. Instead,
constructivist theory studies how norms, rules,
and ideas are formed in social objects. It prefers
to study from a meta-theoretical perspective.
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The distinction between explanatory and
constructive/ constitutive seems problematic, and
the author of this article argues that this is because
explanatory theory is constructed using a realist
ontological, epistemological, and methodological
framework. The fundamental realist approach
shows how a state-centric ontology leads to
predetermined performance. That is, a balance of
power emerges when realism delineates the
boundary between inside/outside,
sovereign/anarchic, us/them. The realist view of
human nature is rooted in Hobbesian man®.

2. Problem-solving and critical theories:

Using Robert Cox’s more flexible classification,

problem-solving and critical theories help to
clearly indicate points of departure and encourage
reflection on the process of theorizing itself. That
is, “reaching a perspective about perspectives.”
Realism and liberalism are defined as problem-
solving theories because they deny social
relations and dominant power, as well as
institutions and economic structure. The second
category is critical theory, because it refuses to
accept the existing order as an ahistorical event,
But it raises the question: how is this order
created and how is it maintained?

In general, the problem-solving and critical
distinctions offer greater flexibility and clarity
between theoretical perspectives. However, the
distinctions made are based on a normative
approach and subsequently complicate the
position of “post” theoretical perspectives. The
author argues that the distinction between
explanatory and constructive theory is highly
problematic, because the act of categorizing itself
leads to the creation of new discourses that can
dangerously ignore the important underpinnings
of original theories. As Marx once recalled, “If
this is Marxism, then I am not a Marxist,” and
Foucault’s attempt to escape any fixed identity
through his writings, demonstrates the difficulty

! Hobbesian man: Homo homini lupus est: Man to man
is wolf
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and discomfort of categorizing as a practice in
political theory.

It is important to note that all theories of
international relations, both positivist mainstream
and postpositivist critical stream, are, of course,
based on specific meta-theoretical foundations
(ontology, epistemology, and methodology).
Meta-theory is a theory about theory and a
philosophical reflection on the nature, role, and
practice of theory-making. Meta-theorists, from a
higher perspective, examine all competing
theories on a particular topic and try to
understand how these competing theories
together understand and represent the subject of
human study. Therefore, questions about
ontology, epistemology, methodology, and
related issues help us to understand why writers
from different theoretical traditions disagree on
how to explain state behavior and other behaviors
in the international system.

Therefore, the processing of a native theory of
international relations also requires determining
and explaining its meta-theoretical approach
within the framework of the Islamic worldview.
One of the important dimensions of the Islamic
ontological approach is the principle of
monotheism and unity in the universe.
Monotheism is the first principle of Islam, so that
many verses and narrations refer to the principle
of monotheism. Monotheism implies the belief
that the true and absolute being is God, from
whom all beings and creatures emanate. The
entire universe is created and dependent on his
existence and will. (Tabatabai and Motahari,
1971: 8); therefore, the universe is a single whole
whose origin and destination is God and it is
moving towards a single destination (Motahari,
1991: 125-134). In the meantime, anthropology
has a special place and importance in Islamic
ontology. Although man is also a part of the
universe, he has a unique status and order that
distinguishes him from other beings and
creatures. Within the framework of this



Rouholah Ghaderi Kangavri

anthropology, man is composed of a material
body and an abstract soul that form a single truth
that is indivisible. In Islamic anthropology, nature
is also defined and determined as the common
truth of all humans and the element that gives
strength to humans, so that humans - despite
sexual, ethnic, racial, linguistic and national
differences - have a common nature, essence and
creation that indicates the unity of the human
species (Javadi Amoli, 1999: 204-206)

In Islamic epistemology, unlike the Western
reductionist epistemology, which emphasizes
rationalism and empiricism, knowledge is not
limited to one of the two types of knowledge:
rational or empirical, but both types of knowledge
are valid. However, in addition to these two,
intuitive and revelatory knowledge also have
great validity and importance. In a sense, the
epistemology of rationalism and empiricism
considers it necessary, but not sufficient, to
discover truth; because in Islamic epistemology,
which is based on the principle of monotheism
and structural unity of man, the world and man,
are indivisible and inseparable truths whose
principle of truth cannot be understood through
either reason or sense (experience) alone. Beyond
this, theorizing and cognition of the theorist or
subject is influenced by his interests, tastes,
needs, beliefs, preconceptions, assumptions and
experiences. Also, the natural and social
environment of the subject and theorist affects his
cognition and theory (Motaheri, 1989: 31-34).

Unlike materialist and empiricist approaches that
limit realities to objective material realities by
separating the object and suject or body and spirit
and prioritizing matter over spirit, in Islamic
epistemology theory, there are also intangible
non-material realities that are the subject or
object of knowledge. In Islamic epistemology,
knowing the Divine is the ultimate goal of
creation and man. Man also ultimately achieves
knowledge of the truth through knowing other
beings and subjects; therefore, Islamic
anthropology is the same as theology. The Hadith
& AL " indicates this
epistemological reality. Therefore, in the Islamic
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epistemological system, knowledge and science
have different levels and are not limited to only
two types of empirical-sensory and rational-
argumental knowledge. In addition, intuitive and
revelational knowledge are also possible;
Therefore, the Islamic theory of international
relations based on mere empirical objectivism
and autonomous intellect pure reason is not
without the need for intuitive and revelatory
knowledge, and religious and revelatory
knowledge is also effective in the theorizing
process .

Accordingly, considering the epistemological
value and authority of reason, intuition, and
revelation in Islamic epistemology and the non-
exclusivity of knowledge to empirical and
sensory science, normative, value, metaphysical,
and religious propositions are also meaningful
and have scientific-cognitive value. Thus, it is
possible to produce moral and value propositions
within the framework of scientific knowledge,
and science can judge about these propositions;
because first, in the position of discovery and
collection - in addition to sense - reason, intuition,
and revelation are also sources of knowledge and
cognition, and second, in the capacity of
judgment and justification, reason and revelation
define and determine the criterion of truth and
validity of  value-based  epistemological
propositions. For this reason, value-free science
is neither possible nor desirable. In other words,
science and scientific theory, in addition to
describing and explaining the realities of
international relations, must also have the power
and possibility of judging about them. Therefore,
the Islamic theory of international relations is
also normative and prescriptive, and this issue
causes this theory to have a critical approach and
nature (Dehghani Firouzabadi, 2010: 83-84).

However, it is worth noting that “if-
then“statements are examples of conditional
statements, with the “if” part called the
hypothesis and the “then” part called the
conclusion. The theory provides a framework for
reasoning about if-then statements, with subsets
that show the relationship between the hypothesis
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and the conclusion. Accordingly, “if the
deconstructive revolutionary regimes challenge
the hegemonic system, “then due to the
application of the policy of containment,
isolation, sanctions, coercive diplomacy,
deterrence, and the threat of force by the
hegemonic countries, the diplomatic apparatus of
the revolutionary regime will consequently put
the option of “secret resistance-basic diplomacy ”
on its agenda.

Therefore, revolutionary regimes, due to their
opposition to the American system of domination
and order and to confront the three tools of
sanctions, containment, and international
isolation, in order to secure national interests,
national security, and foreign deepening in
interaction with other governmental and non-
governmental actors of the resistance axis, put
“secret resistance-based diplomacy” on the
agenda of sovereignty as a national matter under
the guidance and direction of intelligence-
security agencies. From one perspective, this
theory is classified as a constitutive-critical
theory, and from another perspective, it is defined
at the level of theories based on an
operational/field approach .

It is clear that the macro-description of diplomacy
in revolutionary systems is naturally resistance-
based, but in the type of secret diplomacy, due to
the lack of democratic oversight, intelligence
organizations (the most loyal and trusted internal
forces of any political system) are in practice the
guarantor of non-betrayal of revolutionary ideals
and surrender to rival and hostile governments in
the atmosphere of secret diplomacy and covert
negotiations. Since in bi/multilateral diplomacy,
cooperation always faces two fundamental
obstacles, namely “ relative gains“ and the
possibility of “deception and fraud®, a resistance
and revolutionary approach to negotiations,
guided and led by vigilant and intelligent
intelligence agencies, reduces the scope for
collusion and surrender to the minimum possible.
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Table (2): Obstacles to Cooperation in International
Relations

Relaive Gains
(Capailities)

Deception and Fraud
(Intentions)

Obstacles to Cooperation in
Self-help System (Anarchy
and Unsertainty)

Accordingly, some of the most important key
components of this theory can be listed as
follows: Revolutionism (revolutionary regime);
Secrecy (confidentiality); National Security
(deterrence); External Deepening (resistance);
Deniability (plausile denial); Verification (goals
and intentions); Public Opinion (media); Service
(intelligence); Containment (sanction and
isolation) .

Table (3): Key components of the theory of secret
resistance-based diplomacy

Key  Revolutionism: Revolutionary Regime
compo . T
hents Secrecy: Confidentiality

National Security: Deterrence
External Deepening: Resistance
Deniaility: Plausible Denial
Verification: Goals / Intentions
Public Opiniom: Media

Service: Intelligence
Containment: Sanctions/lIsolation

It should be noted that the most important issue
that the theory aims to solve is overcoming the
structural limitations of the international system
against the Islamic and revolutionary system of
Iran in conditions of inherent and substantial
antagonism with the hegemonic system, which
practically left no room for the country's overt
and public diplomacy maneuver power and
theorized "secet resiisttance-based diplomacy"
with the aim of deepening the country's external
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influence and increasing the country's deterrence
based on the ideals of the Islamic Revolution.
Accordingly, in such a process, intelligence and
security organizations have an irreplaceable role
in this field, and the way intelligence officers
enter into various types of covert diplomacy
requires conceptualization and theorization. On
the other hand, the lack of institutional mapping
and national division of labor in the field of secret
diplomacy with an approach of cooperation and
synergy between the institutions involved in
foreign policy and national security in any
political system will create fundamental
challenges in practice. International relations in
our country continue to suffer from a lack of
sufficient knowledge and understanding of the
hidden dimensions of foreign and security policy
and the inherent role of security intelligence
agencies in the field of foreign policy in
international politics and security (secret
diplomacy) as the main and true guardians of the
principles and foundations of the Islamic
Revolution and its lofty ideals.

Secret resistance-based diplomacy, as one of the
procedures of the hidden dimension of
international relations, is referred to as that type
of counter-hegemonic diplomacy of balancing in
which the negotiators, the subject or subjects
under negotiation, and especially the process of
negotiations and bargaining between the parties,
remain hidden from the eyes and ears of everyone
(media, public opinion, and other governmental
and non-governmental actors) with the exception
of the security apparatus(es) and high-ranking
decision-makers of a country to be subject to
lapse of time or a result is achieved and the
bilateral or multilateral political atmosphere to
normalize. Secret diplomacy itself is also divided
into three types: a) "track one" (communication

between official officials); b) "track two"
(communication between unofficial
representatives); and c¢) "track  three"

(communication between intelligence officers);
and if necessary d) dual-track diplomacy(one and
half track), overt and covert, carries out missions

in the
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political,  economic, resistance,

intelligence, defense, and military-police spheres.

Table (4): Different levels and types of secret

Concepts

diplomacy

Definitions

Secret The secret diplomatic interactions of official

diplomacy officials of the country (presidents, ministers,
ambassadors, etc.) with foreign parties.

(Track one)

Secret The secret diplomatic interactions of unofficial

diplomacy representatives (businessmen, artists,
Jjournalists, athletes, etc.) with foreign parties.

(Track two)

Secret The secret diplomatic interactions of

diplomacy intelligence forces (commanders, managers,
officers, etc.) with foreign parties.

(Track three)

Secret The secret foreign affairs and international

diplomacy relations related to the field of defense

) industry, arms trade, and support for the

(defensive) armed forces.

Secret The secret foreign affairs and international

diplomacy relations related to the exchange of

) intelligence and verification of the honesty,

(Intelligence) | . : . '
intentions and Level of trust in the opponent's
service.

Secret The secret foreign affairs and international
diplomacy relations related to the trade of goods,
) services, and capital under sanctions.

(Economic)

Secret The secret foreign affairs and international

diplomacy relations related to the field of resistance and

) liberation movements (state and non-state

(Resistance) actors).

Secret The secret foreign affairs and international

diplomacy relations related to détente, normalization, and
. political mediation.

(political)

Secret The secret foreign affairs and international

diplomacy relations related to military and police
» cooperation.

(Military-

Police)
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The Secret Resistance-based diplomacy refers to
the application of this type of diplomacy in
various areas mentioned in the framework of the
first track (intelligence as a cooperating officer);
the second track (intelligence as a guiding
officer); the third track (intelligence as an
operating officer); and, if necessary, d) Dual
track/track one and a half - overt and covert
diplomacy at the same time simultaneously-
(intelligence as a cooperating and guiding
officer), in a way that with an external deepening
and a deterrent-oriented resistance approach,
removes the shadow of the threat of war and
neutralizes and renders ineffective the sanctions

and maximum political pressures of the
hegemonic system, especially in covert
negotiations and secret diplomacy with

governmental and non-governmental actors of
resistance axis and, if necessary, with hostile
states, without worrying about reducing
ontological security and identity credibility.
Intelligence organizations are considered the
driving force and center of gravity of secret
diplomacy.

From here, the article enters the main discussion,
which is a strategic and geopolitical analysis of
the current situation in the region and the issues
that can be raised and discussed within this
framework; From the perspective of the level of
strategic analysis and geopolitical conflicts, all
developments in our region are shaped by two
main forces and mainstreams: the "resistance
stream" and the "counter-resistance stream". The
resistance stream led by Iran and the Islamic
Revolution seeks independence and justice and
supports all freedom-loving governments and
nations that fight and confront the system of
domination and Zionism with all their power.
This is how the resistance has today become a
regional power and an effective and important
regional and even trans-regional actor.

In contrast, the anti-resistance stream led by the
US and the Zionist regime is the cause of the
dependency of nations and the corruption of
governments in the region. It seems that the
outcome of this conflict will not only change the
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geopolitical fate of the region but also the
political history of the nations of the region
towards a self-based, endogenous, and most
importantly, indigenous and common security.

Currently, the axis of resistance has become an
important and dominant player in the
developments in the region, and many admit that
no agreement or peace will be sustained without
the role of the resistance stream, and this is a point
that some Arab governments affiliated with the
counter-resistance stream have realized and are
slowly and sometimes secretly moving towards
the resistance camp, i.e. the Islamic
Revolutionary Front. The large and decisive
operations of "True Promise 1 and 2" against the
system of domination and international Zionism
in occupied Palestine can be analyzed and
evaluated in this regard.

Basically, national security in any country is a
function of maintaining its security environment,
and a country that cannot identify and eliminate
the type of threats, the level of threats, and the
sources of threats will sooner or later suffer a
national crisis and disaster from within.
Therefore, reason dictates that security-building
elements should be strengthened and supported
everywhere and at every point, and security-
destroying factors should be destroyed or at least
contained. Therefore, rationally, using the
proposition "maintaining national security within
the framework of geographical borders" would
not be logical and it can even be very dangerous.

Accordingly, Iran has national interests not only
in its surrounding environment in the Persian
Gulf, Central Asia and the Caucasus, West Asia
and North Africa, but also in other parts of the
world from East to West and from North to South,
and in the entire universe and celestial bodies
(astronomical object), including the bed and sub-
bed of the oceans and the open sea, the
atmosphere and the outer atmosphere. Because
national interests are a function of the two
components of security and threat in all its
dimensions and levels. Yes, national interests are
a variable dependent on security. Security is the
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top line of national interests. Naturally, such a
view and such an approach will never and under
any circumstances allow the outsourcing of
security, because in this case, nothing of national
independence and sovereignty will remain.

And finally, a few final words about the concept
of resistance itself:

1-Resistance, more than being confined to a
geography, is a product of the history of nations.
A history that has been inflicted on the people of
a land with suffering and hardships caused by the
interventions and aggressions of aggressors and
foreigners, and has become, willy-nilly, part of
the historical memory and living identity of that
society in the ups and downs of history. Hence,
geography is a product of history. Therefore, the
geography of resistance is rooted in the history of
resistance, and without a proper understanding of
this issue, not only will the geography of
resistance never be understood, but we will also
not have a broad, cross-border view of the
geography of resistance, as stated by the Supreme
Leader of the Islamic Revolution, Imam
Khamenei.

2- Resistance is more than a "battlefield", it is a
pure Islamic and revolutionary thought and idea.
An idea that on the one hand determines the
strategic necessity of being present in the
"battlefield" and on the other hand is the link
between the battlefield and diplomacy. Therefore,
the battlefield and diplomacy are based on the
idea of resistance, which together protect the
country's national security and national interests.

3-This type of resistance thinking not only seeks
to enhance the power geometry of the Islamic
Republic of Iran in the West Asian region, but
also seeks to disrupt the power geometry of
foreigners by "dismantling the American
influence" from the region by changing the new
world order - read the new American order - and
forming a new revolutionary order in West Asia
and other regions of the world.

4- If diplomacy is considered a tool for
implementing foreign policy, foreign policy is
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managed and implemented as a national and
sovereign matter in three formats: "official
diplomacy", "public diplomacy" and "secret
diplomacy". However, foreign policy at the level
of the Islamic Revolution also requires a fourth
type of diplomacy, called '"renaissance
diplomacy" which is actually the soul of foreign
policy and it has been emphasized and approved
in numerous principles of the Constitution,
especially principles 152 and 154, and it is
necessary for the relevant and responsible
agencies to operate and act in complete
coordination with each other and within the
framework of the national strategy. Battlefield is
a revolutionary thought and idea that crystallizes
in a cross-border geography and regional and
trans-regional environment. Therefore, the entire
diplomatic apparatus of the Islamic Republic
must accept this issue not only as a foreign policy
priority but also as an "important and inviolable
principle" and consider it the driving force of
foreign policy.

5-Resistance, as the main essence of a
revolutionary system, is the point of intersection
of islamic interests and national interests, the link
between declarative and practical policy, the
guarantor of national independence and
sovereignty, and is essentially the boundary
between truth and falsehood, and rather an
indicator of demarcation with the enemy, which,
through renaissance diplomacy, fights and
confronts "Domination" and "Occupation" on the
one hand, and "Atheism" and "Takfir" on the
other, to the same extent; that is, fighting global
arrogance and international Zionism, as well as
confronting Islamophobia and extremism.

6-Resistance is the result of the accumulation of
historically suppressed complexes and beliefs of
an awakened nation. Accordingly, the belief in
resistance has led to the formation of resistance
nuclei and liberation movements. More precisely,
Liberation movements are signified for the
signifier of resistance, and this issue has become
more relevant in the Southwest Asia region;
Because for years, due to the presence of the
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Zionists and Americans, the geopolitics of the
region has become the geopolitics of resistance.

7-Resistance basically begins from within a
person and continues at the level of society. A
person who has been humiliated by his inner ego
and inner ego and sensuality, will never be able to
resist corrupt external powers. The priority in all
cases, as the martyr of the Holy Defense Ali
Chitsazian said, is “to cross the barbed wire of the
ego.” And how beautifully did Martyr Soleimani
say: “No one will become a martyr until he is a
martyr. The condition for becoming a martyr is to
be a martyr.” Therefore, the condition for
resistance is to be resistant. A person is only
surrender and submissive to the will of God and
is resistant and decisive against everything other
than God.

8-Resistance is the truth of the universe and man,
and the Original Sin was rooted in the lack of
resistance. Basically, the philosophy of human
creation is resistance, against everything that is
devoid of the color of God: “« & &) &5 ) 8 Gl &)
|54l And this is exactly the point that God
commanded his Prophet, himself, )and his
followers to do: “« ¥3 das Gl (a3 & jal LS LS
Isaky . Resistance that is strong and solid from
within and invites and encourages others to it, but
never Rebellion and aggression (outbreak against
God), Not going to extremes overdoing (avoiding
extremes and following moderation), and does
not deviate from the path of justice. Therefore, if
behavior and politics are not resistant, we should
not expect that the economy, culture, and security
will be resistant and immune to sensuality (inner
desires) and demons (external temptation).

Eventually, it must be said that only this
resistance can advance the geometry of Iran's
power and advance its regional and trans-regional
allies, and remain immune and strong against
foreign bullying, interference, and aggression. No
other idea or concept has had and does not have
such capacity and capability, and Iran's history is
proof of this claim. Therefore, Iran's regional and
trans-regional presence is a moral obligation, a
strategic necessity, and has a geopolitical logic
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for the transition from the old American order to
the new revolutionary order.

6. Conclusion

International phenomena simultaneously have
two overt and covert dimensions. If we were to
focus solely on the overt dimension of
phenomena, knowledge of phenomena would be
derived solely from observing overt and apparent
realities. Therefore, without considering the fact
that international actors may have left some overt
realities out from under the veil of secrecy in
order to distort the understanding of others, such
knowledge is completely incomplete. Hence, the
dominant practice in world politics and
international relations is not transparent and overt
actions, but rather the dominant practice in
international communications is  secrecy.
Therefore, in the first stage, paying attention to
secret diplomacy as one of the practices of the
covert dimension of international relations is
among the necessities of theorizing in this field
and other fields related to world politics. When,
for various reasons, it is not possible to establish
open diplomatic negotiations and relations -
especially for Islamic Iran, which has serious and
strategic enemies and opponents due to the
independent, powerful, and freedom-loving
nature of its foreign policy - countries use secret
diplomacy at various levels to try to provide the
necessary bilateral or multilateral trust over time
for an open diplomatic event. Therefore, resorting
to secret diplomacy can perhaps be considered
one of the most effective trust-building and
authority-building measures in the international
system.

Given the essential and identity conflict of the
Islamic Revolution with the system of
domination and confronting the conspiracies of
global arrogance, America has always played a
role as the enemy of the Iranian nation and the
main supporter of the tyrannical regime before
the revolution, and after the glorious Islamic
revolution, it has also sought to overthrow the
sacred system of the Islamic Republic with
various types of hard, semi-hard and soft threats
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and has applied various types of political
pressures and crippling sanctions against the
government and people of Iran. This issue reflects
the fact that America has never recognized the
political independence and national sovereignty
of the Iranian nation within the framework of the
right to self-determination and dreams of
returning to honeymoon with the Shah's regime
before the revolution. Therefore, recognizing and
introducing the real face of America to the Iranian
nation and other independence-seeking and
freedom-seeking nations of the world, while at
the same time achieving the great historical and
epic achievements of Islamic Iran, is one of the
missing links of scientific research within the
framework of beneficial science.

Meanwhile, the Islamic Republic of Iran, due to
its revolutionary nature, ideals and global goals,
has been opposed by major powers, especially
global arrogance and international Zionism, since
the early years of the victory of the Islamic
Revolution, and has faced economic sanctions
and numerous and diverse political pressures
from the United States. Therefore, since many of
the country's foreign movements are under the
supervision and control of hostile Western
governments, the Islamic regime inevitably
considers secret diplomacy to be a suitable tool in
this direction to advance its national and foreign
goals. However, the history of secret diplomacy
in the Islamic Republic of Iran has witnessed a
kind of incoherence and sometimes parallel work,
and one of the important reasons for this prolem
is the undecided status of the headquarters
apparatus of the Islamic Republic of Iran, and
rather the strategic headquarters of secret
diplomacy, which can coordinate and align
relevant institutions such as the leadership
institution, the Revolutionary Guard Corps, the
Secretariat of the Supreme National Security
Council, the Ministry of Foreign Affairs, the
Ministry of Intelligence, the Expediency
Discernment Council, the Islamic Consultative
Assembly and other relevant institutions with a
new national architecture.
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In any case, the collection of works related to this
theory, by filling the scientific and cognitive gap
of "secret resistance-based diplomacy" in the
country's academic and university system with a
value-based and indigenous approach, namely
resistance and the external deepening of the anti-
arrogance ideals of the Islamic Revolution,
creates a new chapter in the way of looking at the
field of international relations and familiarizes
and masters scholars of this field with the hidden
realities of secret and hidden negotiations of
foreign policy, especially the necessity of this on
the front of resistance against the actors of the
hegemonic system. Also, the structural and
functional reform of the country's official and
legal institutions in the field of secret diplomacy
will be among other valuable works and
consequences of this collection.

It should be noted that after the Zionist regime's
terrorist operation on September 28, 2024 (Mehr
7, 1403) with the code name operation "New
Order" which led to the martyrdom of the
Secretary General of the Lebanese Hezbollah,
Sayyed Hassan Nasrallah, in Beirut, the
credibility and future of the resistance axis in the
region's public opinion have faced serious
challenges, such that the technological
superiority in the intelligence and military fields
of the Zionist regime on the battlefield has caused
concern and anxiety for the friends of the
resistance and happiness for the opponents of the
resistance. This issue makes it necessary, more
than ever, to strengthen the objective and
subjective infrastructure of the country's
intelligence deterrence and to transition from
traditional punishment-based deterrence(second-
strike capaility) to a new denial-based
deterrence(first-strike  capaility) based on
strategic rationality.

It should not be forgotten that resistance is
inherently offensive, not defensive. The duality
of legitimate and illegitimate resistance does not
exist in principle. The Righteousness is the
essence of resistance, and understanding this is,
of course, dependent on the security self-
confidence and strategic maturity of political
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leaders. In addition, the three conditions for the
success of the secret resistance-based diplomacy
are, first, the training and presence of resistance-
based diplomats who believe in resistance as an
unchanging and permanent principle in the
negotiation field; second, the unity of command
and concentration of all the country's intelligence
forces by forming a strong and deterrent-oriented
intelligence organization or central headquarters;
and third, the support of the country's strategic
deterrence against the hostile enemy, otherwise,
In the process of secret diplomacy, the possibility
of capitulating and adopting a counter-resistance
approach without the support of strategic balance
is always conceivable. Similarly, verse 25 of
Surah Hadid also considers "iron/weapon" as a
requirement for the people to rise up in justice and
equity against the world's tyrants and aggressors,
by adhering to the Book and the Scale;

« a5 O Dl 3 ST g W55 el WLy Gl 36
) gty 5 (s g 3o W55 Lyl And
the Supreme Leader of the Revolution also
outlined this view in his speech on November 13,
2024: “Everyone should know... that in
confronting arrogance, we will definitely do
whatever is should and maybe to prepare the
Iranian nation, whether in terms of military,

armaments, or political works,we will do
whatever is necessary....” (Imam Khamenei,
2024)

In conclusion, it is important to note that there is
no theory in the field of international politics and
security that fully encompasses the theoretical
capacity and capability to explain and predict all
geopolitical developments in international
bilateral/multilateral relations in the two areas of
physical security and ontological security.
However, | would like to express my gratitude to
all my distinguished professors and colleagues,
especially the following individuals, who
contributed to the scientific enrichment of this
theory by their active and effective participation
in the theory critique and evaluation sessions at
Imam Hussein Comprehensive University:
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* First meeting with the presence of Dr. Bahador
Aminian (Associate Professor of the School of
International Relations, Ministry of Foreign
Affairs), Dr. Khalil Nowrouzi (Assistant
Professor of Imam Hussein Comprehensive
University), Dr. Hadi Tajik (Associate Professor
of Imam Hussein Comprehensive University) and
Dr. Behzad Ghasemi (Associate Professor of
Imam Hussein Comprehensive University).

* Second meeting with the presence of Dr.
Ebrahim Mottaqi (Professor of the University of
Tehran), Dr. Alireza Koohkan (Associate
Professor of Allameh Tabatabaei University) and
Dr. Mohammad Ali Barznouni (Assistant
Professor of Imam Hussein Comprehensive
University).

* Third meeting with the presence of Dr. Hossein
Saberi (Assistant Professor of Imam Hussein
Comprehensive University), Dr. Hamed Najran
Tusi (Assistant Professor of Imam Hussein
Comprehensive  University), Dr. Mojtaba
Eskandari (Associate Professor of Imam Hussein
Comprehensive University), Dr. Khalil Nowrouzi
(Assistant  Professor of Imam  Hussein
Comprehensive University), Dr. Mohammad
Soleimani (Assistant Professor of Imam Hussein
Comprehensive University) and Dr. Ahmad
Kargar (Assistant Professor of Imam Hussein
Comprehensive University).
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